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Heidenreich), and together they have
three children: Job, Eve, and Herman.
Rachel is expecting their fourth child,
due in March. Samuel was raised in a
Lutheran home, mostly in Minnesota

and North Dakota. He is the eleventh of twelve children
born to Rev. Rolf and Dorothy Preus. Eight of Samuel’s
brothers are pastors in the LCMS, and one is currently
studying to be a pastor at Concordia Theological
Seminary, Fort Wayne. Samuel moved to Berlin, Germany,
in 2013 to attend the Berlin School of Economics and Law
where he earned his bachelor’s degree in international
business. Samuel and Rachel were married in Michigan in
2015 and then lived together for a year and a half in Berlin

where their first son Job was born. In 2017 they moved back
to the U.S. where Samuel completed an internship in Bad
Axe, MI. In the same year, Samuel and Rachel moved to
Laramie, WY, where Samuel worked for On the Hook Fish
and Chips, a multi-state fish and chips food truck
company owned by two of his Lutheran friends. Samuel
began working for Luther Classical College as the Head of
Development at the beginning of 2022. Samuel and Rachel
both look forward to the opportunity of sending their
children to an unapologetically Lutheran college where
they can receive a high-quality education that will guide
them in Christian living and thinking when they leave
home. But first, they pray for the continual success of
Samuel’s efforts as he works to gather support from across
the country for this exciting and godly endeavor.
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What Is Christian Culture?

hristian culture stands in need of a defi-
nition. Today’s world lacks a good un-
derstanding of both Christianity and
culture, perhaps because it is uncom-
fortable with the idea of definition in
the first place. Definition, after all, is an

exclusive business, and exclusivity has fallen on hard times.
We have lost the obsessive desire of Socrates to discover
the precise meaning of words, not to mention his convic-
tion that this desire is the ally, not the enemy, of true
friendship and hospitality.
The term “culture” is often used for the characteristic be-

liefs, practices, and artifacts of some group of people. Such
usage is understandable, for culture does involve such
things. As a definition, however, this does not get at the
heart of what culture is. It invites the attitude of a sociolo-
gist interested in cataloging a set of more or less neutral
facts in his encyclopedia. Let us try instead to think of cul-
ture as the practice of human cultivation. As practice, cul-
ture is not an inert reportable fact, but a living activity to
be undertaken. For this reason, it makes as little sense to
speak of “cultures” in the plural as it would to speak of “ar-
chitectures” or “gardenings.” As cultivation, culture is not
neutral, for it can be more or less successful. We cannot sit
back and observe “cultural diversity” in a disinterested way,
any more than a farmer can sit back and observe diverse
ways of cultivating soybeans as though the way one chooses
makes no difference to whether the plants flourish or wilt.
As human, culture is exclusively concerned with that
which distinguishes us from the animals: in particular, cul-
ture directs our understanding to what is true, our will to
what is good, and our discernment to what is beautiful.
Human judgment of this kind needs to be cultivated in

a community. A man cannot thrive alone, like a weed in a
sidewalk crack. Aristotle remarks in his Politics that who-
ever does not need community must be either a beast or a
god. The fundamental unit of human community is the
household, specifically one which focuses more on cultivat-
ing human virtue or excellence than it does on material
goods, even though providing material goods is one of its
functions.

A household requires an authority structure governed by
virtue. Aristotle’s example of a household virtue is courage.
A husband, who is by nature the authority, exemplifies
courage in commanding; a wife, having a different nature,
exemplifies the same virtue in obeying. Children, who have
yet another nature, obey their father in a different way.
When natural authority is respected by all, virtue can be
passed down to the next generation; a boy raised in a virtu-
ous home by a courageous father will one day do the same
for his own household.
Even the highest household authority, however, is not

absolute. No human father is perfectly wise, and no son has
a perfect memory or perfect obedience. For this reason, au-
thority also involves respect for a tradition that predates
and survives any one particular authority. As G. K.
Chesterton spoke of a “democracy of the dead,” we might
say that a household or a community that neglects tradi-
tion is committing cultural election fraud. This does not
mean tradition has absolute authority, but it does mean it
has default authority. The authority of tradition does not
dictate that we never change, but it does place the burden
of proof on the one who wants to change. Tradition does
not bar us from asking questions, but it does reveal that
such questions are best asked in conversation with a cer-
tain body of respectable texts, stories, art, and music. Un-
derstood in this way, tradition is not about stuffing old
ideas into the cramped theater of your mind. Rather, tradi-
tion is about allowing your mind to stretch—sometimes
painfully—to fill cathedrals built long ago.
Culture, then, is the practice of cultivating human judg-

ment in communities, especially households, which look to
their proper authorities and to the authority of tradition
as they cultivate human virtue or flourishing. What about
Christian culture in particular? As with culture in general,
we cannot, like the sociologist, simply observe some behav-
iors of those who call themselves Christian, report our
findings, and refer to what we have observed as “Christian
culture.” It will be much more fruitful to ask what a pre-
scriptively Christian version of culture, as defined above,
will look like.
What makes something Christian is, of course, Christ



virtue theory, though it refers to Homer’s authoritative po-
etry, is a real advance in Greek culture, and this would con-
tinue to be recognized as such by the medieval West. By
contrast, nothing in Christian culture is an advance on the
Word and the Sacraments, even if it is an unprecedentedly
apt expression of them, for the Word of the Lord endures
forever. This is why Christian culture focuses on the mem-
orization and learning of specific biblical texts (Dt. 6).
God’s words are to be discussed often, especially in the
household, as they apply to our actual lives. They are to be
written on our hearts—written, not recast into something
better!

This fundamental centrality of God’s Word exposes one
more distinguishing factor of Christian culture. Under-
stood in a natural way, culture focuses on virtues—excel-
lences of character or intellect which we can consider and
pursue with more or less accuracy. Christian culture, by
contrast, prioritizes direct knowledge of the commands
and declarations of God (Ps. 119). Abstract consideration
of human excellences, however noble they may be, is of sec-
ondary importance. This insight drove Luther beyond his
Scholastic predecessors, ethically speaking (his own en-
dorsements of virtue notwithstanding). Virtue theory is
one step removed from Word and Sacrament. This is why,
whatever good may come of its revival in Lutheran circles,
virtue as a concept should not determine our homespun
conversation about the Christian life. Virtue must not be
pushed to center stage. Only the Word of God, incarnate
and preached, belongs there.
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Himself. He is not just the truest, best, and most beautiful
thing, but Truth, Goodness, and Beauty absolutely speak-
ing—that which makes everything else true, good, or beau-
tiful. It follows that Christian culture has a uniquely strong
capacity for producing great cultural works. It also follows
that culture which fails to recognize Christ is defective and
cultivates its members imperfectly.
This does not mean that Christian culture has nothing to

do with non-Christians. On the contrary, Christian cul-
ture is maximally open to both them and their great works.
Since Christian culture understands Jesus as the cause of
all that is good, it can easily organize the good activities
and creations of non-Christians into their proper context.
It is actually non-Christian culture that is closed off and
defective, since it inevitably orders its goods into a pan-
theon of idols, and so misunderstands what they are and
what they are worth. Non-Christian culture experiences
Jesus as a destructive rock, like the one that smashed Neb-
uchadnezzar’s statue (Dan. 2, Mt. 21). In Christian culture,
where Jesus is the cornerstone, all the temple furnishings
fall into place—some, to be sure, into the garbage heap.
Christian culture recognizes the core importance of in-

dividual households (Dt. 6), but it also recognizes the
household of faith. This stands in contrast to secular polit-
ical philosophy, which is likely to say that anything larger
than a home must be governed by norms different in kind
from household ones. In spite of this, Christians see each
other as genuine brothers and sisters—even more truly so
than their biological siblings, since their heavenly Father is
a truer father, and the Church a truer mother, than any
earthly parents. (For many, of course, their biological sib-
lings will be their closest Christian ones.) Like a human
family, practitioners of Christian culture hold everything
in common, avoiding the merciless ways of the market-
place.
Since Christian culture is blessed with an inerrant God

and a verbally inspired divine revelation, it has a uniquely
strong understanding of authority. Even the greatest hu-
man tradition includes errors, and if it lacks the direct
words of God, it can only ever be an authority by default.
Christian culture, by contrast, has the Word of God, and
so recognizes the one absolute authority in which all hu-
man authority has its root. This is why the first three com-
mandments have to do with God, while earthly parents get
pushed to commandment four.
Divine cultural authority is absolute not just in strength

but in duration. While the texts and artwork of non-Chris-
tian culture provide an authoritative space for thought and
feeling, their authority can change over time. Aristotelian

Noah Hahn is a PhD candidate in philosophy at Fordham University. Rev. Paul Schulz
is Pastor of Trinity Lutheran Church in Mallard, IA and Zion Lutheran Church in
Ayrshire, IA.
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recent Wall Street Journal editorial by Greg
Ip assesses the World Economic Forum’s
annual survey of key leaders in politics
and economy as to the greatest threats fac-
ing us in the coming year. Ip’s article,
“Covid, Inflation Reveal Prediction Blind

Spots,”¹ details how those mavens completely missed the
two biggest stories of 2020 and 2021, CoVID-19 and run-
away inflation, respectively.
The failure of the social and economic sciences to predict

what cannot possibly be known comes as no surprise, how-
ever, to students of the Wittenberg way. Indeed, the Wit-
tenberg way teaches an entirely different approach to the
future: it approaches it by walking backwards. Its eyes are
not trained on a future so misty as to be indecipherable,
but alone on what can be known—the past. And its con-
cern is less about how the now relates to tomorrow than it
is about how the now relates to yesterday
This orientation emerged from and was reinforced by

the interplay between the Christian Humanism of the late
15th and early 16th centuries and the Reformation. These
two found in each other helpful traveling companions.
In Wittenberg, under the tremendous influence of

Philipp Melanchthon, Humanism as it was practiced in the
university came to be the hardwiring of Lutheran intellec-
tual life.

Humanistic Learning under the Law
Basic to Melanchthon’s thinking is a theological deter-

mination of the relationship between humanistic learning
and theology. God orients Himself toward the world in
two ways: through His Law and through His Gospel.
Relying upon the biblical teaching that God works in

predictable ways (de potentia ordinata—“according to an or-
dered power”), Melanchthon’s concept of “Law” includes
not only what we think of as Law, namely, the Decalogue

and its scriptural elucidations, but the very “elements”
(στοιχεῖα) of the world: natural law, social law, philosoph-
ical law, rhetorical law, etc. “Law” in his way of thinking
was broad enough to encompass not only how things should
work, but even how things do work. “That philosophy is the
law of God can also be understood from the fact that it is
the knowledge of natural causes and effects, and since
these are things arranged by God, it follows that philoso-
phy is the law of God, which is the teaching of that divine
order.”² All that could be garnered from the study and
practice of “Law” so conceived was just as useful for life as
the study and practice of the Decalogue is for a pious life.
“Just as the Christian makes pious use of the law of God, so
he can make pious use of philosophy, too.”³
Indeed, “Law” so conceived is not only useful for the

flourishing of human life; humans can even access it
through their divinely-given natural endowment of reason.
This comes out clearly in AC 18.1,4-5, where Melanchthon
also cites Augustine:

Of Free Will [our churches] teach that man’s will has
some liberty to choose civil righteousness and to work
things subject to reason….“We grant that all men have
a free will, free, inasmuch as it has the judgment of
reason,…but only in works of this life, whether good
or evil. ‘Good’ I call those works which spring from
the good in nature, such as, willing to labor in the
field, to eat and drink, to have a friend, to clothe one-
self, to build a house, to a marry a wife, to raise cattle,
to learn diverse useful arts, or whatsoever good per-
tains to this life.”

No Drunk Peasants
It may come as a surprise to contemporary liberal arts

aficionados who have cut their teeth on John Henry Cardi-
nal Newman that, for Melanchthon, the humanistic learn-

Academics the Wittenberg Way



utilitarianism can be downright vinegary. He complains,
for example, of students pursuing “universally more
saleable and more gainful” pursuits than the study of He-
brew, Greek, Latin, and rhetoric.⁵ No drunk peasant,
Melanchthon avoids the ditch of learning for its own sake
in such a way as not to fall into the utilitarian ditch on the
other side of the road.
Melanchthon’s course serves as an important example

for Lutherans in the higher education context of today. In
response to market forces, many colleges and universities
have adopted essentially utilitarian curricula and program-
ming. On the other side of things, those well-endowed in-
stitutions that dot the U.S. map have generally pursued a
Newmanian vision—the pursuit of the higher culture for
its own sake. The Wittenberg view, in the spirit of
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ing of the arts curriculum is useful: “The Greeks have laid
down, with uniquely good judgment, in the definition of
art, that it must have some usefulness for life. For all arts
are tools for either preserving private life or for ruling the
state.”⁴
On this, Melanchthon differs significantly from New-

man, who argued that to tie education to external ends
meant the end of real education. Newman, of course, was
attempting to rescue the liberal arts from the hyper utili-
tarianism that threatened the higher learning of his day
(which was brought about culturally by such things as the
Industrial Revolution and found its philosophical propo-
nents in John Stuart Mill and Jeremy Bentham).
But it’s not that Melanchthon was a utilitarian. In fact,

his comments on what we today recognize as educational



6 | Christian Culture

Melanchthon, walks sober down the center line.

Sober, Down the Center Line—and Backwards
The modern West operates with the assumption that,

standing at the tail end of the tradition, we are in a posi-
tion, time-tested though we are not, to critique (or entirely
to be done with) what we have received and to gaze know-
ingly into a future we cannot possibly know. Even contem-
porary “conservatives” are susceptible to this. Anxious over
a future we cannot know, we optimistically seek to control
it. Thus has utilitarianism come to roost among us.
Humanism doesn’t share such an optimism. That does

not mean Humanism is retrogressive—that it sees no way
forward—only that, understanding itself within a living
tradition, it takes its way forward by looking backward, to
the sources (ad fontes). It shapes present experience not by
the hubristic pretense of knowing the future, but by
humbly submitting to its past and shaping the present on
the basis of the best that has already been thought, written,
and created. “Nothing can happen in private life or in the
state of which there is not a likeness in the most wisely
written histories….It is most profitable for those intending
to undertake great things to look at these likenesses as in a
mirror.”⁶ Humanism’s confidence lies not in navigating the
present by an unknown future, but in embracing the tide
of the tradition on which it is borne, a tradition that, pre-
cisely because in the past, may be known. Time itself sees
to the movement forward.
The center line in the Wittenberg higher education is

thus the Western intellectual tradition, a tradition which
requires a certain orientation toward itself—for no other
reason than that it is a tradition, something handed down.⁷
It is simply the fact that we have nothing that we have not
also received. This is as true of the intellectual world we
inhabit as it is of our salvation (see 1 Cor. 4:7), and it has
enormous implications. A Westerner making a judgment
on the intellectual tradition of the West cannot help but
make that judgment on the basis of the very tradition he
seeks to critique; nor can a Westerner live “as if” he were
not in the tradition, for by doing so he ironically places
himself firmly within it (see Harold Bloom, The Anxiety of
Influence, 1973).

Ad fontes!
Humanism simply recognizes these intractable facts.

Hence its intellectual motto, Ad fontes—To the sources!
In Melanchthon’s day this cry was in many ways counter-

cultural, or at least avant-garde. When he arrived at the
University of Wittenberg it was hardly an ad fontes institu-

tion. Students learned Aristotle, for example, only through
his high medieval interpreters, Thomas, Scotus, or Gregory
of Rimini. And the trium linguarum studium (study of “the
three languages”—Hebrew, Greek, and Latin—the only real
way to encounter the fundament of the tradition) was only
in a nascent stage. That did not mean there was no way for-
ward—for the University or for early Lutheranism—it just
meant that the way forward, down the center line, under
the “Law” of God writ large, was backwards on a course
steered by the sources themselves.
This intellectual modus and habitus goes hand-in-glove

with Lutheranism, and it has from its inception. While the
parallels and interplay between theology and the particu-
lar form of Humanism practiced in Wittenberg are almost
too many to mention, I mention just a couple: the primacy
of Scripture—the source—in Lutheranism; the long-stand-
ing insistence on a clergy learned in “the three languages”
(which today sadly only partially survives); the deference,
albeit not uncritical, toward tradition.
But all of this, it turns out, is just a very biblical way of

looking at the world. In the face of present anxiety over the
uncertain future between now and the Last Day, Paul in
Romans 8 casts his glance not to the unknown but to the
known, not to the future, but to the past: “He who did not
spare His own Son, but gave Him up for us all, how will He
not also with Him graciously give us all things?”
Academics the Wittenberg way isn’t incidental to

Lutheranism; it’s the natural intellectual and academic ex-
pression and extension of its devotion to its own source:
Scripture itself.

End Notes
¹The Wall Street Journal, Thursday, 30 December 2021, A2

² Melanchthon, Philipp. Orations on Philosophy and Education. Ed. Sachiko
Kusukawa. Trans. Christine Salazar. Cambridge: Cambridge University Press,
1999, 24.

³ Ibid. ⁴ Ibid., 79 ⁵ Ibid., 32 ⁶ Ibid., 33 ⁷ Ibid., 44, 66

Rev. Dr. J. S. Bruss is Senior Pastor of St. John’s Evangelical Lutheran Church in Topeka,
Kansas and is a trained classicist.
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I am a layperson that was introduced (during Bible
study) to an article in your first issue, dealing with Covid
masking. I found merit in what the article had to say. I im-
mediately thought to myself, what would Christian Culture
have to say about “open borders” vs. national rights of
sovereignty? The Christian faith has been attacked for not
being receptive/receptive to the needs of immigrants (es-
pecially those who do not arrive via legal channels). Could
this be considered as a topic for future comment? Thank
you for your consideration.

Respectfully, Jim Bretscher

Dear Mr. Bretscher,
Bleeding hearts want easy and impossible solutions to

hard problems. I remember as a child asking my mother,
after she had said prayers with me and my siblings, “Why
can’t everyone just share what they have, so no one is poor.”
And Mom said, “That’s just not the way it works.” My solu-
tion seemed simple to me. Obvious even. But worked out
logically and in reality, my bleeding heart would only cause
destruction and misery, as every communist regime of the
twentieth century has proved.
So it goes with the illegal immigration debate. Bleeding

hearts cry out for letting the poor and oppressed into our
borders. And if God had deprived us of all logic, we
couldn’t fault this yearning of the heart. It is born of love.
But it is straight-up stupid. It will end in misery for all. It
already has. President Biden’s call for immigrants to come
into the United States, his appeal for them to make the
hundreds of miles journey, has done what? Besides the
countless rapes of women and children as they made the
ill-advised journey, besides the depletion of decent citizens
from struggling countries that need those citizens, besides
the blatant illegality and encouragement toward unlawful
entry into a sovereign country, we have our own cities
overrun by immigrants they cannot house, our welfare sys-
tem strained to the detriment of our own poor, our health-
care system overwhelmed beyond its capacity. In other
words, the bleeding-heart impulse leads to misery on the
right hand and the left, both for the immigrant and his
country and for our citizens and our country.
This is not a Republican vs. Democrat issue. It is a theo-

logical issue, one the Bible decides. Illegal immigration is a
moral evil. Christians may not support it any more than
they may support abortion or euthanasia. Not only is it a
clear breach of Romans 13, it is also an outright denial of
God’s institution of government as a system of laws and

rule for the good of a particular nation. The globalist push
is antichristian in the extreme. We are not citizens of the
world. We are citizens of the United States. God gave this
government to us. And if we flout its Constitution we are
flouting our God.
Meanwhile, the benefits this country gives are immea-

surable. The Covid Crisis has seen this through. Yes, we
have our tyrants. But look at Australia! Look at Canada!
Tyrannies of barbaric proportions! Locking citizens up for
getting a cold. Shutting down churches without any regard
for the God-given right to worship the Lord Jesus. And to
those who want to come to this country to enjoy the pro-
tection of these God-given rights, God bless you. We want
you here. And we have lawful means for you to live here:
means that have been set up for the good of our citizens
and the good of immigrants who come in legally, as well as
in respect for other countries that cannot afford mass em-
igration.
I understand a bleeding heart. We all should. We are

called to have compassion as our Lord Jesus has had com-
passion on us. But I have little patience for a bleeding heart
that, when faced with the facts, insists on bleeding for
some and refuses to bleed for others. My heart bleeds first
for my fellow Christians, then for my fellow Americans,
and then for people around the world. And it turns out
that illegal immigration hurts all of them. So I oppose it
with all my heart.

C. Preus

Encouragement for Christian Culture

“I praise and thank our Lord and Savior for Shep-
herds like you. A printed issue appeared in our church. I
took the copy home and read it from cover to cover not
just once but a second time and returned it and then told
our elders and several of my community of believers. Again
thank you so much. I will continue to pray for Luther Clas-
sical College. Praise God.” Judy

“I am quite excited to begin receiving Christian Culture and
watching what Luther Classical College has in store! Spe-
cial thanks to Samuel Preus for introducing me to LCC at
the 2022 CTSFW Symposia. Yours in Christ Jesus.” Rev.
Griebenaw

“I am excited about your school! We are Classical Christian
homeschoolers. And new to Lutheranism. You are filling a
much needed niche!” Jillian

Letters to the Editor
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A Theological
Evaluation
of Hallmark

Christmas Movies
hen a man looks at himself through any
lens other than the Gospel, he will in-
evitably be devoured by one of two sins.
Either he will be consumed by pride or
he will be consumed by despair. He will
either conclude that God must be

pleased with him because he is good, righteous, and holy,
or he will conclude that God must despise him because he
is evil, worthless, and useless. He will either conclude that
He doesn’t need Jesus and His salvation, or he will con-
clude that He could not possibly receive Jesus and His sal-
vation.
For quite some time, our culture has aided the devil in

leading our young men and women into the tw0-sided pit.
And as a general rule, it has done so by casting young men
into the chamber of despair, while casting our young
women into the chamber of pride.
Our culture has taught men that they are worthless, that

their masculinity is toxic, that they are a hindrance to a
just and equitable society. It has taught them that they
were sexist for wanting to provide for women, that they
were discriminating by maintaining male-only spaces, and
that they were immature for socializing in ways that
women didn’t value. It demanded that they get out of the
women’s way. Then, when they obliged, our culture con-
demned them for being underemployed, unaccomplished,
undersocialized schlubs. If you want proof of this, just look
at young men’s waning college graduation stats, their wan-
ing income, and their skyrocketing rates of pornography
addiction.
Conversely, our culture has taught women that they are

perfect just as they are, that all their suffering is caused by
others not recognizing their perfection, and that they have
earned the praise of the world merely by existing. If you
want proof of this, just watch a few Hallmark Christmas
movies.
To understand how these seemingly wholesome exercises

in yuletide sweetness reflect the pride-producing nature of
our culture, one must first recognize that most Hallmark
Christmas movies are essentially underdog stories—the fe-
male version of “Rocky.” In each film, the heroine, let’s call
her Lindsay Snowfall, must fell a superior opponent who
stands in the way of her achieving a goal. That goal is mar-
riage with handsome Flannel Shirt Joe. That superior op-
ponent can be many things, but is often Flannel Shirt Joe’s
romantic partner, Fancy Fiancée. In the same way that
Rocky must summon the strength to defeat Apollo Creed,
Lindsay Snowfall must summon the strength to defeat
Fancy Fiancée, who wears sunglasses and fur coats to indi-
cate her superiority and who is also the worst woman who
has ever lived in the history of the world.
The difference between Apollo Creed and Fancy Fi-

ancée, however, is that Fancy Fiancée is not actually better
than Lindsay from Snowfall Village. She’s not actually
prettier. She’s not more intelligent. She’s certainly not
more nurturing. She probably spits on babies and dry
shaves puppies.
Likewise, the difference between Rocky Balboa and

Lindsay Snowfall is that Rocky actually engages in acts of
self-improvement. He runs up stairs. He punches cow guts
and drinks raw eggs. He recognizes his weaknesses and
sweats and cries and pushes himself to the limit in order to
become strong enough to overcome his foe.
What does Lindsay from Snowfall Village do to defeat

Fancy Fiancée and steal her man? Nothing. She doesn’t
train. She doesn’t try. She doesn’t reflect on weakness be-
cause she has none. And her only real problem is that Flan-
nel Shirt Joe doesn’t recognize this. So she simply waits for
him to do so. She waits for Fancy Fiancée to be so mean to
her that Flannel Shirt Joe dumps her, then chases our hero-
ine down at the train station, and confesses his love.
Or, if the film doesn’t feature a Fancy Fiancée, she simply

waits for Flannel Shirt Joe to push the other obstacle out
of the way for her. She waits for him to quit his job at the



But we need not throw the yuletide baby out with the
narcissism bathwater. There’s no reason we can’t keep the
external wholesomeness of Hallmark Christmas movies
while also infusing them with far greater theology, espe-
cially when one considers that the cost to make the average
Hallmark Christmas movie is equivalent to lunch for a ta-
ble of six at the Cheesecake Factory. So, as a gift for those
suburban housewives who, every December, hunger for G-
rated, low stakes entertainment, let us pool our resources
and produce one of the following theologically correct
Hallmark Christmas movie pitches:

Charlotte’s Chocolate Christmas: A mountain town choco-
latier is thrown for a loop when Handsome Banker strolls
into town ready to foreclose on the sweetshop her parents
founded. Handsome Banker falls in love with her and re-
lents, but when he won’t go to church with her on Christ-
mas Eve, she dumps him because she recognizes that fleet-
ing is the loyalty of a man whose supposedly new heart has
not been made new by the Holy Spirit.

Melanie’s Mistletoe Surprise: A thirty-something florist has
a hostile meet-cute with Widower Architect after she
knocks him over with a tray of poinsettias. She hopes to
win his love by bonding with his precocious daughter but
fails because exploiting a young girl’s tragedy to improve
your romantic prospects is actually a very psychotic thing
to do. Realizing that she is a selfish, shallow person unwor-
thy of a man’s loyalty and protection and that she needs
more than a general love of winter aesthetics and puppies
in order to be righteous, Melanie begs her local pastor for
a crash course in the Christian faith and is baptized on
Christmas Eve. A year later, she meets a normal looking
accountant named Jeff and they get married.

Holly’s Jolly Christmas Pageant: Holly has directed the
Christmas program at Shepherd of the Cove Lutheran
Church for years to great fanfare. But trouble begins to
brew when new pastor Rev. Bachelor Jawline rolls into
town and insists that the kids learn “From Heaven Above
to Earth I Come” instead of “The Little Drummer Boy.”
Holly takes great offense until a mysterious white bearded
stranger reminds her that Christmas is all about proclaim-
ing the incarnation, not foisting atheological fluff on inno-
cent children. Then Rev. Jawline asks Holly on a date and
proposes very awkwardly before the Caesar salads arrive
because he went to the Fort Wayne seminary and can’t tell
the difference between a woman being polite and a woman
being interested.

Rev. Hans Fiene is Pastor of Prince of Peace Lutheran Church in Crestwood, MO and the
creator of Lutheran Satire.
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Small Town Christmas Farm Destroying Law Firm or the
Rustic Christmas Cabin Lodge Foreclosing Bank. When it
seems like he’s not going to, she runs away. Then he tracks
her down and tells her that she was his Christmas wish all
along and they kiss underneath the clock tower at 8:57 pm.
To summarize, Hallmark Christmas movies are under-

dog stories where the underdog is not actually an under-
dog, where her biggest challenge is that people don’t realize
that she’s already perfect, and where she waits for someone
else to overcome the challenge for her.
Likewise, the prideful soup in which we’ve basted our

women is evident in the way that Hallmark Christmas
films justify their sins by covering them in a veneer of
wholesomeness. Just as a prideful gossip justifies her repu-
tation-destroying speech by saying, “I’m only saying this
because I’m worried about her,” so the Hallmark Christmas
movie reflects a culture that has trained women to justify
their self-worship and covetousness by cloaking it in G-
rated sweetness.
It’s ok to steal another woman’s man if you’re kinder and

gentler and more loving than she is. And, whaddyaknow,
you are kinder and gentler and more loving than she is! It’s
ok to entice a man away from his betrothed by batting
your doe eyes at him if you’re better and purer than the
woman wearing his ring. In fact, it’s the right thing to do!
You’re being righteous by stealing that man away from
Lady Hitler in a mink.
Sure, Ephesians 5 says that wives should submit to their

husbands and husbands should love their wives. But that
only applies to women like Fancy Fiancée who aren’t al-
ready perfect and pure. You tested out of needing to sacri-
fice anything for your husband. And you’re only improving
his life by making him abandon everything he knows to
join you in your cozy existence. So make those demands!
Make him quit his job! Make him leave the big city! Make
him get over his dead wife, already! It’s what you deserve!
Is it any surprise that Hallmark Christmas movies, de-

spite all their external righteousness and love of tradition,
never mention Christ? The characters almost never go to
church. They are entirely silent about the reason for the
season, as your aunt who ironically doesn’t go to church on
Christmas likes to put it on Facebook. Why? It’s not be-
cause Hallmark’s audience would be offended or their ad-
vertisers would be scandalized. It’s because the role of the
savior has already been cast in the movie. The savior is the
sinless, spotless little Christmas ewe who saves the day by
being super worthy of everybody’s love and praise despite
not actually doing anything especially lovable or praise-
worthy.
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From Part 1 – “We cannot continue to
send our children to Caesar for their edu-
cation and be surprised when they come
home as Romans.” When God, in the per-
son of Jesus of Nazareth, says, “Give to
Caesar the things that are Caesar’s, and
to God the things that are God’s” (Mark
12:17), He is telling us something crucial
about the education of our children and
grandchildren—about the education of
everyone’s children and grandchildren.
He is, in so many words, speaking to us
about the indispensability of Lutheran
education in America in the twenty-first
century. In this three-part essay I first ex-
plained how and why Lutheran education
has a mission-critical role regarding the
Self-Evident Proposition of the Declara-
tion of Independence, the essence of our
one nation under God with liberty and
justice for all expressed and ratified in a
single statement of fact. Secondly, I will
now elaborate the reason why the Self-
Evident Proposition is today not self-evi-
dent to most Americans, which is due to
an educational and moral failure.
Thirdly, in the next issue I will conclude
with a consideration of how the Creator
cited as the norm of the Self-Evident
Proposition becomes a person’s way of life,
but only in terms of what Kierkegaard
calls repetition.

have been referring
to the proposition
that all men are en-
dowed by their
Creator with cer-
tain unalienable

rights as “the self-evident proposition.”
This is the lynchpin issue for which
confessional Lutheran education (and
all biblical Christian education) is vi-
tally necessary in the United States
today. If, that is, the United States is
to remain the United States. The revi-
sionist, racialist, and anti-intellectual
educational programs generated by
Harvard’s Critical Race Theory
(CRT), by The New York Times’ 1619
Project, by the myriad diversity and
sensitivity programs currently in
vogue—all of these educational inno-
vations come to grief on the bedrock
of the Self-Evident Proposition. The
crux of the matter, then, is whether
the Self-Evident Proposition is self-
evident to us Americans in this genera-
tion.
Someone promoting and teaching

those history-heretical education pro-
grams such as CRT would likely ob-
ject at this point by exclaiming, “Well,
it’s not self-evident to me!” My reply
is, “Regardless of your claim, the po-
litically sacrosanct text of the Decla-
ration declares that it is self-evident,
so there is good reason to suspect that

anyone who doesn’t agree is either be-
ing willful or has a serious gap in his
(formal and informal) education.”
Elsewhere I address the Nietzschean
willfulness, or will-to-power that un-
dergirds the rejection of what is self-
evident about the unalienable or uni-
versal right to human life.¹ However,
in this essay let me concentrate on the
impoverished education of Caesar
that is made manifest whenever some-
one asserts of the Self-Evident Propo-
sition, “Well, it’s not self-evident to
me!”
Thomas Aquinas can help us at this

juncture. As part of his analysis of
Anselm’s argument for God’s exis-
tence from the self-evident concept
God, Aquinas points out that some-
thing can be self-evident in two
senses. “Respondeo [I answer], a thing
can be self-evident in either of two
ways: on the one hand, self-evident in
itself, though not to us; on the other,
self-evident in itself, and to us”
(Summa Theologiae, Question 2, Arti-
cle 1).
Consider that the educator, author,

elected representative, or neighbor
who maintains, “The truth that all
men are created with certain unalien-
able rights is not self-evident to me!”
may be speaking against his better
knowledge. Then the objector knows
better, but is being contrary. This

The Self-Evident Proposition, Part 2
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would be a case of the Self-Evident
Proposition being self-evident in it-
self, and to us. It’s just that in that case
the objector is being willful rather
than reasonable. This is the possibility
which Anselm, who applies Psalm 14:1
as the “sermon text” or philosophical
insight for his argument that God’s
existence is self-evident, holds.
But what about the first sense of

self-evident? In that first sense, the
Self-Evident Proposition is indeed
self-evident in itself (as the sacrosanct
Declaration declares) but not to us.
How can this be? Well, it is a failure of

education. It is a feature of Caesar’s
education that, frankly, must be un-
learned. It is a mark of ignorance to
say, “It is not self-evident to me that
all men have an unalienable divine
right to life.” Caesar’s educational cur-
riculum with its scientific hermeneu-
tic has overridden the self-evident
character of the Self-Evident Proposi-
tion. This is how the government is
producing Romans who, contrary to
the ultimately authoritative sacro-
sanct Hebrew and Greek texts, look
to Caesar and the government for
daily bread instead of to our Father in
Heaven. We should not be surprised…
But American history bears witness

to the Self-Evident Proposition, not-
withstanding the systemic Romaniz-
ing of our nation’s educational system.
The members of the 1776 Congress
ratified this text verbatim, including

There is an intellectual gap, a cur-
ricular censorship, systemic in public
education broadly speaking, which is
the reason for the ignorance of self-
evident truths, such as the fact that all
men have been endowed by their Cre-
ator with unalienable (that is, natural)
rights, such as the rights to life, lib-
erty, and the pursuit of happiness.
This educational gap is what accounts
for the widespread and false assump-
tion that the only rights we have are
those granted to us by the govern-
ment, an assumption that is itself con-
trary to the sacrosanct texts of the
Declaration and Constitution. So, we
must address that gap in the educa-
tion of those who support these uned-
ucated, anti-historical curricula, as
well as in the plethora of unconstitu-
tional faculty and workplace seminars
that contradict the self-evident char-
acter of the Self-Evident Proposition.
To this point, I have argued that

one reason the Self-Evident Proposi-
tion, which is self-evident in itself,
may not be self-evident to Americans
and others in our generation is a sys-
temic failure to read our sacrosanct
American texts as the normative texts
that they are. Another, related expla-
nation of the self-censoring of the
sacrosanct texts by educational inno-
vators is a systemic pre-canceling of
texts from great Americans who knew
and meditated deeply on the sacro-
sanct texts, both the normed texts of
the Declaration and Constitution and
the norming texts of the Holy Scrip-
tures—many of whom laid down their
lives so that we can live out the Self-
Evident Proposition. In other words,
the ignorance of the self-evident
truths of the Declaration’s first para-
graph is due to more pernicious fac-
tors than simple ignorance of a sacro-
sanct American text. In order to find
the way back to the point where it is
self-evident that all men are created

its assertion that the proposition that
all men are created equal, from which
unalienable human rights follow, are
self-evident truths. Historically, first
in the Revolutionary War, then in the
Civil War, the United States and her
institutions ratified the inalienability
and self-evidence of this proposition
with their own lives and fortunes.
In brief, this Self-Evident Proposi-

tion is universally acknowledged as
the source of American exceptional-
ism. Except, that is, where the studied
ignorance of Progressivism rules. Wil-
son and Roosevelt and their introduc-

tion of Darwinian science brought
Progressivism into the national con-
versation via the fallacy of begging the
question. That is, without a willing-
ness to defend the intelligibility of
Darwin’s worldview against the domi-
nant Western understanding of hu-
man nature (which I explained a few
paragraphs earlier), they simply used
the power of their governmental posi-
tion to make progressivism main-
stream on the presupposition of Dar-
winian science. Thereafter, the Self-Evi-
dent Proposition was dismissed from
Caesar’s curriculum without debate
or the need to defend itself against the
sacrosanct authority of the Declara-
tion.² The political “disappearing” of
the Proposition is supported as well
by less formal agencies of public edu-
cation such as the nationalized news
media and so on.

This educational gap is what accounts
for the widespread and false assumption
that the only rights we have are those
granted to us by the government…
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equal, and so on, consider the words
of Abraham Lincoln:

Four score and seven years ago
our fathers brought forth, upon
this continent, a new nation,
conceived in liberty, and dedi-
cated to the proposition that all
men are created equal…The
world will little note, nor long
remember what we say here;
while it can never forget what
they did here. It is rather for us,
the living, we here be dedicated
to the great task remaining be-
fore us that, from these honored
dead we take increased devotion
to that cause for which they here
gave the last full measure of de-
votion that we here highly re-
solve these dead shall not have
died in vain; that the nation,
shall have a new birth of free-
dom, and that government of the
people, by the people, for the
people, shall not perish from the
earth.³

Clearly, this leads all thoughtful,
open-minded people to ask, “Where
did President Lincoln get such words
of meaning and words of signifi-
cance?” The short, historically verifi-
able answer is that Lincoln learned
such words from the books he read
and reread and thus memorized and
wrestled with throughout his life, no-
tably the books of the Bible, the
Scriptures. He learned such words
from the Declaration of Indepen-
dence, through which he understood
the Constitution in such a way that he
was inspired to fight a Civil War in
order to put an end to the institution
of slavery. “We hold these truths to be
self-evident, that all men are created
equal, that they are endowed by their
Creator with certain unalienable
Rights, that among these are Life,

Liberty and the pursuit of Happi-
ness.—That to secure these rights,
Governments are instituted among
Men, deriving their just powers from
the consent of the governed …”
President Lincoln’s speech was

written in his office, but he worked on
it during his train trip to Pennsylva-
nia. It came from his heart and his
lifelong learning of the sacrosanct
texts. Thus he spoke in a cemetery of
American veterans who, he said, had
given their lives for us to remain one
nation under God. “Now we are en-
gaged in a great civil war, testing
whether that nation, or any nation so
conceived and dedicated, can long en-
dure.” The words of 1863 are also
words for the current year of our
Lord.
Clearly, the Self-Evident Proposi-

tion is a normative or authoritative
statement of a particular way of life—
a way of life lived in and with the
sacrosanct texts. To honor all those
who have safeguarded and be-
queathed to us the Self-Evident
Proposition, we must, as we say re-
garding the Holy Scriptures which
undergird those unalienable human
rights, “read, mark, learn, and in-
wardly digest” the sacrosanct texts.
As I have said, to do this requires

chewing on the sacrosanct texts of the
Holy Bible in order to take to heart
the Self-Evident Proposition of the
Declaration of Independence which is
founded on what the Creator has
granted all human beings, prior to any
and all governments. This means that,
in order for the founding proposition
of “one nation under God” to become
self-evident to our sons and daughters
and to our neighbors’ sons and daugh-
ters, we must become immersed in the
repetition of the words of God revealed
to us in the Bible. Repetition is a dis-
tinctly Lutheran way of identifying
our need to be in constant dialog with

the sacrosanct texts of the Bible. So,
we turn from the Self-Evident Propo-
sition considered by itself to a form of
human life in which such self-evident
truths are evident both in themselves
and to us.

Still to come in Part 3 – Thirdly, I will
conclude with a consideration of how the
Creator cited as the norm of the Self-Evi-
dent Proposition becomes a person’s way
of life, but only in terms of what
Kierkegaard calls repetition.

End Notes
¹ See my forthcoming book, The Fellowship of His
Sufferings: Four Mission Briefings on the Insurgency of
Death on Demand and the Counter-Insurgency of Pas-
toral Care, MISSION BRIEFING #1 OF 4: The Fel-
lowship of His Sufferings and the Insurgency of
Death on Demand.

² Woodrow Wilson, “What Is Progress?” his 1912
presidential campaign speech, accessed 2 July, 2021
at http://www.mrtripodi.org/students/wp-con-
tent/uploads/2012/12/wilsonspeech.pdf

³ This is from the Nicolay Text of President Lincoln’s
Gettysburg Address, spoken in Pennsylvania on
November 19, 1863. For more on the text and the
background of his speech, see http://www.abra-
hamlincolnonline.org/lincoln/speeches/gettys-
burg.htm.

Rev. Gregory P. Schulz, D.Min., Ph.D., is Professor of
Philosophy at Concordia University Wisconsin and Ann
Arbor.
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ubbed “the third after which there is no
fourth,” Johann Gerhard (1582–1637) is
commonly considered the arch-theolo-
gian of Lutheranism. Following in the
footsteps of Martin Luther and Martin
Chemnitz, Gerhard lived in the first

generation of those born after the publication of the Book
of Concord in 1580. His learning and piety are the direct
benefits of an education steeped in the Scriptures and in
classical learning—the sort of education Luther Classical
College seeks to instill in the hearts and minds of our chil-
dren today.
Gerhard spent much of his life training pastors at the

University of Jena, a prestigious upstart university of con-
fessional Lutheranism at the time. He was so successful in
defending Lutheran teaching against the Roman Catholic
Church that his enemies attempted to kidnap him in 1631.
He was well exercised in faith and hope, being no stranger
to suffering, sickness, and loss of both people and property.
When he died it was said that “the academy has not lost a
professor but the professors have lost the academy.” His
tombstone read: “Here lies Piety, Honesty, Sincerity, and
Johann Gerhard. Such praise befits him, and it is enough.”
His works defy the saying non multa sed multum [not

many but much], displaying a vast learning over the entire
theological enterprise such as perhaps never has or will
again abide in mortal man. His writings encompass every-
thing from popular devotional writings to detailed doctri-
nal treatises. All of his works, both popular and academic,
display a profound reverence for the authority of Scripture
and the conviction that theology is not merely information
to be had, but something practical and God-given, a lively
Word that has us and shapes our faith and piety. Gerhard
insists that we see scriptural theology as both truer than
any other field of knowledge and also more practical, shap-
ing how we live and move and have our being.
The following selection is from a collection of homilies

he prepared as sermon helps for pastors. In this selection
based on John 4:46-54 (for Trinity 21) we have a typical ex-
ample of how well Gerhard can teach the Old Testament
in relation to Christ and the Christian life.¹

In Exod. 25:10 God commands that the ark of the
covenant be constructed, overlaid with gold inside and
out, and that the testimony, that is, the tablets of the Deca-
logue, be placed in it. That they were preserved in this ark
of the covenant is mentioned in 1 Kings 8:9 and 2 Chron.
5:10. For Moses, “the faithful servant of God in all His
house,” (Heb. 3:5) faithfully executed the command (Exod.
40:20) he had received to put the tablets of the Decalogue
into the ark of the covenant (Deut. 10:5). At the side of this
ark, in its bosom, so to speak, was later also placed the
golden jar filled with manna (Exod. 16:33), as well as the
staff of Aaron that had miraculously sprouted (Num. 17:4).
So in all, three things were in the ark: the tablets of the
Decalogue, the golden jar of manna, and Aaron’s staff
(Heb. 9:4). The ark of the covenant, above which God
dwelt between the Cherubim (Exod. 25:22) indicates the
heart of the truly pious man, which is the proper dwelling
of God (Isa. 57:15; John 14:23; 1 Cor. 3:17). In this spiritual
ark there are, likewise, three things:
1. true faith, which is indicated by the golden jar con-
taining manna. For faith is that golden vessel which
grasps Christ, as denoted by the manna (John 6:49). So
also faith is compared to gold in 1 Peter 1:7.

2. love, which is indicated by the tablets of the Deca-
logue, because “the fullness of the law is love” (Matt.
22:40; Rom. 13:10).

3. hope, which is indicated by Aaron’s budding staff, for
the olive tree from which that staff was taken is the
first of all to put out its leaves and brings the hope of
spring. These three cardinal virtues are also dealt with
in the present Gospel pericope, and it is in them that
true Christianity largely consists.

Meet Gerhard



3. The helper of faith. The cross is the admonishment
and, so to speak, wind that increases the flame of faith.
This official had been present at the wedding in Cana
where Christ had turned the water into wine and
“manifested His glory” (John 2:11), as Theophylact and
others claim, or at least the report of that miracle had
come to him. From this the spark of faith was kindled
in his heart, but he had forgotten all these things be-
fore being admonished through the cross and driven,
so to speak, to Christ. Thus still today God suppresses
the outer man in us through the cross so as to raise the
inner man to Christ. This is especially necessary for
those in this world who excel in power, luxury, and
wealth. Obviously no one is driven to Christ because
of power, rank, and prosperity, as is clear from the ex-
ample of this official, while the heart still easily clings
to these things, and the light of faith is obscured as if
by a cloud. Therefore God imposes the cross; He takes
away that to which the heart was clinging through dis-
ordered love so as to raise it to our Highest Good
through faith and devotion.

4.The proper nature of faith. Several properties of faith
are described here. This official goes to Christ with
great confidence, expecting help from Him. When He
delayed a little, he did not go back but remains stead-
fast and clings to Christ’s word against all sense and
reason. For faith is not naked belief or a bare profes-
sion of the doctrine of Christ, but it is a living and ac-
tive thing by which our heart grabs hold of the Gospel
promise, relies on it constantly, expects good of every
kind from God, and “takes captive sense and thought”
(2 Cor. 10:5)...

5. The increase of faith. Faith is not immediately perfect
but must increase daily. At his first meeting this offi-
cial is weak and begs Christ to come down from Cana
with him to Capernaum before his son dies. The faith
of the Centurion in Capernaum was greater: “Speak
only the word and my son will be healed” [Mt. 8:8]. But
later the faith of this official increases and becomes as
a light shining on everyone in his house, for he believes
and all his household. This gives us the comfort that
Christ does not wish to extinguish the “smoking wick”
of our weak faith (Isa. 42:2[3]). Let us sigh together
with the apostles: “Lord, increase our faith!” (Luke
17:5). Just as the priests in the Old Testament were
commanded by God to set out wood daily to feed the
fire that had come from heaven (Lev. 6:12), so also, be-
cause we have been made spiritual priests through
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I. Three distinct changes to faith are mentioned in this
pericope: 1) Unless you see signs and wonders, you will not
believe. 2) The man believed the word Jesus spoke. 3) He
believed and all his household. From this Augustine in-
sightfully concludes that “this passage describes for us the
beginnings, progress, and growth of faith.” We will review
what this Gospel teaches about faith under the following
headings. Here is described:

1. The efficient cause and source of faith. Christ came to
Cana of Galilee before the official was brought to
faith. From this we see that Christ is the “initiator of
faith” (Heb. 12:2), and that faith is not a work of our
natural powers but the free gift of Christ. Eph. 1:19:
“We believe because of the working of the powerful
might of God.” Phil. 1:29: “To you it has been granted
that you believe in Christ.” …

2. The means of faith. Christ kindles faith in us not with-
out means but through the hearing of HisWord, which
is why it is compared to fire (Jer. 23:29)…
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faith in Christ (Rev. 1:6), we use the wood of life, that
is, the Word, to feed the fire of faith come down from
heaven. The apostle calls this “fanning into flame the
free gift of God” (2 Tim. 1:6).

II. A beautiful picture of love is set before us in this
Gospel, for Christ heals this official’s son out of pure love;
it is from love that He bears with his weakness in faith.
Likewise, the servants of the housefather run to their mas-
ter in love and announce that his son has been healed. The
official inquires in love about his son’s healing, and in love
leads his entire household to know Christ. So then all
things are here connected through love, which is the fruit
of true faith, through which it “goes to work” (Gal.
5:6)…Just as each member of the body has its own proper
work and yet they all serve for the benefit of the whole
body, so also in the mystical body of Christ all members
adhere to the one head, Christ, through the Spirit; and
though the pious have distinct offices, yet they are con-
joined through love and all their works are done in love.
Thus God gives us a constant reminder of love in our body.
But not only in our body but also in the whole universe.
For all things in nature serve others. The sun and stars do
not shine for themselves but for us.The trees bear fruit, not
for themselves, but for us. Herbs do not heal themselves,
but our bodies. Yes, even individual things die for the
preservation of the whole, all of which gives us a picture of
love.
III. An example of hope is also given us in the official. He

hopes that Christ will heal his son, yet what he hopes he
does not see or understand. In this he follows Abraham,

the spiritual father of him and all believers, who “against
hope believed in hope” (Rom. 4:18), as is the nature of all
true believers. Hab. 2:3: “If the Lord delays, wait for Him;
He will surely come…” This faith is the sure and firm “an-
chor” of our soul (Heb. 6:19). Just as an anchor does not
lean into the slippery and fluid foundation of water but
sticks into the dirt, so our hope has a firm and unmoving
foundation, namely the truthfulness of a God who makes
promises. An example of this hope is likewise given us in
nature. For he who “plows and sows, plows and sows in
hope” (1 Cor. 9:10). Therefore, in cross and calamity we not
only apprehend the consolation of the Word by faith but
also with a firm hope assert that all calamities will finally
be removed. Christ changed the water into wine at His
first coming to Cana; at His second arrival He freed the
official’s son from sickness. Just so at His first coming He
brought the wine of Gospel consolation by which the wa-
ter of tribulation in this life is made sweet; at His second
coming He will free us from all diseases and calamities, yes,
from death itself. And this will happen around the “sev-
enth hour,” that is, as the sixth millennium of the world has
run its course and the “seventh hour” of eternal rest draws
nearer, then will be fulfilled Rev. 21:4: “God will wipe away
every tear. Death will be no more, nor mourning, nor
weeping, nor pain.” May God bring us to this blessedness
by grace for the sake of Christ. Amen.

Rev. Joshua J. Hayes is Pastor of St. John Lutheran Church in Palmer, KS and editor for
Johann Gerhard’s Theological Commonplaces (CPH)

Translated from Sacrarum Homiliarum, Vol. 2 (Jena: Lobenstein, 1656), 842-845.
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Location: Eleven acres on the campus of Mount Hope Lutheran Church and School, Casper, WY. With a population of
c. 60,000, Casper has two conservative, liturgical LCMS congregations of about three hundred members each.

Setting: The college will begin with a campus center, our “Old Main,” which will house classrooms, library, auditorium,
offices, and a common area for students to gather. Houses for student living will also be built on campus as the student
population grows. The Wyoming District Office is just south of Mount Hope Lutheran Church and has the beginnings
of a theological library.

Prospective Opening: Fall, 2025

Purpose: The college will provide a conservative, classical Lutheran education to Lutheran students. Paramount will be
the promotion of Christian culture, a stress on the priority of Christian marriage, family, and piety, and a cultivation of
confessional Lutheran theology, liturgy, hymnody, and identity. With courses using the “great books” of the past for the
core curriculum, the college will offer Latin, history, theology, literature, logic, rhetoric, music, geometry, biology, and
mathematics, all within a purposefully Christian and Lutheran framework.

Need: The college years are typically the most formative years in a young adult’s life. These are the years when they most
often find their spouses, decide on a career, and make decisions that last a lifetime. There is desperate need for a college
where conservative Lutheran young men and women can learn the truth of the Christian faith, be encouraged in genuine
Lutheran culture, and meet pious, Lutheran husbands and wives. The return to a classical model, which hands down both
traditional morality and clear thinking through study of logic, rhetoric, and the best of ancient literature and wisdom,
will prepare students for life in church, home, and community.

Size: Because of its purpose to promote Christian culture in the Lutheran tradition, the college will be open only to
Lutherans and remain small, never exceeding three hundred undergraduates.

Degrees and Opportunities: The college will offer an A.A. and a B.A. in Classical Liberal Arts. Generally, all students will
take the same courses. The course work and culture of the college will help prepare students for life as Christians in their
church, community, and family. Opportunities to student teach at a classical Lutheran school will be offered to those
interested in becoming teachers. Men wishing to continue on to seminary will have an excellent foundation in knowledge
of the Bible, Lutheran theology, Church history, apologetics, Latin, Hebrew, and Greek, as well as the piety and humility
needed for the pastoral office. For those who wish to pursue a trade (e.g. electrical, plumbing, architectural), the college
is working on a partnership with Casper Community College to offer an A.A. in a trade and learn the necessary skills for
gainful employment. We are working to establish apprenticeships with businesses throughout the country for those who
graduate from our trade program. The college is seeking accreditation with TRACS.

Cost of Attendance: Because large loads of debt encourage students to put off marriage and family in favor of making
money, Luther Classical College will remain affordable. Tuition will be set at $8,500 a year, with scholarship
opportunities to help with payment. The Board of Regents will work to decrease, not increase, the cost of tuition as the
college grows. In order to secure the independence and guard the doctrinal integrity of the institution, the college will
not take any federal funds (including federally subsidized student loans).

Prospectus for



Christian Culture | 17

Call for Support

We need classical Lutheran colleges. By God’s grace,
Luther Classical College in Casper, WY, will be the first of
many. We need to promote genuine Christian culture in
our homes, communities, and churches. We need the next
generation of Lutherans to be prepared to fight the good
fight of faith in a country hostile to their faith, to find their
pride in being Christ’s, to raise up another generation of
Lutherans with Christian goals directed at congregational
life, devotional piety at home, and promotion of virtue
within their communities. The college years are critical for
this. So Luther Classical College is asking for your support.

The Board of Regents would like to welcome congrega-
tions to become supporting congregations of the college,
by committing to four years of support of $1,000, $2,000,
or $5,000 a year (or any number that fits within their bud-
get). With the help of congregational support, Luther
Classical College will be able to break ground while keep-
ing tuition costs low for our future students.

Sincerely,
The Regents of LCC:
Mr. Hunter Andersen
Mr. Justin Benson
Pastor Paul Cain
Mr. Micah Christensen
Mr. Larry Harrington
Pastor Joshua Hayes
Pastor John Hill
Pastor Christopher Maronde
Pastor Robert Paul
Pastor Christian Preus

Pastor Mark Preus
Pastor Andrew Richard

Pastor Reed Shoaff

For more information or to do-
nate online, please visit our web-
site at www.lutherclassical.org

You may also contact our
Head of Development,
Samuel Preus, directly at
s.preus@lutherclassical.org

www. l u t he r c l a s s i c a l . o r g

Call for Congregational Support
We have been so pleased to see the excitement and sup-

port of thousands across the country for Luther Classical
College. Here is a conservative, classical, Lutheran college
for Lutherans, a college without dependence on govern-
ment money, a college that will give our children the op-
portunity to learn from the greatest works of our Western
heritage and prepare them to live out Christian culture at
home, in church, and within their community.

We are asking you to please consider supporting the col-
lege with your donations. Maybe you are one of the hun-
dreds who has already donated or maybe you are one who
has been waiting. Please consider monthly giving.
Whether it’s $20, $50, $100, or $200 a month, monthly con-
tributions go a long way in securing the future of our col-
lege for the next generation. We’ve made the process pain-
less. You can either fill out the envelope contained in this
magazine and send it in, or you can donate by credit card
on our website.

Call for Individual Support

The money given to support Luther Classical College will be an investment in our children’s future and the future of the
Lutheran Church. Jesus tells us to make eternal friends for ourselves by means of unrighteous mammon (Luke 16:9). Our
unrighteous mammon can build a Lutheran college for Lutheran students. Please join us according to your ability. God
bless our college and our children for Jesus’ sake!
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Fatherhood

nd call no man your father on earth, for you
have one Father, who is in heaven” (Mt.
23:9).
It seems strange that Jesus tells us to call

no man on earth father, when Scripture
gives many examples of godly men calling

others and being called father (2 Kgs. 2:12; 5:13; 1 Cor. 4:15;
Eph. 6:4), and God himself calls earthly men our fathers in
the Fourth Commandment. But Jesus is teaching not that
we have no fathers here on earth, but rather that
all fatherhood comes from our one Father,
who is in heaven. Thus St. Paul writes,
“I bow my knees before the Father
(πατέρα, patera), from whom
every fatherhood (πατριὰ, pa-
tria) in heaven and on earth
is named” (Eph. 3:14). Like-
wise, St. Paul writes in Ro-
mans 13, “For there is no
authority except from
God, and those that exist
have been instituted by
God.” The Apostle here
speaks of fatherly authority.
There is no father on earth

who did not receive his father-
hood from the one Father, who is
in heaven. This elevates the posi-
tion of fathers on earth as well as di-
rects them in their duty. Fathers are not fa-
thers for their own pleasure, but must exercise the
authority given them by everyone’s true heavenly Father.
We learn from Luther’s Large Catechism that the fathers

on earth can be divided into three estates, each of which
has authority and responsibility from God: The Domestic
Estate (the housefather), the Ecclesiastical Estate (the

church father), and the Civil Estate (the state father). And
Scripture makes clear that there is an order by which our
heavenly Father delegates this fatherhood. The first and
primal earthly father is the housefather. To the housefather
God has given authority and responsibility over the bodies
and souls of his household (1 Tim. 5:8; Eph. 6:4; Dt. 6:6-7).
The church father has authority over the soul, but not the
body. The state father has authority over the body, but not
the soul. And these secondary fathers, the church and the

state, receive their respective authority from
God through the primal housefather.

This means that the household is
the proto-church and the proto-
state. We see this clearly in the
Patriarchs of Genesis. Adam,
Noah, Abraham, Isaac, Jacob,
and Judah received from
God their heavenly Father
fatherly authority on earth:
not only that which is
commonly associated with
the domestic estate, but
that which we now con-
sider to belong to the eccle-
siastical and civil estate. Be-

sides being housefathers, these
patriarchs were preachers and

prophets. They carried out priestly
duties such as sacrifice and interces-

sion. They also carried out stately duties.
They waged war, passed judgment, sanctioned

marriage, etc. The housefather is the primal earthly father.
So while it is certainly true that the civil and ecclesiastical
estates have no authority except that which God has given,
it is also true that these secondary estates have no authority
that has not been ceded to them by the housefather.

“

Even if some authority

is ceded to the state or

church, by divine mandate or vol‐

untarily, the Christian father re‐

mains the first protector, teacher,

and earthly father to his children

in exercising authority over

their bodies and souls.
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This cession of authority and responsibility can either be
done by divine mandate or voluntarily. At the time of the
patriarchs, it was the authority of the housefather to carry
out capital punishment, as we see when Judah condemned
Tamar to death by burning (Gen. 38:24). However, when
God established the nation of Israel, the authority of capi-
tal punishment was taken away from fathers and given to
the state. Fathers and mothers were then required to bring
their offending children before the elders for execution,
but they were not allowed to unilaterally judge and con-
demn them. God had given this authority to the state.
Likewise, all the patriarchs preached and offered sacrifices,
but when God established the priesthood of the Levites, he
greatly limited who could offer sacrifices and where, and
he established offices for public preaching. God had taken
authority away from the housefather and given it to the
church. Cession of authority can also be done voluntarily,
as when a father sends his child to school or when he sends
his children to the pastor for instruction in the Catechism.
Yet, whether certain duties are mandatorily or voluntar-

ily ceded, the responsibility over both body and soul still
rests primarily in the housefather. The head of the home
was the one who brought sacrifices to the Levitical priests
to be offered on the altar. Likewise, although Scripture and
our Lutheran Confessions teach that no one should pub-
licly teach, preach, or administer the Sacraments without
a rightly ordered call (Rom. 10:15; AC V), it remains the
responsibility of the Christian father to bring his children
to be baptized, to instruct them at home, and to bring
them to church to hear the preaching of God’s Word. This
applies to the civil estate as well. Fathers may not put their
children to death or incarcerate them for decades. But they
do have the responsibility to teach their children to be law
abiding citizens. A father can’t leave it to the government
to train his child not to be a thief or a murderer. This re-
sponsibility still rests within the domestic estate.
And here lies the practical application of this biblical

teaching. Not only has God given authority and responsi-
bility over the body and soul to the housefather, but it is
disastrous for a housefather to give up his God-given re-
sponsibility to the Church or the State. The state cannot
train your child to fear God and love his neighbor. Even
though God has given the government considerable au-
thority over our bodies, and even if a parent uses the gov-
ernment school system, the responsibility to raise God-
fearing, neighbor-loving sons and daughters remains in the
home. The father stands between his children and the
judge and executioner. God has taken the right to wage war
away from the domestic estate and has given it to the state,

yet it still rests upon the housefather to teach his sons what
is worth fighting for and protecting: family, church, and
property. That God has given the pastor the authority to
preach, teach, and administer the Sacraments does not
mean that parents can neglect teaching God’s Word at
home. Pastors know they cannot replace what is done (or
not done) at home. More than this, the housefather does
not have the right to subject his children to false preachers.
A housefather must take his children out of a catechism
class and church where heterodoxy is taught and bring his
children to an orthodox church to be instructed.
Even if some authority is ceded to the state or church, by

divine mandate or voluntarily, the Christian father re-
mains the first protector, teacher, and earthly father to his
children in exercising authority over their bodies and
souls. The concept of separation of church and state has
wreaked havoc by convincing Christians that it is not
God’s business what the government does. Even more dam-
aging, however, is the concept that fathers are not respon-
sible for the spiritual care and education of their children,
as if these responsibilities have been doled out to others.
Earthly fathers represent the one heavenly Father. Chil-

dren should see their heavenly Father in their earthly fa-
thers. But no one can see the Father, unless he knows His
Son, Jesus Christ (Jn. 14:7-9; Mt. 11:27). Therefore, the pri-
mary duty of every housefather is to teach his children the
Gospel of Christ and to make sure that his church father
proclaims Jesus and that the state father does not hinder
Jesus’ teaching. When housefathers act in this way, children
learn to see and love their heavenly Father.

Rev. James Preus is Pastor of Trinity Lutheran Church in Ottumwa, IA.
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artin Luther’s tremendous musical gifts
have been largely underappreciated. In
his landmark study of the reformer’s
liturgical music, Robin Leaver begins to
set the record straight.¹ Of note to read-
ers of Christian Culture: A Magazine for

Lutherans, Leaver firmly grounds Luther’s musicianship in
the classical and biblical education he received in his for-
mative years, which would later become the cornerstone of
Lutheran education.²

Luther’s Classical Education
Luther (1483-1546) began his education at the Latin

school in Mansfeld, likely at age 7. The curriculum at the
school was grounded in the trivium of grammar, logic, and
rhetoric. Along with this he learned the Latin liturgical
texts and their accompanying music, including the nota-
tion and basic theory, and sang in the church choir. This
continued through his school years in Magdeburg and Eise-
nach, where his musical skills further expanded. Luther

went on to the baccalaureate and master’s degree programs
at the University of Erfurt, where he continued his educa-
tion in the trivium, and additionally, the quadrivium of the
quantitative arts of arithmetic, geometry, music and as-
tronomy. Together, the trivium and quadrivium formed the
seven liberal arts, or essentials for good thinking. The mu-
sic portion of the curriculum covered music theory, com-
position, and performance. Among other things, Luther
became known for his skill at playing the lute. Overall, by
the time he received the master of arts degree, Luther had
acquired a thorough understanding of God’s created world
and an ability to effectively discern and present truth. Fur-
thermore, he recognized the primary function of all of the
disciplines as being to the praise and glory of God. As a
young monk and university professor, Luther was also ex-
posed to the expanding repertoire of polyphonic choral
music, for which the University of Wittenberg was known
at the time, and which would become the foundation for
the Lutheran chorale.

Martin Luther’s
Classical Education and
His Musical Gifts
to the Church



656/7), though sometimes they were in the style of the Ger-
man folk song, including that composed specifically for the
hymn From Heaven Above to Earth I Come (LSB 358).
In his day, Luther was very highly regarded as a brilliant

composer of hymn tunes, and modern scholars have re-
gained an appreciation for his expert musicianship. His ed-
ucation had endowed him with a deep knowledge of music
theory. He worked well with the modes (scales) of his time,
and also in his new compositions he anticipated the mod-
ern scales in use today. Furthermore, Luther’s arrange-
ments of the notes in his tunes often themselves point to
the theological teachings contained in the hymn. Consider
again the hymn Isaiah, Mighty Seer in Days of Old. Luther
wrote this hymn as a Sanctus hymn for his 1525 Deutsche
Messe (German Mass). One of the key elements in his re-
form of the Mass was removing the false teaching of the
Mass as a sacrifice to God and restoring the proper doc-
trine of the Mass as God’s service to us (Gottesdienst), in
which we receive His gifts. In the gradual descent of pitch
in the notes accompanying, “Holy is God the Lord of
Sabaoth! His glory fills the heavens and the earth!” one can
perceive our Lord descending to us, to feed us His very
Body and Blood in the Sacrament of the Altar.
As the beneficiary of a solid music education in his

childhood, Luther encouraged its ongoing inclusion in
school curricula. Indeed, when the Elector John the Stead-
fast (1468-1532) defunded music in the Wittenberg Castle
Church, with significant negative impact on the program-
ming at the university, Luther doubled down on his advo-
cacy for music education in the schools, all in service to
God and to His glory. Indeed, he believed that music edu-
cation should be a prerequisite for admission to the Office
of the Holy Ministry! Under Luther’s influence, and in
spite of the lack of funding from a succession of Saxon
Electors, music education expanded in Wittenberg, and
the town became a center for the publication of textbooks
of music theory and practice, several of which were issued
and reissued for 50-60 years after their first publication.
Many of the students themselves became teachers and au-
thors of music textbooks, thus multiplying the influence.
Luther certainly practiced that which he preached and
made his home a center for music. He often played the lute
and sang with his family and houseguests, and he gave his
own children a solid grounding in music theory and prac-
tice.

Luther’s Collaborators
Luther of course could not single-handedly supply music

to the Reformation church, and thus he encouraged others
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Musical Expertise in Service to the Church
Without this solid classical education, Luther would

have been ill prepared to discern the truth of Scripture and
present it to a Church gone awry. Along with this, the re-
former’s musical contributions were significant. In the
summer of 1521, while Luther was staying at the Wartburg
Castle in the aftermath of his appearance at the Diet of
Worms, the iconoclast Andreas Bodenstein von Karlstadt
(1486-1541) published a disputation calling for the removal
of chants and choral and instrumental music from the
liturgical life of the church, leaving just unaccompanied
singing in unison. This was a time when scholars were
teaching music as a human invention, and were debating
between Jubal (Genesis 4:21) and the Greek philosopher
Pythagoras (c.570–c.495 BC) as to who was originator of
the art. Luther taught the truth that music is a donum Dei,
a gift of God, second only to His Word. Furthermore, he
taught that music arouses the spirit (2 Kings 3:15; Psalm
118:15-17), drives away the devil (1 Samuel 16:23), and that,
as God’s Old Testament Church included psalms and in-
struments in her worship (Psalm 150), so should His New
Testament Church (Ephesians 5:19; Colossians 3:16).³ Fi-
nally, Luther saw a primary role of music in teaching the
faith and proclaiming the Gospel, and he encouraged con-
gregational singing in church, which had been lost for
about 1,000 years and was thus a novelty for Reformation-
era Christians.
A casual glance through the indices of the Lutheran Ser-

vice Book bears witness to the fact that Luther was a prolific
hymn author and composer. For a number of his hymns,
Luther used known tunes from medieval German religious
hymns, which he had first learned in his childhood, to fa-
cilitate congregational singing and catechesis through mu-
sic. These include We Praise You, Jesus, at Your Birth (LSB
382), These Are the Holy Ten Commands (LSB 581), To God the
Holy Spirit Let Us Pray (LSB 768), and We All Believe in One
True God (LSB 954). For others, Luther modified known
Latin or German chant tunes (which he also had first
learned as a child), as he did for Christ Jesus Lay in Death’s
Strong Bands (LSB 458) and Isaiah, Mighty Seer in Days of Old
(LSB 960). One particularly striking example of this was
his use of the known Latin hymn tune Veni redemptor gen-
tium (Come, redeemer of the nations), to develop the tunes
for Savior of the Nations, Come (LSB 332), Lord, Keep Us
Steadfast in Your Word (LSB 655), and Grant Peace, We Pray,
in Mercy Lord (LSB 778). Still for others, Luther composed
new tunes. They were often in the familiar court song and
Meistersinger traditions, including From Depths of Woe I
Cry to Thee (LSB 607), and A Mighty Fortress Is Our God (LSB
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to contribute. Given that a solid grounding in the seven
liberal arts constituted the gateway for entry to the study
of theology, as well as law and medicine, it is unsurprising
that his co-workers also had received instruction in music
theory. One of Luther’s chief collaborators was Johann
Walter (1496-1570), bass singer in the court of Elector Fred-
erick the Wise (1463-1525), who in 1524 published the
Chorgesangbuch (choir song book), a book of multi-voice
choral settings for hymns used in the Wittenberg congre-
gations, including many written by Luther. Additionally,
Walter helped write the music for the Deutsche Messe and
went on to become the first Lutheran Kantor, composing,
teaching music, and directing choirs in schools and
churches. Although the details of his early life are not well
known, it appears that Walter first studied music in the
Latin school in his home town of Kahla, Germany. As ad-
ditional examples, several men who were classically trained
at the University of Erfurt at or around the time of Luther,
including Johannes Weinmann (c. 1477-1542), Justus Jonas
(1493-1555), Wolfgang Dachstein (1487-1553), Georg Rhau
(1488-1548), and Johannes Spangenberg (1484-1550), made
significant musical contributions of their own.

Conclusion
It is impossible to overstate the impact that Martin

Luther had on the theology, preaching, teaching, liturgy,
and hymnody of the Reformation church, and indeed on
16th century society as a whole. It is clear that God gifted
him with a tremendous intellect, which was shaped and
sharpened through his mastery of the liberal arts. While
this brief article focused specifically on Luther’s musical
gifts and contributions, one could focus on any aspect of
his work and find its roots in his classical formation. The
same may be said of his Reformation collaborators. We
pray that through our Lutheran classical schools and
Luther Classical College, God will continue to raise up
young men and women in faithful service to His Church.

Amen, that is, so shall it be.
Make strong our faith in You, that we
May doubt not but with trust believe
That what we ask we shall receive.

Thus in Your name and at Your Word
We say, “Amen, O hear us, Lord!”⁴

End Notes
¹ Robin A Leaver, Luther’s Liturgical Music, Principles and Implications (Minneapolis:
Fortress Press, 2017). Also, James L. Brauer, Luther’s Hymn Melodies, Style and form
for a Royal Priesthood (St. Louis: Concordia Seminary Press, 2016), and the arti-
cles in Joseph Herl, Peter C. Reske and Jon D. Vieker, eds., Lutheran Service Book,
Companion to the Hymns, Volumes 1 and 2 (St. Louis: Concordia Publishing House,
2019).

² Gene Edward Veith, Jr., “Why Lutherans Need Classical Colleges,” Christian Cul-
ture: A Magazine for Lutherans, Issue 2 (2021):3-5

³ Note that the definition of the Greek word for, “psalm” in these verses and else-
where, namely ψαλμός (psalmos), incorporates the plucking of a musical in-
strument. See https://biblehub.com/greek/5568.htm (accessed 15 November,
2021). Note also the presence of instruments in the eschaton (Mt. 24:31; 1 Cor.
15:52; 1 Th. 4:16 and numerous verses in Revelation).

⁴ LSB 766.9

Dr. Roni Grad is a retired physician, a member of Catalina Lutheran Church in Tucson,
AZ, and a member of the board of David’s Harp: A Center For Musical Development.
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“I am for thee,” my Jesus said,
“An Advocate beside thee.
I am the Lifter of thy head
And Guard when foes deride thee.
Since I have named thee with my name,
Thou never wilt be put to shame.
I am thy Reputation.”

Amen, Lord Jesus, Thou art all
I need both now and ever.
No mammon can my heart enthrall;
Thou only art my treasure.
The wealth of earth has now grown old.
In heaven ’tis but trodden gold
On which I’ll walk beside Thee.

“Thou art my own,” my Jesus said,
“And as I live, so surely
All mine is thine, so have no dread;
Thy flesh will dwell securely.
Thy daily bread I will provide,
And even death cannot divide
Thee from my loving kindness.”

Amen, Lord Jesus, on Thy palms
I knowThou hast engraved me.
Forevermore I’ll sing Thee psalms
And tell howThou hast saved me.
In death Thou art my confidence,
In life art my inheritance.
In Thee my soul rejoices.

“A Little While,” My Jesus Said
Andrew Richard, 2021

Über ein kleines
Nathanael Hahn

Free recording available at cc.lutherclassical.org/a-little-while
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South Dakota District Convention

Defying the surge of delays for District Conventions, the
South Dakota District met in early December. They join a
very small contingent of LCMS Districts, the ladies of the
national LWML, and the National Youth Gathering that
went ahead with the normal calendar events rather than
follow the Covid-delayed calendar, which has affected even
the Synodical Convention (now to be held in 2023). South
Dakotans re-elected their District President, Rev. Scott
Sailer to another term (his third).

Concordia Portland Update

The turmoil around the closing of Concordia Portland
continues. A recent court decision may make it easier for
the sale of the campus to proceed, removing a note on the
property about a pending lawsuit. The $300 million lawsuit
in question, filed by HotChalk against Concordia, the
LCMS, and LCEF still is proceeding along its course.
HotChalk is trying to prove the shut down of Concordia,
Portland was based upon synodical interference. The judge
in the case is currently evaluating whether HotChalk has a
right to access internal LCMS communications.

Concordia New York Update

After closing the campus and arranging for the sale of
the main campus to Iona College this last year, 27 former
employees of Concordia, New York have sued the school
for $5 million, alleging violation of contracts and back
salary and benefits owed to them. The State of New York
has required the college to put aside money from its sale to
help cover the costs of the lawsuit if it succeeds.

LCMS Council of Presidents
and Online Communion

The first in-person meeting of the Council of Presidents
(COP) since the beginning of the COVID pandemic took
place in September. They discussed online communion, an
innovation brought forth by congregations of the synod.
While seemingly a very simple doctrinal matter to solve,
with statements already made by both seminaries and the
CTCR against the practice—the COP has continued the
discussion.The continued debate demonstrates the contin-
ued difficulties of the synod to have the same mind about
faithful doctrine and practice of the Lord’s Supper.

Concordia Seminary St. Louis
Chapel Services

In a move toward transparency, the daily chapel services
of Concordia Seminary, St. Louis have begun to be
streamed online. For years, the happenings at the chapel
have not been easily observed by others in the synod who
were not there. The practice comes right after CSL re-
ceived its new President (Rev. Dr. Tom Egger) and also a
new Dean of Chapel (Rev. Dr. Jon Vieker).

Concordia Irvine - Christmas
Special Aired on PBS

“A Concordia Christmas” was aired on PBS (Southern
California) in the month of December. It featured the
Christmas musical offerings of Concordia University,
Irvine. The music reflected the (unfortunate) diversity of
the LCMS in terms of worship, from traditional choral
pieces to contemporary, and even rap. More than 200 per-
formers participated in the event.

Christian News in Brief



CTSFW 150 Years

Concordia Theological Seminary in Fort Wayne, Indiana
is marking its 175th year of training men to be pastors for
the LCMS. Events are planned throughout the year in cel-
ebration. Check online for more information.

WELS Publishes New Hymnal

The Wisconsin Evangelical Lutheran Synod released a
new hymnal entitled Christian Worship: Hymnal in Septem-
ber. The hymnal proves to be an example of the worship
practices in the very diversely-worshiping WELS. Support-
ing materials are set up to help congregations who are
seeking to use “modern ensembles” and projection screens.
The Evangelical Lutheran Synod, in fellowship with the
WELS, celebrated the 25th year of its very traditional hym-
nal, Evangelical Lutheran Hymnary.

ILC – Roman Catholic Dialogue
Report Published

A final report of the ongoing informal discussions be-
tween Roman Catholic officials and the International
Lutheran Council (a group of various confessional
Lutheran church bodies around the world, including the
LCMS) has been published. The revealing report can be
found at the website of the ILC.
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ConcordiaWisconsin
Presidential Search

Concordia University, Wisconsin took an abrupt shift in
their Presidential search to replace now-retired President
Ferry. At the final stages, when the expectation was that
an election of a President would occur, the Board of Re-
gents voted to dismiss the list they had received from
across synod and also from synodical leadership (a process
called prior approval). The list included many men more
than capable of faithfully leading the University through
the current cultural changes. The move reflects the ongo-
ing division of the synod, especially in regard to our uni-
versities’ struggles to resist the cultural inertia behind so-
called diversity pushes. (For evidence of how a more pro-
gressive mindset ends, see both Concordia, Portland, and
Concordia, New York.) The abrupt move also brings to
memory the strange measures used years ago at Concordia
University, Texas to circumvent synodical processes under
conservative controls. The process will now restart, leaving
Concordia Wisconsin without the guidance and assistance
of a permanent president at a crucial time of dramatic
shifts in higher education.

As of the printing of this issue, the interim administra-
tion has indefinitely suspended Rev. Dr. Gregory Schulz
for his public opposition to the Board of Regents’ open sig-
naling that they want the new president of CUW to be
woke, that is, a champion of “diversity,” “inclusivity,” and
“equity.” Dr. Schulz’s brave stand on God’s Word has been
rewarded with persecution. Please pray for him and for
CUW.

Rev. Joshua Scheer is Senior Pastor of Our Savior Lutheran Church in Cheyenne, WY
and Editor-in-Chief of Steadfast Lutherans.
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Come Holy Ghost, Who ever One
Art with the Father and the Son;

Come, Holy Ghost, our souls possess
With Thy full flood of holiness.

In will and deed, by heart and tongue,
With all our powers, Thy praise be sung;
And love light up our mortal frame,
Till others catch the living flame.¹

hus wrote St. Ambrose the Bishop of Mi-
lan. Ambrose was a man who, in will and
deed, by heart and tongue, with all his
powers, served Christ. He was an elo-
quent and inspiring preacher and a dili-
gent and careful catechist. He was a man

adept in the worlds of both the sacred cathedral and the
political basilica. He was a defender of Christian ortho-
doxy and a proponent of faithful charity. He was a writer
of both theological treatises and of beautiful hymns which
are still chanted among us today. St. Ambrose was one of
the most important and influential bishops the Christian
Church has known.
The career of Ambrose within the Church began rather

unexpectedly and abruptly. Born into a believing patrician
family, the young Ambrose received the usual education of
the privileged elite and embarked upon a political career
that resulted in his rising to the position of governor of Ae-
milia-Liguria in Northern Italy. The capital of this region
was the city of Milan, a center of politics and sometimes
home of the emperors. Religiously, Milan was divided be-
tween orthodoxy and Arianism. When the bishop of Mi-
lan, who was a strident opponent of Nicene orthodoxy and
an Arian, died in the year 374, turmoil between the two
camps threatened to turn into civic unrest. According to
the 5th century historian Sozomen,² Ambrose appeared on
the scene as governor to protect the order of the city.

While calling upon the crowds to be at peace with one an-
other, one of the people shouted out that Ambrose should
be made bishop. Ambrose had not even been baptized yet
(due to a strange convention of the early 4th century), but
his popularity as governor was such that the cry of one be-
came the cry of all. After a brief attempt to deny this call-
ing, Ambrose was baptized and made bishop of Milan. The
man of the state was become a man of the cloth.
Ambrose’s political experience helped him gain promi-

nence almost at once as a leader among the bishops of the
Church and as an outstanding preacher and catechist. His
great eloquence and his clear teaching, especially against
Arianism, won the hearts of the orthodox believers, and
were instrumental to the conversion of many to orthodox
Christianity, among them St. Augustine. Augustine recalls
in his confessions: “To Milan I came, to Ambrose the
Bishop, known to the whole world as among the best of
men, Thy devout servant; whose eloquent discourse did
then plentifully dispense unto Thy people the flour of Thy
wheat, the gladness of Thy oil, and the sober inebriation of
Thy wine. To him was I unknowing led by Thee, that by
him I might knowingly be led toThee…I listened diligently
to him preaching to the people, not with that intent I
ought, but, as it were, trying his eloquence, whether it an-
swered the fame thereof, or flowed fuller or lower than was
reported; and I hung on his words attentively…”³
Augustine was not alone in his admiration of Ambrose’s

eloquence. His sermons continue to please, both for their
orthodoxy and for their beauty. Take, for example, one of
his sermons on the Gospel of St. Luke, where Ambrose de-
scribes the Epiphany of our Lord:
“Is it with ordinary signs that He is proved to be God?

The angels serve Him.TheMagi worship Him.The martyrs
confess Him. He comes forth from the womb, yet rushes
down from heaven. He lies in an earthly inn, yet shines
with heavenly light. The wife gives birth, yet the virgin
conceives. The wife conceives, yet the virgin gives

Getting to Know the Fathers:
Ambrose of Milan
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birth.…Therefore the Magi offer gifts from their treasures.
Do you want to know how wonderful was the benefit they
received? By them the star is seen, but where Herod is, the
star is not seen. The star is seen again where Christ is, and
it shows the way to Him. Therefore the star is the way and
the way is Christ, because according to the mystery of the
Incarnation, Christ is the Star: For a Star shall come forth
from Jacob and a Man shall arise from Israel (Num. 24:17). And
so where Christ is, there also is the star, because He Him-
self is the bright and morning Star. He Himself, therefore,
reveals Himself with His very own light.”⁴
As can be seen from just this brief snippet, Christ like-

wise shown forth in the words of His bishop; and the
proclamation of His Gospel was Ambrose’s chief concern.
Ambrose not only preached the Gospel to the Church;

he also strove to defend the Gospel, and the Church, from
those who would do it harm. In the course of his life, he not
only fought theological battles against Arian bishops, but
took on the Arian emperor, Valentinian II, who sought to
remove two churches from Ambrose’s authority so that the
Arians would have places in which to worship in Milan.
Ambrose, however, refused to give them up. He preached:
“You remember also that we read today of Naboth, a holy

man who owned his own vineyard, being urged on the
king’s request to give it up. When the king intended after
rooting up the vines to plant common herbs, he answered
him: ‘God forbid that I should give up the inheritance of
my fathers.’...Naboth defended his vines with his own
blood. And if he did not give up his vineyard, shall we give
up the Church of Christ?”⁵ The emperor was not pleased.
George Herbert Dryer recounts the confrontation in his
History of the Christian Church:
“Force was employed [by the emperor] to take possession

of the large basilica for the imperial [i.e. Arian] worship-
pers. The people favored Ambrose, and filled the church.
Ambrose said: ‘If you demand my person, I am ready to
submit: carry me to prison or to death, I will not resist; but
I will never betray the church of Christ. I will not call upon
the people to succour me; I will die at the foot of the altar
rather than desert it.’ One of the imperial chamberlains
sent word to him: ‘While I live, dost thou despise Valen-
tinian, I will strike off thy head!’ Ambrose replied: ‘God
grant you to fulfill what you threaten; for then my fate will
be that of a bishop, your act will be that of a eunuch.’”⁶
Ambrose won the day. The emperor desisted and both
churches were preserved for the services of the orthodox
Christians.
Valentinian was not the only emperor Ambrose would

have to deal with. When Valentinian II’s successor, the em-

perorTheodosius the Great—a staunch defender himself of
orthodox Christianity—massacred 7,000 people in re-
sponse to a minor uprising in Thessalonica, Ambrose de-
manded his public repentance and refused to commune
him until he had done so. Sozomen reports: “the emperor
went to Milan, and repaired towards the church to pray
within its walls. When he drew near the gates of the edifice,
he was met by Ambrose, the bishop of the city, who took
hold of him by his purple robe, and said to him, in the pres-
ence of the multitude, “Stand back! a man defiled by sin,
and with hands imbrued in blood unjustly shed, is not wor-
thy, without repentance, to enter within these sacred
precincts, or partake of the holy mysteries.”⁷ The emperor,
struck with admiration at the boldness of the bishop, be-
gan to reflect on his own conduct…”The emperor repented
and was welcomed back to communion shortly thereafter.
When Ambrose wasn’t dealing with heretics and emper-

ors, he was busy caring for the diocese under his charge. In
this capacity, and to instill sound doctrine among his peo-
ple, he composed a number of hymns. Scholars are certain
of his authorship of at least four hymns, but many others
bear the marks of his influence and may also have been
written by him. Every Adventtide when you hear “Savior
of the Nations, Come,” for example, you are hearing or
singing words penned by the bishop of Milan.
Clearly Ambrose stands before us as a man to be emu-

lated, an example of faithfulness, of learning, of piety and
worship, and of boldness. His influence in his own day was
immense, and is still significant nearly seventeen centuries
later. In him the love of Christ lit up a mortal frame, and
many others caught the living flame.

Rev. David Kind is Pastor of University Lutheran Chapel in Minneapolis, MN, and
teaches early and medieval history and literature at Wittenberg Academy.
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illiam Shakespeare’s Othello (c. 1603) is a
tragedy about truth and righteousness. It
is a drama of minor injuries and great in-
justices, of small self-deceptions and a
grand web of lies. The ego is finally com-
pelled to set the world right by its own

standards, and truth and righteousness become the victims
of self-justification.
Unlike in Hamlet or Macbeth, there are no supernatural

apparitions of the dead and no witches in Othello. The
only ghosts that haunt the stage are the ones we have all
seen and heard in ourselves: suspicion, wrath, jealousy, and
naivete. And unlike Romeo and Juliet, Othello and his
Desdemona are no star-crossed lovers. There is nothing
about their world or their love that makes it inevitable that
the husband will murder his innocent wife. Their fault is
not in their stars, but in the hearts of Othello and Iago.
This Iago, a low-level officer in an army in which Othello

is a general, convinces Othello that his wife is unfaithful to
him, that his friend Cassio is betraying him—in short, that
the most important pieces of his world have turned against
him. Iago masterfully gaslights his virtue-minded victim
with a series of illusions, half-truths, and disorienting con-
flicts.
Iago’s motivations ostensibly lie in the supposedly unjust

way in which Othello promoted Cassio to a rank that Iago
felt should be his. This minor, offstage injury, coupled with
the unfounded suspicion that both Othello and Cassio
have made a cuckold of him, affords the justification his
hatred requires. Iago’s resentment slow-burns its way
through the story until it erupts through Othello’s murder-
ous jealousy.
The insinuations of Iago compel Othello again and again

to justify himself and others, to accuse and excuse, until he
can no longer tell truth and justice from deception and

malice. As a black man who eloped with a white woman,
Othello is forced first to justify himself before his father-
in-law in a public forum. This external self-justification
projects the internal battle for justifications that he is wag-
ing and tragically losing throughout the story. He tries to
justify Desdemona’s actions. Failing this, he tries to find
himself justified in killing her. Finally, he considers it just
to smother her in the bed of her alleged infidelity. “The jus-
tice of it pleases,” he says.
The single-minded zeal and cunning with which Iago

pursues vengeance and destruction have led some to
suggest that Shakespeare has created a character of super-
human evil. He is certainly a demonstration that self-justi-
fying resentment is not usually proportional to the injury
suffered. He is purely devious and diabolical, his whole
personality consumed by a single drive to see his enemies
suffer, and all in a way that makes him devilishly interest-
ing. He tempts the audience to invest personally in the suc-
cess of his plot. He draws us in and, through his asides, Iago
makes us his co-conspirators.
For her part, Desdemona expresses genuine love for Oth-

ello that is chaste, sensual, and without guile. She professes
to know nothing of unfaithfulness. But the sickness of
Othello’s mind prevents him from seeing such transparent
love as anything but a cover for evil: the more earnest, the
more dishonest; the more innocent the presentation, the
more iniquitous the machination. Through Iago, this insid-
ious suspicion gnaws at Othello, and at the audience. Can
her regard for him really be as straightforward and unal-
loyed as she says?
It is well-known that he who is called the Adversary can

drive us to despair by his accusations, by throwing our in-
adequacies and insecurities in our face. Our insecurities
are the underside of the compulsion to justify ourselves be-
fore man, before God. It is perhaps less well-understood

The Tragedy of Othello,
the Moor of Venice
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that, by these same insecurities, we can be made active par-
ticipants and agents of evil. Because he is forced to justify
his marriage to a world that dehumanizes him, Othello
might be justifiably insecure. But because, in his insecurity,
he trusts without question the misanthropic propaganda
of Iago, Othello is twisted into a second antagonist by the
end. He is fully invested in the evil he commits, fully pos-
sessed by the spirit of murderous revenge, and fully dead to
any appeals to innocence or for mercy.
It never occurs to Othello that he and his supposed ally

might be motivated by the same kinds of suspicions and
jealousies, and so the protagonist is destroyed by misplaced
trust in Iago as much as by misdirected suspicion of Desde-

mona. This suggests a danger about which Christian love
cannot afford to be naive. The most serious threat for the
soul is not that evil men will catch us unawares and take
goods, fame, child, and wife. If this is all that happened to
Othello, it would be no tragedy, and hardly an interesting
story. But Othello is more than a victim; he becomes the
vehicle of Iago’s vengeance. The chief danger of naivete is
not that malicious men will destroy us, but that they will
make us like them.

Rev. John Henry III is Pastor of St. James Lutheran Church in Northrop, MN and Zion
Lutheran Church in Fairmont, MN.

inging, like praying, must begin at home
if it should not suffer irreparable harm...
Singing is good for the soul, and it can be
learned. It can either unfold the mystery
of godliness, or it will become slave to
the mystery of iniquity. What we observe

in modern teenagers reflects on the homes, many of them
Christian homes. In times of stress and emotion the soul
seeks outlet in song. If they have not learned and experi-
enced in the home that singing soothes the soul (even has
power over a Saul), then the Christian homes have starved
the hearts of parents and children alike.”¹
These words, written by one Christian to another, are

just as true today as they were fifty-four years ago. Otto
Gruendemann was a man who had been unlawfully de-
prived of his parish in the 1920s, and yet still served the
church forty years later. Otto served God and his flock in
humble conditions. His congregation met in the home of
parishioners for church, Bible study, Sunday school, Ger-
man class, confirmation, and, of course, hymn singing.
Otto realized the great treasure of the hymns we have re-
ceived, how they must be sung if we are to unfold the mys-
tery of godliness to those who have been given into our

care. Children should learn these beautiful hymns, not only
in the pew, but from their parents’ knees.
What then do we sing in our homes? We know Shake-

speare’s adage, “All that glisters is not gold.”² To say that
every hymn in Lutheran Service Book is worth learning is
like confusing pyrite, “Fool’s gold,” with real gold just be-
cause it is found in the same treasure chest. Just because
something is in the hymnal doesn’t mean that it is worth
singing or learning.
But this is also true: just because something is not in

Lutheran Service Book doesn’t mean that it isn’t worth learn-
ing or singing. So many treasures are buried and hidden
from our eyes that we should weep because of our impov-
erishment. It is by God’s grace and favor that these choral
gems come into the light of day, not only to be admired
and loved, but also to be used for the glory of God and for
the teaching of the young.
One such gem of Lutheran orthodoxy and orthopraxy is

the hymn “O Jesus Christ, Thy Manger Is.” Now, you might
think, “Isn’t this hymn in both The Lutheran Hymnal and in
Lutheran Service Book?” You’re only half right. Both LSB and
TLH have six stanzas listed. Walther’s Hymnal, hymn 39, on
the other hand, has fifteen stanzas. Fifteen! We have been

“Lord Jesus Christ, Thy Manger Is”
Commentary on

“
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robbed, dear Christian, of these great treasures, as you
shall shortly see.
Let us start with stanza three. “Thou, highest Good/ Dost

lift our blood/ Up to the throne of God, Thy heav’nly Fa-
ther.” What a beautiful message! Christ is the Highest
good. And what does He do? Christ works our highest
good by becoming a Man. The incarnation is not the con-
version of the divine into flesh. No, the incarnation is the
assumption of humanity into God. God is now the Man Je-
sus Christ. In stooping down, He raises us up to heaven.
We now sit with Him in the heavenly places. And it con-
tinues: “Thou, Lord, with us / (Who are as grass) / Art both
the Pow’r of God and our own Brother.” We are lifted up to
the throne of God because Jesus is Immanuel, God with us.
He, the Power of God, takes on our grassy flesh and is not
ashamed to call us brothers.
If stanza three shows how God is with us in Christ, then

stanzas four and five show us how the devil’s tyranny over
us is broken. “His only ruse / Is to
accuse / And keep us in our in-
born sin engaging.” That is the
devil’s only power over us. He uses
the Law of God, which is holy,
against us sinners, accusing us be-
fore God’s throne. But now, the
devil has lost his only power: “Be
still, O foe! / Dost thou not know;
/ My Friend, my flesh and blood,
in heav’n is seated? / What thou
didst smite / The Prince of might
/ From Jacob’s root to glory ele-
vated!” Amazing! Here, God sets
enmity between the devil and us, the children of Eve. He
creates enmity between us and the devil by being our
Friend. Our nature, that which the devil ruined and
wounded through the first temptation, Christ has now el-
evated into the heavenly places. Our slavery to the devil has
been changed into sovereignty over the devil. In Christ, we
now trample Satan under our feet.³ On account of Christ,
the devil is now silent forever.
Stanza nine comforts us with the communication of at-

tributes. “There dost thou see / In front of thee / Thy flesh
and blood which steer the clouds of heaven? / What then
can rise / To steal this prize, / And leave thy soul by fear
and sorrow driven?” Christ, true God and true Man, is in
front of you.There are two natures, but there is one Christ.
Omnipotence now shines, manifests, and exercises itself
fully, yet voluntarily, in, with, and through the human na-
ture in Christ. This is why we can say that Jesus, our flesh

and blood, steers the heavens. If our Brother, one of us, is
the Almighty God, then we need never fear the robbery of
our salvation. We can be calm and confident in faith, not
torn by fear and sorrow.
Stanza ten does not direct our eyes to the heavens, but

rather points us to the humility and poverty of our Lord.
“Thy mind so weak / Will seldom seek / Its comfort in the
midst of sin and danger. / So turn thine eyes / Down from
the skies / And find thy comfort in a lowly manger.” Sin
enervates. The body, soul, and mind are made feeble by it.
And so, when we sin or are in danger, we would more likely
flee from the glorified, transfigured Christ than run to
Him. And so, Gerhardt points us to the humility and
poverty of Jesus Christ, who was laid in a dirty feed trough
because He was poor and rejected by men.
Stanzas eleven and twelve are comforting exhortations.

You may have “plagues” of the soul. Your conscience may be
sick. You may feel “the pangs of hell.” But Jesus, our

Brother, “loves the weak.” He
“knows full well… And under-
stands.” Therefore, the sinner is
not to despair. Rather, he is to run
with all speed, like the shepherds,
to the cradle of the Christ Child,
Who is full of “peace and pa-
tience.”
Stanza thirteen then reminds us

that the manger must lead to
Christ’s murder if we are to be
saved. “For this indeed / Did He
once bleed / And bear the cross’s
fury in His body, / So that His

pain / Might still remain / Of all our misery a constant
mem’ry.” Christ became a man so that He could die for us.
He bled and suffered the fury of the cross. And we can hold
His passion, His suffering, in mind as we suffer. When we
are miserable, we often think that God hates us or is absent
from us. But it is not true. Christ suffered and bled for you.
This is sure and certain proof that He does love you.
Stanza fourteen is a reminder that Christ shall deliver us

from all evil, whether it is the banal evil which we face
daily or our final deliverance by death. Here, Gerhardt uses
the vocabulary of John’s Gospel. Jesus is the Door. He is the
only way and access to the heavenly Father, to “all the joys
true life could ever offer.” And because He loves us, Jesus
shall send “a blessed end / To all that faithful Christians
here must suffer.” Just like St. Paul, who was afflicted and
bore the cross here, we too shall be delivered from all evil
by the incarnate Lord who loves us. It may be in this life
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that Christ relieves our suffering. It may be, like St. Paul,
that we must bear with the thorn of the flesh. Nevertheless,
all these evil and distressing things shall come to an end.
And, on the other hand, the joy which Christ gives us now
shall never come to an end, but last forever.
I highly recommend that your family sing and learn by

heart “O Jesus Christ, Thy Manger Is” from Walther’s Hym-
nal, which was translated by Matthew Carver and is avail-
able at CPH. It is a beautiful gem of Christian hymnody
and will help you and your children unfold the mystery of
godliness as you sit and work by your home’s hearth.

1. O Jesus Christ, / Thy manger is
My paradise at which my soul reclineth.
For there, O Lord, / Doth lie the Word
Made flesh for us; herein Thy grace forth-shineth.

2. He Whom the sea / And wind obey
Doth come to serve the sinner in great meekness.
Thou, God’s own Son, / With us art one,
Dost join us and our children in our weakness.

3. Thou, highest Good, / Dost lift our blood
Up to the throne of God, Thy Heav’nly Father.
Thou, Lord, with us / (Who are as grass)
Art both the Pow’r of God and our own Brother.

4. How can it be, / The enemy
Of souls should harm us with his bitter raging?
His only ruse / Is to accuse
And in our inborn sin keep us engaging.

5. Be still, O foe! / Dost thou not know:
My Friend, my flesh and blood, in heav’n is seated?
What thou didst smite / The Prince of might
From Jacob’s root to glory elevated!

6. Thy light and grace / Our guilt efface,
Thy heav’nly riches all our loss retrieving.
Immanuel, / Thy birth doth quell
The pow’r of hell and Satan’s bold deceiving.

7 Thou Christian heart, / Whoe’er thou art,
Be of good cheer and let no sorrow move thee!
For God’s own Child, / In mercy mild,
Joins thee to Him—how greatly God must love thee!

8. Remember thou / What glory now
The Lord prepared thee for all earthly sadness.
The angel host / Can never boast
Of greater glory, greater bliss or gladness.

9. There dost thou see / In front of thee
Thy flesh and blood which steer the clouds of heaven?
What then can rise / To steal this prize,
And leave thy soul by fear and sorrow driven?

10. Thy mind so weak / Will seldom seek
Its comfort in the midst of sin and danger.
So turn thine eyes / Down from the skies
And find thy comfort in a lowly manger.

11. Though plagues thou bear, / Do not despair!
Thy Brother will not spurn thy grief and sighing.
His heart is meek / And loves the weak,
Nor can He see our suff’ring without crying.

12. To Him make haste! / Seek help and rest!
Thou soon wilt thank Him for His peace and patience.
He knows full well / The pangs of hell,
And understands the sick and sinner’s conscience.

13. For this indeed / Did He once bleed
And bear the cross’s fury in His body,
So that His pain / Might still remain
Of all our misery a constant mem’ry.

14. To say no more, / He is the Door
To all the joys true life could ever offer.
He soon will send / A blessed end
To all that faithful Christians here must suffer.

15. The world may hold / Her wealth and gold;
But thou, my heart, keep Christ as thy true Treasure.
To Him hold fast / Until at last
A crown be thine and honor in full measure.⁴

End Notes
¹ O. Gruendemann, “Letter to Pastor Gerald Hinz, July 1, 1967.” Faith-Life, Sum-
mer 2016, Vol. LXXXIX, No. 2.
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³ Rom. 16:20.

⁴ Text: P. Gerhardt, 1653; tr. sts. 1–2, 6–8, 15, TLH, 1941; sts. 3, 5, 9–14 M. Preus,
2010, alt.; st. 4, M. Carver. Tune: O Jesu Christ, dein Kripplein ist. 26. [TLH 81].
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Christ as the
Man of Sorrows

lbrecht Dürer (1471-1528) was the most fa-
mous German artist of his time. His father
was a goldsmith from Nuremberg, who
taught Albrecht his trade. Young Dürer
expanded his knowledge of art by studying
engravings, which led to a prolific career

in wood carvings that spread thousands of his works
throughout Europe. Traveling throughout Europe in his ca-
reer, he put his hand to the study of painting, architecture,
and geometry. Following the Renaissance in Italy, his
works explore the use of light and motion and the human
figure. His patron for much of his career was the emperor
of the Holy Roman Empire, Maximilian I.
The Reformation began in Nuremberg when Luther’s

three treatises of 1520 were published (To the Christian No-
bility of the German Nation, Babylonian Captivity of the
Church, and A Treatise on Christian Liberty). Dürer read at
least Babylonian Captivity of the Church.¹ We do not know
how Lutheran Dürer was, yet considering his wealth, he
likely had influence on the city council which introduced
Lutheranism in Nuremberg. David Price gives a quote
which suggests that he was in fact a Lutheran: “And God
help me that I may go to Dr. Martin Luther; thus I intend
to make a portrait of him with great care and engrave him
on a copper plate to create a lasting memorial of the Chris-
tian man who helped me overcome so many difficulties.”²
The painting Christ as the Man of Sorrows was painted

before the Reformation, likely around 1492-93, when the
artist was a journeyman in his early twenties.³ Though
some descriptions of the painting identify this as Christ
before His crucifixion, this is wrong for a few reasons.
First, the nail wounds of the cross can be seen in Christ’s
two hands, as well as the spear wound in His side. Second,
the open tomb forms the background, with what appears
to be a phoenix etched at the top of the door of the sepul-
cher, an ancient symbol of resurrection. Christ is risen.
His bloody appearance made people think He was not

yet risen. But this is actually a trope that was popular in
Dürer’s time and beyond.⁴ Some paintings of Christ as the
Man of Sorrows show His hands unpierced, but Dürer’s
and others’ paintings show a crucified Christ risen from
the dead. Dürer wanted to view the risen Christ as the cru-
cified Christ. Why?

Perhaps Dürer was not yet a Lutheran, but he was famil-
iar with the Scriptures of Isaiah the prophet (53:3-6), “He is
despised and rejected by men, a Man of sorrows and ac-
quainted with grief…Surely He has borne our griefs and
carried our sorrows…But He was wounded for our trans-
gressions, He was bruised for our iniquities; the chastise-
ment for our peace was upon Him, and by His stripes we
are healed.”
Christ is risen, and we preach Christ crucified (1 Cor.

1:23). His body is glorious, but it is glorious precisely be-
cause this is the body that suffered and died for us. Look at
Jesus’ eyes in this painting. He is looking right at you. How
is He looking at you? Perhaps in Dürer’s mind Christ is
calling him to repentance. Look at what I suffered for you!
There is still a hint of pain in Jesus’ eyes, and yet there is
confidence. The cross calls us to repent, but Christ here—
regardless of what Dürer may have believed at the time—is
confident that it is finished, that the work of the Law is
fulfilled, that the punishment that brought us peace was
upon Him and by His stripes we are healed.
Look! He holds the whip and the scourge in His hand as

trophies of victory! The blood still flows, because He still
pours it out for the forgiveness of sins. And the eyes still
look at you, because He knows your sorrow. He remem-
bers. His wounds that He showed His disciples remain a
constant memory of His love for you, of His mercy and
pity that His eyes pour out on poor sinners.
If His blood and suffering frightens you, yet the suffer-

ing is over, because the tomb is empty. He is risen with the
sorrow over, but He knows yours. He knows the need for
your conscience, which fears God’s wrath and the conse-
quences of your sin, to be cleansed, to be freed from the
curse of the Law. And you are freed from the curse of the
Law by this Man of Sorrows who became a curse for you. I
encourage you during Lent to come back to this painting
again and again with the Scriptures, faith, and prayer. You
can even order a print of this online and put it on your
wall. Look at Jesus looking at you in mercy, knowing your
sorrows, and able to change them all into a joy that no man
can take from you.

Rev. Mark Preus is Pastor of St. Andrew’s Lutheran Church in Laramie, WY.

By Albrecht Dürer (AD 1471-1528)
Mixed media on wood, 30 by 19 cm

Staatliche Kunsthalle Karlsruhe museum in Germany



End Notes
¹ Price, David Hotchkiss. Albrecht Dürer’s Renaissance: Humanism, Reformation and the Art of Faith. Michigan, 2003. 225–248.

² Ibid., 225.

³ https://www.kunsthalle-karlsruhe.de/kunstwerke/Albrecht-D%C3%BCrer/Christus-als-Schmerzensmann/4CF6CD9D45DD6B1AC91CECAE9EC57F44/#

⁴ See, for example, the same titled paintings of Quentin Metsys from 1525 and of Aelbert Bouts from the same year. Both of these paintings portray the empty tomb
with Christ wearing the crown of the thorns.



Introducing the Logo ofIntroducing the Logo of

LUTHER CLASSICAL COLLEGELUTHER CLASSICAL COLLEGE

dents of Luther Classical College will receive. Stu-dents of Luther Classical College will receive. Stu-
dents will study Latin and Greek, sharpening theirdents will study Latin and Greek, sharpening their
minds and having direct contact with the ancientminds and having direct contact with the ancient
writings of the Greco-Roman world.writings of the Greco-Roman world.
Atop the column sits an open Bible. The educa-Atop the column sits an open Bible. The educa-
tion offered at Luther Classical college will upholdtion offered at Luther Classical college will uphold
the Word of God above all things. The Holy Scrip-the Word of God above all things. The Holy Scrip-
tures are the beginning and end of education, nottures are the beginning and end of education, not
only making students wise, but making them wiseonly making students wise, but making them wise
unto salvation.unto salvation.
Light beams from the open Bible.The Bible is thatLight beams from the open Bible.The Bible is that
firm, prophetic Word, “to which you will do well tofirm, prophetic Word, “to which you will do well to
pay attention as to a lamp shining in a dark place”pay attention as to a lamp shining in a dark place”
(2 Pet. 1:19). In the midst of a dark world, the Word(2 Pet. 1:19). In the midst of a dark world, the Word
of Christ is our light. By the Word of Christ we areof Christ is our light. By the Word of Christ we are
rescued from the domain of darkness. By the Wordrescued from the domain of darkness. By the Word
of Christ we walk on a level path. By the Word ofof Christ we walk on a level path. By the Word of
Christ we bring light to the world.Christ we bring light to the world.
The logo for Luther Classical College was de-The logo for Luther Classical College was de-
signed by Jonathan Mayer of Scapegoat Studio,signed by Jonathan Mayer of Scapegoat Studio,
scapegoatstudio.com.scapegoatstudio.com.

he logo for Luther Classical College hearkenshe logo for Luther Classical College hearkens
back to heraldic designs of the Reformationback to heraldic designs of the Reformation

era with a central shield and leafy mantling. Luther’sera with a central shield and leafy mantling. Luther’s
seal, the Luther Rose, gave the logo its color scheme.seal, the Luther Rose, gave the logo its color scheme.
Though color printing was rare in Luther’s day, asThough color printing was rare in Luther’s day, as
colored pictures in books had to be painted bycolored pictures in books had to be painted by
hand, he nevertheless prescribed the colors for hishand, he nevertheless prescribed the colors for his
seal.seal.
A black cross sits within a red heart, signifyingA black cross sits within a red heart, signifying
that the heart holds Christ Crucified by faith. Histhat the heart holds Christ Crucified by faith. His
death (black) gives us life (red, the heart’s naturaldeath (black) gives us life (red, the heart’s natural
color). The heart sits within a white rose, the colorcolor). The heart sits within a white rose, the color
white signifying joy, comfort, and peace. The bluewhite signifying joy, comfort, and peace. The blue
sky around the white rose represents the hope of fu-sky around the white rose represents the hope of fu-
ture heavenly joy, which we begin to enjoy eventure heavenly joy, which we begin to enjoy even
now. A gold ring encompasses all of it, symbolizingnow. A gold ring encompasses all of it, symbolizing
the neverending blessedness of heaven. The central-the neverending blessedness of heaven. The central-
ity of Luther’s seal and the use of his color schemeity of Luther’s seal and the use of his color scheme
throughout the logo emphasize that Luther Classi-throughout the logo emphasize that Luther Classi-
cal College is above all a Lutheran college.cal College is above all a Lutheran college.

A pillar rises from the shield, and its classicalA pillar rises from the shield, and its classical
capital represents the classical education that stu-capital represents the classical education that stu-
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