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The Self-Evident Proposition, Part 1

e cannot continue to send our children
to Caesar for their education and be sur-
prised when they come home as Ro-
mans.”¹ When God, in the person of Je-
sus of Nazareth, says, “Give to Caesar the
things that are Caesar’s, and to God the

things that are God’s” (Mark 12:17), He is telling us some-
thing crucial about the education of our children and
grandchildren—about the education of everyone’s children
and grandchildren. He is, in so many words, speaking to us
about the indispensability of Lutheran education in Amer-
ica in the twenty-first century. In this three-part essay I
first explain how and why Lutheran education has a mis-
sion-critical role regarding the Self-Evident Proposition of
the Declaration of Independence, the essence of our one
nation under God with liberty and justice for all, expressed
and ratified in one statement of fact. Secondly, I elaborate
the reason why the Self-Evident Proposition is today not
self-evident to most Americans, which is due to an educa-
tional and moral failure. Thirdly, I conclude with a consid-
eration of how the Creator cited as the norm of the Self-
Evident Proposition becomes a person’s way of life, but
only in terms of what Kierkegaard calls repetition.
That Self-Evident Proposition is, of course, the proposi-

tion that “all men are endowed by their Creator with cer-
tain unalienable rights …” If my explanation is logical and
true, it follows that only Christian education delivered
throughout the course of human lifetimes—and delivered
with Lutheran attentiveness to the verbatim Word of
God—is the way to know the self-evident truth for our-
selves. By “delivered with Lutheran attentiveness” I mean
(1) that the Bible is taught as the means by which the Cre-
ator makes Himself known to us in His own words (see
Psalm 119, for example) and (2) that His own words, the
verbatim text of the Bible, are taught in such a way that all

“ of us, parents and children, benefactors and teachers, are
engaged in these Scriptures in a particular way that the
Lutheran existentialist Søren Kierkegaard refers to as rep-
etition (of which the biblical book of Job, our Lord’s
Prayer, and each of the Psalms are examples). These three
aspects of Lutheran education form the three parts of my
essay on the Self-Evident Proposition.
First, though, there is a preamble proposition. A genera-

tion or two ago, when our Lutheran church body was in
danger of rejecting its founding texts in favor of a progres-
sive agenda based on elevating scientific methodology over
the biblical texts, Kurt Marquart observed, “Science has
neither use nor room for privileged authorities or sacro-
sanct texts. It recognizes only observations, experiments,
logical inferences based on them, and, reluctantly, what-
ever axioms or assumptions are necessary to sustain these
operations.” Marquart was addressing an alien form of bib-
lical hermeneutics (that is, a non-biblical way of reading
and interpreting the Bible) that imposed scientific
methodology over and against the plain reading of God’s
own words, the words of the Hebrew and Greek Scrip-
tures.
That parochial Lutheran education problem in Mar-

quart’s generation is manifest as the universal problem
with education in our own generation. Public education,
government education, Caesar’s education—education
more or less committed to the Pragmatic philosophy of
John Dewey, which in turn embraces the scientific progres-
sivism of Charles Darwin, which in its turn undergirds the
progressive politics of Woodrow Wilson and Teddy Roo-
sevelt, which dominates the national conversation on
American history and education today—this kind of edu-
cation “has neither use nor room for privileged authorities
or sacrosanct texts.”
The education which Caesar provides in our public, gov-



relationship to which we now turn in order to understand
that the Self-Evident Proposition is self-evident and nor-
mative for human life.
Still to come in Parts 2 and 3 – Secondly, I elaborate the reason why

the Self-Evident Proposition is today not self-evident to most Ameri-
cans, which is due to an educational and moral failure. Thirdly, I con-
clude with a consideration of how the Creator cited as the norm of the
Self-Evident Proposition becomes a person’s way of life, but only in
terms of what Kierkegaard calls repetition.

End Notes
¹ Voddie Baucham, Jr., Family Driven Faith: Doing What It Takes to Raise Sons
and Daughters Who Walk with God (Wheaton, Illinois: Crossway Books, 2007)

² Kurt Marquart, Anatomy of an Explosion: A Theological Analysis of the Mis-
souri Synod Conflict (Grand Rapids, Michigan: Baker Book House, 1977), 120

Christian Culture | 3

ernment-run schools and universities—which manifestly
has no room for sacrosanct texts and divine authority—is
in theory and in practice antithetical to the authoritative
declaration of Jesus the Messiah in the last paragraph of
Saint Matthew’s Gospel. It is also antithetical to the first
paragraph of the Declaration of Independence of 1776.
Caesar’s education has no room for the authority of these
two types of sacrosanct texts for one reason, namely, its re-
jection of the ultimate authority of the incarnate God in
the Person of Jesus the Messiah. See Psalm 2 regarding this
Progressivist philosophy of education.
On a close reading, these two texts, the Bible and the

Declaration, are sacrosanct in different but related senses.
That is, the Declaration (the thesis of which is the Self-Evi-
dent Proposition) is sacrosanct in the sense that it is re-
garded as sacred and inviolable, being the universal, self-
evident, and congressionally ratified bedrock of the
United States of America. The text of the Bible is
preeminently or superlatively sacred and inviolable,
being the very words of God.
Further, the Declaration depends upon the Cre-

ator for the establishment of its unique and excep-
tional principle that all men are created equal. By the
way, men in this foundational and self-evident truth
is a reference to human nature universally and there-
fore in its individual particularity. It is, as repeated
throughout the Western tradition until about the
end of the nineteenth century, a racially inclusive
doctrine that embraces every human being as a
member of the human race, familiar and available to
intellectuals and to us common folk since at least the
time of Aristotle. Thus, every human being—regard-
less of ability or disability, age or youth, ethnicity,
socioeconomic status, what have you—is endowed
by his Creator with the enumerated human rights by
virtue of his human nature. This is a very different
deduction from the inference that human beings are,
naturally, part of the biosphere and thus vaguely
subject to laws of nature or to evolutionary happen-
stance.
In summary to this point, I am saying that both

the Bible and the Declaration are sacrosanct texts.
The Holy Scriptures are maximally and unsurpass-
ably authoritative by virtue of being God’s verbatim
words to us all (2 Timothy 3:16). The Declaration is
also sacrosanct, but in a dependent sense. In effect
(and in terminology that we Lutherans love to teach
and share), God’s Word is the absolute norm while
the Declaration is a normed norm. It is exactly this

Rev. Gregory P. Schulz, D.Min., Ph.D., is Professor of Philosophy at Concordia
University Wisconsin and Ann Arbor.
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n his 1529 exposition on John 19:12,
Luther comments on how the crowd
pressured Pilate, “If you release this
man, you are not Caesar’s friend.”
Luther goes on to explain how it was
much easier for Pilate then to hand Jesus

over to be crucified. He did not want to make his superior
an enemy. His temporal safety meant too much to him,
even if it meant doing Jesus the gravest injustice.
It reminded me much of the collective reaction to the

Wuhan virus. To be “Caesar’s Friend” has been a very high
priority for most congregations. Luther reminds us well
here. It would be much easier to follow Pilate’s example
and be Caesar’s friend. That is the way which the world
would have us go. Then, when we can even find Bible pas-
sages which would seem to justify blind obedience to the
governing authorities, the choice becomes doubly easy. But
as Christians we also live under the cross, and we follow
Jesus on the narrow way. When faced with the choice be-
tween personal safety and faithfulness, we remember that
Jesus is our best friend, not a Caesar who does not even
know your name. Being faithful to Jesus and his institu-
tions is never a wrong decision—not now, not ever.

– R.L.L.

On John 19:12
By Martin Luther

So it happens in the world concerning the words, “You
are not Caesar’s friend.” People end up falling from the
truth as the leaves from the trees in the fall. For flesh and
blood cannot bear to have Caesar as an enemy, just as Pi-

late was blinded by these words. For our house, home, wife,
child, and everything we have is under Caesar’s protection.
When Caesar is our enemy, house, home, wife, child, and
everything we have is in danger. Therefore, to have Caesar
as an enemy means nothing else than to put body and life,
goods and honor, at risk. Now human nature is inclined to
have Caesar as a friend rather than an enemy, so that it may
keep body, life, goods, and honor. Therefore this was not a
small and insignificant blow for Pilate. If he were to let
Christ go, he would not be Caesar’s friend. These are not
small and insignificant words which the devil speaks to us:
“If you want to have the Gospel, you will be hated by all
people! What will you do then?” Christ has proclaimed this
warning that it will be this way. But the devil will do his
best to make people fall away from the Gospel. So Pilate
fell and let the innocent Christ be crucified. Pilate did this
that he may not risk body and good, but keep Caesar as his
friend.

Caesar’s Friend



Pilate also indicates what human holiness and righteous-
ness is, what its basis is, and how firmly entrenched it re-
mains when the body suffers harm or is put at risk. As long
as power, honor, and goods remain, so also human right-
eousness and holiness remain. But when honor, goods, and
power cease, so also human righteousness and holiness pass
away just as quickly. This is worldly righteousness. It passes
away and has its end with those who possess it. So it is with
the heathen, who worship such worldly piety.They will not
give it up. Only when life, power, and honor cease does
their virtue also cease. This is how they operate, and they
cannot do it any other way. Therefore we call this a tempo-
ral, worldly righteousness. (St. L. VIII: 940-941. trans. Ryan Loeslie.)
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Just as Pilate held onto his body, goods, and honor, and
kept Caesar as his friend, although he knew that Christ
was being done an injustice, so it happens among many
people in our day. They think of themselves as good Chris-
tians, but they do not believe the Gospel is worth hanging
onto, if they must put their body, life, goods, and honor at
risk for the sake of the Gospel. So they follow Pilate. For
Pilate has many children on earth, who let go of Christ and
his Gospel for the sake of temporal life, goods, and honor.
The Evangelist indicated this well with Pilate. When Pilate
heard those words, he questioned Christ no more and
closed his eyes and ears. He let judgment and sentence pass
on the innocent. For he thought it better that one man
suffer than that everyone and everything which we have be
put at risk and come to ruin. Rev. Ryan Loeslie is Pastor of Immanuel Lutheran Church in Dimock, SD.

Regarding Lessons from Magdeburg, Part 1 by
Rev. Dr. Christian Preus from the Summer 2021 is-
sue:

I have enjoyed your journal very much—thank you! I am
also making a donation. I was intrigued by Rev. Dr. Preus’
article on the Magdeburg Confession. I recently got a
copy of the only (?) English translation available (pub-
lished in 2012 and translated by Matthew Colvin) and
wondered if Rev. Dr. Preus used that translation, a Ger-
man translation, or the original Latin. I’d like to know
about the quality of the English translation (if possible).
Jennifer

Thanks for the question. I translated from the original
Latin for my paper. The translation by Colvin is a good
first start. I’m very happy he got this into so many peo-
ple’s hands. But it has a number of errors in it. None of
them is so serious that he doesn’t get the basic point
across, but we need a new translation. So I’m retranslat-
ing the Magdeburg Confession from the original Latin
and will be publishing it within a year with full historical
introduction and historical and theological notes. We
need to get this document into as many hands as possible!
Pastor Christian Preus

Encouragement for Christian Culture

“Heard about this Journal on the Gottesdienst podcast. I
am a new Lutheran and loved hearing the chat about the
lie of there being both religious and secular. SO thank
you for blessing me! Keep up the good work and all the
best for the school you are looking to start up! Blessings,
Harvey from Australia”

“Thank you so very much for offering this. I’m looking
forward to somehow connecting with other people like
myself who are looking for conservative Lutheran sources
of news and information.” Ryan

“I look forward to reading this magazine, and was so ex-
cited to hear about the college during the ACELC Con-
ference this morning.” Bernie

“Thank you for the excellent, cross focused magazine!
Your labors are greatly appreciated brothers! Ora et Lab-
ora!” Brandon

“I read the first article of the Spring 2021 issue and
thought ‘Bravo! This is worthy of support! Everyone
needs to read this!’” K.C.

“Thank you so much for this! I’m praying for you all and
the work you’re doing. The LORD bless and keep you!”
Christina

Letters to the Editor
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truth easily discovered is that previous
generations were better educated than our
own. They did not possess the same num-
ber of degrees as we usually do, but they
spoke better, used more interesting words
and fewer profanities, wrote more clearly,

had legible handwriting, and read more. Surely not every-
one was so educated, but mass tastes ran more to pulp nov-
els that required some reading and some engagement of
imagination that Netflix does not. We are the barbarians,
and we are inside the gates. The last Roman has already
perished.
Albert Jay Nock (1870-1945) was a man of letters before

the coming of the barbarians, one of the last Romans. His
memoirs detail not so much the flow of decision and event
in his life as do political or many ecclesiastical memoirs, as
if each man’s life were interesting to all other men simply
for its having existed and the reader is privileged to share
in the remembrance of greatness. Nock’s reminiscences are
much like Henry Adams’ in their focus on his education
throughout life and how little that education fitted him for
modern American life.
Adams felt trapped in having an eighteenth-century

mind in the nineteenth century, one untimely born and
thus condemned to oddity. Nock’s prose and his spirit were
more vigorous than that, and he was not burdened with the
weight of ancestral presidents Adams bore. His upbringing
was quiet and intellectually stimulating in a then-bucolic
Brooklyn, separated by slow horse-drawn cars from Man-
hattan and peopled mostly by Yankees, such as Nock’s fam-
ily, living in spacious homes with large yards. His family
moved during his adolescence to Michigan for his father’s
work, and there he spent most of his time outdoors in the
woods and observing small-town life. What did not pre-
pare Nock for modern life was that the education he re-
ceived first from his father and then in boarding school in
Illinois was not what the modern world meant by “educa-

tion.”
Nock’s education was classical, and he uses the noun

throughout Memoirs only for an education in Latin and
Greek and in the civilizations of the Romans and the
Greeks. There was throughout his homeschooling and pri-
vate schooling a lack of system. Nock recalls picking up the
alphabet and beginning to read in English from books he
found lying around the cellar, especially The New England
Primer. A few years later, when it was convenient for father
and son, his father taught him Greek and Latin paradigms
and little else. With those paradigms Nock began to read
bits and pieces of Plutarch, but found Caesar and Homer
boring. When he was assigned a great deal more literature
and history in boarding school, he almost lost his taste for
the classics and returned to Cicero only later in life when
The Republic became livelier to him. The things in books
that interest boys are rarely the things men believe boys
should know, and the distance between interest and as-
signment was always great for Nock.
Interest and desire drive the process of education, not

assignment. Assigned readings and required lessons in
grammar, history, or morals have their place, and Nock was
prone to underestimate the importance of regimen since it
was so foreign to his inclinations. Yet one is struck by how
much freedom was accorded even children of the comfort-
able middle class in his time. The amount of time for
school was small even when he was in his high-school years.
In boyhood, he spent a great deal of time roaming his
neighborhood in Brooklyn and the small town in Michi-
gan, and as a young man, he cultivated friendships with the
highly educated Germans who instructed him before col-
lege and with his friends at St. Stephen’s College (now Bard
College) in Annandale, NY. Time for conversation, reflec-
tion, and working out one’s own thoughts was abundant.
Time spent fulfilling particular requirements, filling out
forms, taking requisite courses, and lots of other hallmarks
of education at all levels in modern American life was

What Is Education?

Review: Albert Jay Nock, Memoirs of a Superfluous Man (Tampa: Hallberg, 2003)
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nonexistent.
The time he was required to spend and did spend on the

classics produced what he called a “mature mind.” The stu-
dent of Latin and Greek classics had opportunity to reflect
on the entire breadth of things that had engaged man, from
theology to farming to poetry to medicine, in a continuous
written record over thousands of years. That student was
permitted at a young age
to have a mind befitting a
much older man because
he knew the past thor-
oughly. He was not taught
anything about Henry
Clay or astrophysics, but
he knew a much older civ-
ilization that was the
foundation of his. So
Nock evaluated current
events and modern litera-
ture according to what he
knew of ancient history
and ancient literature.
Parallels, points of light,
and prophecies about the downfall of America thus
abounded for him. By ancient light he saw not too little of
what went on around him, but rather far too much that
was portentous.
Those portents of downfall he saw not least in the confu-

sion of education with training. Education, a grounding in
Latin and Greek, was going the way of all flesh in his own
day, let alone ours. His instructors at St. Stephen’s—then a
small Episcopal school with an utter loyalty to teaching
only Latin, Greek, and mathematics, as was traditional at
Oxford and Cambridge—were oddities in his own time,
and the curriculum of St. Stephen’s and its name and pur-
pose changed within a couple decades of Nock’s gradua-
tion. The freedom to think and also the freedom to fail to
be educated were his. He had no academic support team,
no lectures (only tutorials), and almost no help from his
instructors, who expected him to translate and to write
fluently about and in the ancient languages. If one suc-
ceeded and learned something of value about human na-
ture or history, education had been achieved, or at least be-
gun. If one failed, he could work for an insurance company
or a shipbuilder. He simply was not educated.
What most would call an education, with its degrees and

appurtenances, Nock called training. He did not think
most human beings were capable of education. He pre-
sumed that everyone was capable of being trained. The

conflation of the two things meant that the State (he al-
ways capitalized it, as we would capitalize “Satan” or “An-
tichrist”) could expand its power, wealth, and scope in ev-
eryone’s life. This was the evil he saw at the heart of mod-
ern decadence and carnage. The State could expand its
training programs: funding them, pushing more people
into them, and making more people dependent on its

largesse. The State had no
interest in or capacity for
education; it wanted to
and could expand training
of all kinds. All would be-
come dependent on State-
approved or State-fi-
nanced or State-run train-
ing for their lives, and
none would be educated.
Nock was a pessimist

despite his social Darwin-
ism and provides, like
Henry Adams, no solution
to this dilemma. His evalu-
ation of the nascent Great

Books movement as an insufficient half-step in the right
direction is accurate, and his dark sense of the barbarian
tenor of our trained but uneducated elites and populace
seems a more just assessment all the time. Yet he had no
hope and provided no hope for the future. Can we do oth-
erwise?
We must. Nothing can be restored without work, and

the work of relearning our own civilization’s fundamental
languages, histories, and literatures will be hard. Our work
will be that much harder for the much longer time be-
tween the predominance of the classics that sustained us
and our own time, much longer than the time between
Nock’s education and the growth of barbarism. We are the
barbarians, and we have been inside the gates for many
years.
Yet we are not hopeless. The treasures of antiquity re-

main available to us, and a time of rebuilding must come
after the many collapses of recent years and of recent cen-
turies. Education should not have to have the adjective
“classical” in front of it any more than the family should
have to have the adjectives “traditional” or “two-parent” in
front of it. Adjectives creep in where the nouns they serve
have come to mean nothing. Nock is a witness that winter
has been very long. Soon spring must come.

Rev. Dr. Adam Koontz is Assistant Professor of Exegetical Theology at Concordia Theo-
logical Seminary in Ft. Wayne, IN.
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Excellent Films for the Family:
The Adventures of Robin Hood (1938)

ou are what you eat. This is particularly
true when it comes to the media that
one consumes. Parents have to be very
careful when it comes to picking what
small children will read, listen to, or
watch. Younger children are less dis-

cerning, more easily influenced, and more deeply impacted
by media than older, more discerning children. Parents
ought to be especially discriminating when it comes to
choosing movies that become family favorites. There is a
time and place, especially with older kids, to watch movies
with imperfect messages or content, because the good that
is taught or the specific issues raised in these movies may
be worth our time. I am not seeking to review movies such
as these in this series. The movies I wish to hold up are
films that are excellent, films that you want your children
to be shaped by and treasure, films that the whole family
can not only enjoy and learn from, but that you would
want as part of your family culture.
The Adventures of Robin Hood is a classic movie about a

story deeply ingrained in the English-speaking world. As a
boy, I loved the film for the adventure: the sword fights,
the narrow escapes, the ambushes, and the battles. Robin
tricks his enemies, leads his men to victory, and in the end,
gets the girl. You know you’re in for a treat the moment the
credits start. The music is beautiful, the artwork classic,
and within minutes you see that the sets are incredible.The
main characters are wonderfully portrayed by the actors.
And the more you watch this movie, the more you notice
the subtle and careful work which went into giving the sec-
ondary characters great depth and bringing them to life. It
is a masterpiece.
As I’ve reacquainted myself with the movie as a father

introducing it to his children, I’ve come to more fully ap-
preciate how the film revolves around the themes of duty,
authority, and loyalty. Robin Hood’s on-screen introduc-
tion sets the tone for all these themes. After slaying one of
the king’s deer in desperate need, Much the Miller’s Son is
caught by Sir Guy of Gisbourne. The punishment Much

faces for his crime is execution. After watching the con-
frontation unfold, Robin rides in to intervene. Sir Guy
questions Robin’s intrusion, “By what right do you inter-
fere with justice?” “By a better right than you have to mis-
use it,” responds Robin. Robin proceeds to mercifully take
Much under his protection by claiming that he is his ser-
vant and thereby transfers the responsibility for the crime
to himself. After Guy retreats, Much joins Robin not only
because he has saved him, but also because of Robin’s rep-
utation as a just, true leader of men, pledging, “From this
day, I follow only you. There isn’t a poor Saxon in Notting-
ham shire that doesn’t know and bless Sir Robin of Lock-
sley. Take me as your servant…I ask no pay, just to follow
you.”
The movie takes great pains to show that Robin is no

scofflaw or rebel. Rather, he is a man who has been placed
into a situation where out of duty and love for his people
he must pursue justice under exceptional circumstances.
The brother of King Richard, Prince John, plans to usurp
the throne while Richard is out of the country. Further-
more, John’s plans include a policy of terrorization and op-
pression of the Saxons, Robin’s people. As Robin verbally
jousts with the Prince and his supporters, he mockingly
claims to talk treason fluently, but his actions are those of
a man loyal to his king and his people. Robin Hood de-
clares that Prince John is a traitor along with every man
who offers allegiance to such an oppressive, illegitimate
tyrant. Many men can observe and identify evil. Robin,
however, promises to do something about it. He is a Saxon
lord with the position, means, and duty to do something
about the situation—and he does. He promises “to never
rest until every Saxon can stand up, free men, to strike a
blow for Richard and England. From this night on, I use
every means in my power to fight you.”
Word goes out. Robin gathers men to him in Sherwood.

Again, it is noteworthy why he gathers them and what he
makes them swear. He gathers them as freeborn English-
men, who have had notorious injuries committed against
them and know that further irremediable crimes will be



men, and they are there for him when he needs them.
The movie is light-hearted and fun, but there are mo-

ments of suspense when it takes on a more serious tone,
particularly in regard to Maid Marion. Marion is beautiful,
discerning, and courageous—a medieval Abigail (1 Sam.
25). Marion uses her position to help Robin and risks her
life by getting critical information to the outlaws. Yet the
movie does not masculinize her. She is entirely feminine,
desirous of a home and family with a good man whom she
can look up to, be taught by, and respect. When Robin
teaches Marion why he turned outlaw by showing her

those who had been brutalized by
forces loyal to Prince John, Marion
points to what makes Robin different
from most men. It isn’t strange in her
mind that he feels pity for the down-
trodden, but that he would do some-
thing about it. Robin is even obvi-
ously a Lutheran when he shakes his
head at the idea that he does his good
works for the sake of a reward. He
sees what he does as part and parcel
of what he is called to do in faith to-
ward God and fervent love toward his
neighbors.
Issues concerning vocation run

throughout the movie, culminating with the return of King
Richard. When Richard reveals himself to the outlaws, you
can see in the countenance of each character who kneels
the retrospective review that each outlaw takes. Each one
considers his weaknesses, his actions, the stands he’s taken.
What will the king do? How will he judge? What does it
mean that he has returned? Robin, “the outlaw who
showed his king his duty,” also kneels. Richard recognizes
the faithfulness the outlaws have shown him in his absence
by saying, “All these that remained loyal, rise Sir Robin,
rise men of Sherwood.”
The film culminates by bringing all the threads together

at the planned coronation of Prince John. Before the cere-
mony, a priest prays that all princely virtues would be be-
stowed upon the new king, while John looks into a mirror
and gloats that his brother is undoubtedly dead. The final
battle is glorious, which includes the best sword fight in
cinematic history. In the end, all the swords and shields
and banners of the enemy are thrown down. There is peace
with the rightful king on the throne. And the outlaw is re-
stored to hearth and home, as is right.

Rev. David Ramirez is Pastor of St. Paul Lutheran Church in Union Grove, WI and is on the
Planning Committee for the Bugenhagen Conference.
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committed against them and their families if they do not
act. He has them kneel and swear an oath: “That you, the
freemen of this forest, swear to despoil the rich only to give
to the poor. To shelter the old and helpless, to protect all
women, rich or poor, Norman or Saxon. Swear to fight for
a free England. To protect her loyally until the return of
our king, Richard the Lion-Heart. And swear to fight to
the death against our oppressors!” The oath, the rationale,
Robin’s methods and means all point to an awareness that
this is an extraordinary situation and an exceptional rem-
edy. Robin is no utopian revolutionary nor bloodthirsty
rebel. He is a lesser lord who loves his
people, who understands his duty to
protect them against oppressors, and
who takes up arms in order to restore
the rightful and true king.
And then the fight is on. He does

indeed use every means at his dis-
posal. He fights with bow and sword,
and he throws pretty much every pos-
sible object at his enemies—chairs,
benches, and candles. Robin is the
dashing swashbuckler—brave, clever,
resourceful—and he has fun while
battling Prince John’s forces, laughing
all the way.
But Robin is no lofty loner with mindless followers. He

is a true leader of men. He needs good men, and they flock
to him. Men compete in order to cooperate. Little John
knocks Robin into the river, and Friar Tuck matches him
in swordplay, but Robin loves a man who can best him.
Will Scarlet, his loyal lieutenant, is a friend who banters
with him. Much is the “everyman” character of the movie.
He isn’t the best fighter or a dashing hero, but contributes
as he can—inspired and brought to full potential by a good
lord. The merry men tease and compete with each other
just as Robin does with them. They are a brotherhood, un-
like the followers of Prince John who constantly are at each
other’s throats, bickering and threatening each other,
united only by their mutual usefulness for their individual
greed.
And Robin laughs. He laughs when he wins and laughs

when he loses. He laughs when he’s teasing Marion or play-
ing a joke on Friar Tuck. He loves his men and the brother-
hood they share. You can tell he loves life. Robin’s bombas-
tic overconfidence does get him captured. However, it is
precisely his love of risk and adventure that also inspires
his companions to gather around him and rescue him for
the sake of friendship and loyalty. He was there for his
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ourth, the
Magdeburg Con-
fession makes very
clear that the
church may not
change its confes-

sion or its practice because of the
edicts of the government. The govern-
ment is God’s institution. We should
not and must not conclude from this
that we are obligated to obey its every
decree, no more than we would say we
should obey the church’s every decree
or a father’s every decree. Neither the
government, nor the church, nor the
father of a home has absolute author-
ity. Their authority depends on
Christ, who meant what He said, “All
authority in heaven and on earth has
been given to me” (Matt. 28:18).
It is in fact the primary duty of

both the home and the government to
serve the Christian church, and the fi-
nal goal of every one of these estates is
the glory of God and the salvation of
men. It can’t be otherwise, because
this is Jesus’ goal and He’s the one
with all authority. His is the authority
the home, the state, and the church all
wield. So the Magdeburg Confession
states, “Although [God] does not want
the estates to be confused with one
another, He does want them so to
serve one another that in the final re-
sult they all harmonize one with the
other and each in its own place and its
own way promotes as of first impor-

tance the true knowledge and glory of
God and the eternal salvation of their
members; or, when it does not attain
this ultimate goal, at least effects the
secondary goal of men living peace-
fully, honestly, and beneficially in this
life’s civil society” (Magdeburg Confes-
sion, ch. 7).
The Magdeburgers point out that

every time the Bible commands obe-
dience to the government, it qualifies
it, gives a reason for it. The govern-
ment is to reward the good and be a
terror to evil. And this “good” must be
understood to include not only the
last seven commandments, but also
the first three commandments. If the
government punishes or persecutes or
becomes a terror to the good of con-
fessing Jesus, going to church, and
worshipping Jesus according to Jesus’
instruction, then it is owed no obedi-
ence. They sin, the Confession states,
“who think that [governmental] pow-
ers are so sacrosanct and inviolable
even when they try to oppress the
good works which they ought to
honor, and, on the other hand, try to
establish and honor the evil works to
which they ought to be a terror” (MC,
ch. 7)
So when it comes to the church and

the home—to Christians as members
of their churches, to Christian parents
as leaders of their homes, to pastors
who are to conduct services in the
Christian congregation according to

God’s Word—the government may
make no law to oppress the good. And
if they do, we are at the very least to
disobey it. It depends on our calling
in life and our ability as to what else
we should do. So the Madgeburgers
confess, “Just as it is for God’s sake
that citizens necessarily owe obedi-
ence to their leaders, and likewise
children and the rest of the family
owe obedience to their parents and
masters, so, on the other hand, when
magistrates and parents depart from
true godliness and virtue, obedience is
not owed them because of God’s
Word. When they openly persecute
true godliness and virtue, they remove
themselves from the offices of magis-
trate and parents before God and
their own consciences, and instead of
an ordinance of God they become an
ordinance of the devil, which can and
ought to be resisted in an orderly
manner according to one’s vocation”
(MC, ch. 7).
So when the government told the

Magdeburgers to worship like Roman
Catholics, it’s not simply that it was
stepping outside its God-given role;
it’s that it was exactly contradicting,
denying, and removing itself from its
God-given role to protect the Church
and serve it. And at that point it be-
comes the duty of the Christian to re-
sist and disobey. And we resist of
course according to our vocation. A
pastor will still preach the truth, that

Lessons from Magdeburg, Part 2
Continued from the Summer 2021 issue of Christian Culture; read online at cc.lutherclassical.org/summer-2021
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is, even if the government tells him
not to. A layman will still bring his
family to church, even if the govern-
ment tells him it’s illegal. A pastor
will still distribute the blood of
Christ from the chalice, even if the
government mandates something else.
And by so doing, not only does the

Church confess theWord of truth, she
exalts it to its proper place, which is
over the Church, over the govern-
ment, and over the home. Jesus’ Word
is simply the final authority.
So now we turn to some practical

applications of these lessons in our
day. And the segue should be quite
clean and obvious. In the last year, our
government did in fact order the
Christian Church, our congregations
and congregations all over this coun-
try, to do bad things. In some states
they banned meeting together com-
pletely for weeks or months. In other
states they banned the Lord’s Supper.
In still others they banned singing in

churches. In Wyoming they at-
tempted, very briefly, thank God, to
tell us we couldn’t use the common
cup for the distribution of Christ’s
blood. These are objectively bad
things. The government has been in-
stituted by God to be a terror to these
bad things, not to promote them and
most certainly not to mandate them.
The Word of God commands us in

the government.
So, in the first place, it was wrong

and it is wrong for the government to
order the closure of Christian
churches or for them to dictate how
the Christian Church is to distribute
the body and blood of Christ. The ar-
gument that the government’s job is
to protect the lives of people and
therefore has the right to ban the
gathering of Christ’s Church or to
mandate how we distribute the Holy
Supper is completely misguided. Yes,
the government’s job is to protect and
promote the good, but having the
Christian Church meeting together
regularly is a greater good than having
temporal health. It is the greatest
good. This is how the Magdeburg
Confession puts it, “[W]e must hold
that the eternal salvation of souls is
more important than the fleeting
health of the body, and that the
preservation of His few members is
more precious to Christ than all the

rest of the world of unbelievers, to-
gether with all their trappings and
gifts” (MC, Preface). Besides this, go-
ing to church contributes to overall
health, something most epidemiolo-
gists can’t wrap their minds around,
but which a seven-year-old Christian
knows very well.
Now as to the Church’s confession

in this last year of Covid, it was our

no uncertain terms to take the Lord’s
Supper often and gives us the example
of the ancient Church, which cele-
brated the Lord’s Supper every single
Lord’s Day, with far more disease go-
ing around then than in our day and
with no such thing as plastic jiggers or
hand-sanitizer. The Word of God
commands us not to forsake meeting
together, as is the habit of some. The
Bible exhorts us to sing with one an-
other (Eph. 5:18-19). Most instances of
the command to pray in the Bible,
even, are not commands to pray at
home by ourselves or with our fami-
lies (though that is certainly our
Lord’s will), but specifically com-
mands for public prayer in the con-
gregation (Eph. 6:18-19, 1 Tim. 2:1-2;
cf. Acts 2:42). And the commands to
read the Scripture are likewise com-
mands that Scripture be read in the
gathered congregation (1 Timothy
4:13, Col. 4:16). This is the command,
the assumption, the context, the

background of the entire New Testa-
ment.¹ Christ’s Church is to meet to-
gether to hear the Scripture, hear
preaching and exhortation, receive
the body and blood of Christ, and
pray together.This is the greatest goal,
the overriding priority of our Creator,
and it is the end to which He directs
all authority in heaven and on earth,
including the authority exercised by

“When [magistrates and parents] openly persecute true godliness and

virtue, they remove themselves from the offices of magistrate and par-

ents before God and their own consciences, and instead of an ordi-

nance of God they become an ordinance of the devil, which can and

ought to be resisted in an orderly manner according to one’s vocation.”
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duty to have church—real church,
with people gathering together
around the preaching of the Word
and the administration of the sacra-
ments. What an amazing thing, that
the greatest confession we could make
in A.D. 2020 was to actually have
church, to actually do what God com-
mands us to do, what we simply took
as a matter of course until March of
2020—as did the entire Christian
Church for two millennia, through
hundreds of serious pandemics—the
gathering together for church on a
Sunday morning.² And this, our very
simple duty, this meant in many cases
defying the state’s mandates.
It was our duty to do so. I want to

stress this generally, and then to talk
about a few specifics.
First, generally, it was our duty to

put first things first. It is more impor-
tant to hold church and distribute the
body and blood of Jesus than to live a
long life or to be healthy or to possi-
bly slow the spread of a disease. The

people of God needed not only to
hear that but to see it. I’m not saying
that we should have told people who
are obviously sick and symptomatic
to come to church—we don’t do that
with any disease. We don’t want peo-
ple vomiting in church; individuals
can and sometimes should miss
church for a week or for a time be-
cause of sickness. And I’m not saying
that it was wrong to hold smaller as-
semblies or offer more services to
avoid crowded sanctuaries. Not at all.
I’m saying it was our duty to hold
church so that the faithful could come
and in order to encourage those who
were inordinately frightened, to teach
them and everyone that hearing God’s
Word and receiving the body and
blood of Jesus and singing and pray-
ing as the Church is more important
than anything in the world. Our chil-
dren needed to see it, our youth
needed to see it, our young families,
our middle-aged, our elderly—all of
us needed to see it and know it. We

ask our children to risk death fighting
needless wars. Is it really so hard a
thing to ask Christ’s Church to risk
getting a cold with a 0.3 percent mor-
tality rate in order to receive the
medicine of immortality? In short,
any government mandate to close
Christ’s Church and ban its assembly
altogether should be defied.
Now for a couple of specifics. The

government told us, here in Wyoming
and in many other states as well, to
distribute the Lord’s Supper in
(prepackaged) individual containers.³
Jesus says something different. He
tells us to distribute bread, and then
to distribute wine. To distribute the
body. Then the blood. None of us
would have thought of distributing
the body and blood of Christ in a
prepackaged individual container or
of allowing such a thing in our con-
gregations, had the government not
ordered us to do it. When the govern-
ment ordered it, they decided to be a
terror to the good: Jesus’ clear com-
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mand. So we were duty bound to dis-
obey.
The second specific was the man-

date to wear masks, especially that
pastors wear masks.⁴ Masks, even if
they have some health benefit, have
also obvious deficits. I have several old
ladies in my congregation, for in-
stance, who can’t understand me on
the phone, because they can’t see my
lips, and my voice is too deep for
them.They need to see my face to hear
me preach. More than this, the face it-
self is a vehicle of communication. Ev-
eryone knows this. When you cannot
see the face and its expression, you
can very often misunderstand the
meaning of words. It would have been
one thing if the government recom-
mended masks. It was quite another
to mandate it. It is a bad thing, an evil
thing, if people can’t hear the Word of
God because of a mask. If the govern-
ment’s goal were God’s goal, as it
should be, it would not make such
mandates. The Church must know
this and act accordingly.
Those congregations that insisted

on remaining open and holding
church during the pandemic should
be commended. This is the good con-
fession. It puts first things first. It en-
compasses all the elements of confes-
sion taught by the Magdeburg Con-
fession. 1) It evinces an optimism that
preaching Christ is the end goal, that
so long as we do it we have everything.
2) It understands that this particular
time called for a specific confession, a
simple one, but a necessary one: to
stay open and do what the Church
does, even in the face of death. 3) It re-
alizes that not just the doctrine of the
role of Church and state was at issue,
but the Gospel and its primacy. 4)
And finally it shows that the Church
obeys God rather than man. And God
has and will bless this confession.
If we have failed in this confes-

sion—and most of us, if not all of us,
did fail in one way or another, espe-
cially at the beginning—then we need
to own this failure and admit it as pas-
tors and congregations. At the begin-
ning we were caught off guard. We
were told any closure would be tem-
porary. We were told about outra-
geously high mortality rates of 8%.⁵
But instead of justifying shutting
down services or obeying unrighteous
mandates because we didn’t know any
better, we should learn from any mis-
takes made and never let them hap-
pen again.
The response of the LCMS at large

has been quite mixed. From the
synod, we received no encouragement
to stay open. In fact, Palm Sunday of
last year pastors of the synod received
an email telling us to “refrain from
regular congregational services” and
to obey the government, even though
some state governments had banned
meeting altogether and banned the
Lord’s Supper.⁶ A similar appeal was
made in the Lutheran Witness.⁷ Many
churches remained closed for over a
year. And many pastors have decided
to pretend to give the Lord’s Supper
over the internet. Some banned
singing. Others banned the common
cup. It’s become common to assert, “I
go to church over the internet,” as if
watching a service online is the gath-
ering of the church. These are all bad
confessions. They were and remain
wrong. They obey man rather than
God. They evince fear. Some are just
silly. And just as the Magdeburg Con-
fession called on those who had
obeyed the government instead of
obeying God to return to the good
confession, we should do the same ac-
cording to our calling and ability and
circumstance. We should first correct
any impression we ourselves may have
given that gathering as church and
singing and praying and receiving the

Holy Supper as Christ instituted it is
somehow secondary or non-essential
or dangerous to human life. We
should commit to never making this
mistake again. We should thank God
that we have brothers—and I know I
have benefited from this tremen-
dously—brothers and fellow congre-
gations who have encouraged us by
word and action to put church first.
And then we should call on the rest of
our brothers to walk with us in this.
That there were still churches closed
after a year, that churches were closed
for more than even a Sunday or two,
that pastors robbed people of the
chalice or of the Lord’s Supper, that
they banned singing—these false con-
fessions need to be addressed for the
good of the Church and the glory of
God.
Many in the LCMS have already

worked to correct these false confes-
sions to some extent. I would point to
a Lutheran Witness article of June/
July, 2020, where Rev. Thoma writes,
commenting on Acts 5, “[T]he apos-
tles’ flexibility [with the government]
came to a screeching halt the moment
they were commanded to stop preach-
ing and teaching the Gospel. Again, as
Christians, we know that a govern-
ment born of God’s truest intent—
one that can rightly be called good—
would not call for the silencing of the
Gospel, but at a minimum would let
the church be.”⁸ But even here, the ar-
ticle stops short of addressing what it
means to silence the Gospel. Banning
the assembly of the Church is silenc-
ing the Gospel, period. Mandating
masks on a pastor is silencing the
Gospel (again, for my old ladies, this
is literally true). That this was not the
message from synod from the start is
one thing. It is quite another for the
synod not to realize it now and con-
fess it. A confessing church is a re-
penting church. I recommend Dr. Joel



fess the truth frankly. Secondly, God
has put us here at this time and in this
place to confess the truth of God’s
Word, and this confession will last all
our life through. So long as we are do-
ing it, we have every reason to be op-
timistic. Luther confessed at Worms
fully expecting death as a result, but
God gave life to His Church through
Luther’s confession. Magdeburg con-
fessed to its own bodily detriment,
even though it meant lack of peace
and constant war and death for over a
year, and through that confession
God overturned armies and gave
peace to Lutheran churches all across
Germany. So we confess that the
Lutheran faith, the truth of the Bible,
hearing it at church, singing it, pray-
ing it at church, confessing it at home,
this is our life and can never be given
up. And God will bless this confession
now and forever.
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Biermann’s short article on the neces-
sity of meeting together, which comes
much closer to calling on the synod to
realize the obvious danger and error
of shutting down church services.⁹
There are finally some conclusions

we should draw, both from our review
of the Magdeburg Confession and

Rev. Dr. Christian Preus is Senior Pastor at Mount Hope
Lutheran Church in Casper, WY and holds a PhD in
Classics.

death rate was still being suggested on March 24,
compared with a 2.3% death rate in China (still ex-
tremely high compared to reality): https://www
.cidrap.umn.edu/news-perspective/2020/03/ital-
ian-doctors-note-high-covid-19-death-rate-urge-
action, accessed May 5. Cf. also the JAMA article
“Corona Virus Disease 2019 (Covid-19) in Italy,”
where the 7.2% figure is again cited: https://ja-
manetwork.com/journals/jama/fullarticle/2763401,
accessed May 5. On March 9, 2020, Tucker Carlson
Tonight, the most-watched cable news show, put
the overall death rate for the virus at 3.4%, “34 times
deadlier” than the flu, with an 8% death rate for
ages 70-79 and 15% death rate for those over 80. See
Carlson’s “We must remain calm,” monologue at
https://youtu.be/EbyPW8lJX2E
⁶ The email of April 3, 2020 included the following:
“Please, for your safety and well-being and that of
your parishioners, refrain from regular congrega-
tional services. While we cannot gather together,
many pastors are using the best technology to stay
in contact with their people.” And: “The govern-
ment is not persecuting us (Fourth Command-
ment). These rules apply to all, as reasonably as
possible. And it appears we are nowhere near the

end of this.”
⁷ “This pandemic is temporary,” Lutheran Witness,
Matthew Harrison, May 1, 2020.
⁸ “When does the church say, “Enough?”, Lutheran
Witness, Christopher Thoma, June/July, 2020.
⁹ “The Post-pandemic Pew: A reflection for pastors,”
https://issuesetc.org/wp-content/uploads/2020/12/
The-Post-Pandemic-Pew-A-Reflection-for-Pastor-
s.pdf, accessed 5/5/2021. “Perhaps the notion that
‘the church can still be the church even when we
can’t be together’ has merit in the teeth of a legiti-
mate crisis (a flood or a fire) and for a few week’s
duration; but it cannot ever become a normal way
of thinking or behaving, which is, I believe, pre-
cisely what we have allowed to happen. We need to
be together in the flesh, and separation for any rea-
son should provoke a restlessness and yearning that
will not be satisfied until we gather again in per-
son. Despite our sincerest aspirations, love of tech-
nology, or yearning for the avantgarde, the virtual
church is a patent oxymoron. To pursue this course
for the church is complicity with the designs of the
enemy.”

¹ The term church (ekklesia) means a bodily gather-
ing, an assembly.

² Some have argued that the 1918 Spanish flu pan-
demic is precedent for shutting down churches.
There are 5 reasons this is not a good precedent to
cite. 1) The Spanish flu was a far more serious pan-
demic than Covid-19, killing 1 percent of the U.S.
population and primarily affecting the young, not
the old, as is the case with Covid-19. 2) The lock-
downs were localized, especially in big cities. 3) We
have records of Lutheran churches meeting despite
the lockdowns. 4) The lockdowns were very brief.
5) Precedent of banning church services is prece-
dent of a bad thing, not justification for further
banning of church.
³ The Wyoming health order of May 13, 2020 in-
cluded this mandate: “g. Communion shall be
served in individual containers.”
⁴ The Wyoming health order of May 13, 2020 in-
cluded this mandate: “i. Staff who come within 6
feet of attendees or other staff must wear a face
covering.”
⁵ See, for instance, “Italian doctors note high
COVID-19 death rate, urge action,” where a 7.2%

from its application
to our time. First, it
is never too late to
confess. Magdeburg
stood alone for
some time, but the
Lutheran lands re-
turned to Lutheran
control and the
Lutheran confes-
sion before too
long, spurred on in
part by the written
and visual confes-
sion of Magdeburg,
which put gather-
ing as a Lutheran
congregation over
their health and

over their government’s decrees. So
also, those who made the mistake of
slavishly obeying the government’s
mandates instead of obeying their
confirmation and ordination vows
can and will, I pray, come to realize
their mistake, especially if we humbly
realize ours and we continue to con-

End Notes
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1. The Word of Christ is spoken,
And angels bend to see
How hearts, once bound and broken,
Are set at liberty.
For Christ, the Lord of Glory,
Proclaims His death again;
No doubt can dim the story
That pardons all our sin.

2. With bread and wine are given
Christ’s body and His blood;
The earthly hides the heaven
As flesh encloses God;
The right hand of the Father
Is now the Holy Place
Where Christ, our God and Brother,
Bestows on sinners grace.

3. Depart each unbeliever
And those who live in sin!
Nor let a false deceiver
Dare here to enter in.
O saints, discern here Jesus,
His body and his blood,
Lest righteous judgment seize us
For not believing God.

4. Blest is the hungry spirit,
Who has no good to give,
But clings to Jesus’ merit –
By faith this soul shall live;
The Lord will not deceive him,
As sin and Satan do,
Nor will his Savior leave him,
Whose Word cries out, “for you!”
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The Word of
Christ Is Spoken
15th November 2012, composed for Faith Lutheran Church

in Wylie, TX – Rev. Mark Preus

Tune: Ewing (LSB 672, Jerusalem the Golden)

5. And kneeling at the altar,
United we shall be,
Though we are weak, and falter,
Strong is our unity.
For Jesus’ precious preaching
Dispels the devil’s pow’r.
He won’t allow false teaching
To ever win the hour.

6. So we with gladness enter,
And we with gladness leave;
Christ’s cross is at the center
Of all that we believe.
This sacrament will give us
Abundant joy and peace
Till angels will receive us
In Heaven’s Holy Place.
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Aeterna Pax Iesu

1. Our father Adam had to step across
The garden’s threshold onto weedy earth,

And as he went, reflecting on his loss,
On sin’s corruption and on worldly dearth,
Yet thought he also on the coming birth

Of One who would defeat the evil foe.
He touched his holy clothes and said in mirth,

“Aeternam pacem Iesu habeo.”

2. Within the finished doorway Noah stood
And saw God’s Word rejected all around

By men in love with sin and hating good,
Who wished his death, though he did but expound
The Word of Life that they might not be drowned.

The skies grew dark; the winds began to blow.
Behind the closing door did this resound:

“Aeternam pacem Iesu habeo.”

3. Away from home and kindred Abram went,
Not knowing where he next would lay his head.

At night in foreign lands he pitched his tent;
When morning dawned he ate his daily bread,
Uncertain in what path his feet would tread;

But certain in the end God would bestow
Foundations, he an altar built and said,

“Aeternam pacem Iesu habeo.”

4. Betrayed by brothers, Joseph as a slave
Was sold to Egypt. Faithfully he served;

But then his master’s wife temptation gave.
When faithful Joseph wouldn’t be unnerved,
She leveled accusations undeserved.

Through treachery and slander did he go
To prison; yet from this he never swerved:

“Aeternam pacem Iesu habeo.”

5. Between the raging sea and hardened heart
Of Pharaoh Moses stood with staff in hand:

The staff of God that ate th’ enchanters art
And decimated all of Egypt’s land.
Then Moses pondered, waiting on the sand,

That God an even greater staff would show,
And on the ancient promise took his stand,

“Aeternam pacem Iesu habeo.”

6. “A king!” the people cried, and Samuel warned:
The king would be the sort of man who brings

Them grief and takes their freedom. This they scorned,
And thus the first of many christenings
Of man to public office brought its stings.

As Samuel mourned for Saul with tears of woe,
He set his hope upon the King of Kings,

“Aeternam pacem Iesu habeo.”

This poem imitates the style of the Middle Scots Poets
William Dunbar (c. 1459-1530) and Robert Henryson (c.
1460-1500). Both wrote poems that are eight lines of iambic
pentameter following the rhyme scheme ABABBCBC, for
example, Henryson’s Against Hasty Credence and The Want
of Wyse Men and Dunbar’s Of the Passion of Christ and The
Table of Confession. This particular poetic form is called the
Ballade Stanza or the Monk’s Tale Stanza, so called because
Geoffrey Chaucer (c. 1340-1400) used the form for the stan-
zas of the Monk’s Tale in the Canterbury Tales. Dunbar puts
an interesting twist on the form in several of his poems by
making the final line of each stanza a Latin refrain, for ex-
ample, in Of Man’s Mortality (quod tu in cinerem reverteris;
“that you will return to ash”) and (my personal favorite) On
the Resurrection of Christ (surrexit Dominus de sepulchro; “the
Lord has risen from the tomb”).
Aeterna Pax Iesu is an imitation specifically of Dunbar’s

Latin twist on the Ballade Stanza, each stanza concluding

Aeternam pacem Iesu habeo, “I have the eternal peace of Je-
sus.” I should also note that in the eleventh stanza there is
a Greek phrase, τὸ ὄνομά σου ἁγιασθήτω, which are the
words of the First Petition of the Lord’s Prayer, “Hallowed
be Thy name” (albeit in a slightly different order than in
Matthew 6:9). The phrase is pronounced “taw ah-nuh-mah
soo hah-gih-ahs-thay-toh.”
In a time of cultural turmoil, it is a great comfort to re-

flect on the saints who have gone before us. They had the
peace of Jesus, not because the outward circumstances
were conducive to feeling a sense of peace, but because the
peace that Jesus gives is not the least bit dependent on the
external circumstances. The peace that Jesus gives is the
peace that let him sleep during the storm on the Sea of
Galilee. The peace of Jesus is the peace that turned the dis-
ciples’ sorrow into joy on Easter evening. This is peace that
surpasses all understanding, and it is ours in Jesus, come
what may. – Rev. Andrew Richard
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7. And David likewise suffered at the hands
Of Saul, who sought his life, though he had saved

The people. Far and wide through many lands
Was David persecuted as Saul raved.
Yet all this senseless hatred David braved,

For one day Christ himself would dwell below,
And thus, as in the psalms he has engraved,

“Aeternam pacem Iesu habeo.”

8. Unto the mount of God Elijah fled,
Where in the bygone days had stood a crowd.

“Alas! Now I alone am left,” he said.
“The empty pews of Sinai echo loud.”
But then he was with other words endowed;

The still small voice of Jesus let him know,
“To Baal still seven thousand have not bowed.”

“Aeternam pacem Iesu habeo!”

9. “Surrender! You have no hope anyhow!”
Thus Hezekiah heard the Assyrians cry,

Who had besieged Jerusalem. What now,
But starve or fight, or in the end comply?
He prayed and knew that Christ would not deny

To help his Israel, but overthrow
The enemy; the answer would be nigh.

“Aeternam pacem Iesu habeo.”

10. An exile far from Judah, Daniel sat
Within the dark and deadly lions’ den

For no fault of his own, but simply that
His Christian life offended jealous men.
No matter; for the Lord had always been

His shield and always would be, even though
All hell break loose, and so he said, “Amen.

Aeternam pacem Iesu habeo.”

11. “Peace, peace!” false prophets said. There was no peace;
Their pleasant words but scratched the people’s ears,

While steadfast Jeremiah wouldn’t cease
To preach the truth, though he was met with sneers.
The mockers blasphemed Christ. He prayed through tears,

“τὸ ὄνομά σου ἁγιασθήτω,”
And played the man and said with all the seers,

“Aeternam pacem Iesu habeo.”

12. “Behold, the Lamb of God!” John had proclaimed
And to repentance called both small and great.

King Herod, who was not at all ashamed
To take his brother’s wife, became irate
And tried to make the Word of God abate

By jailing John, who said with faith aglow,
“You can’t stop Christ. Bring out your silver plate!

Aeternam pacem Iesu habeo!”

13. Before the cross stood Mary, and she saw
Her Son transfixed with nails in hands and feet.

She wept to see His body torn and raw,
Yet knew she looked upon the mercy seat
Of God, and thus the bitter death was sweet.

The seed of woman came, and at the flow
Of lifeblood she knew sin had met defeat.

“Aeternam pacem Iesu habeo!”

14. The third day Mary Magdalene was by
The tomb and cried, “They took my Lord away!

He’s dead; now I and everyone will die!”
She hung her mortal head in deep dismay;
But then the Lord appeared that Easter Day,

And Mary’s tears of mourning ceased to flow.
When Jesus said her name then did she say,

“Aeternam pacem Iesu habeo!”

15. Th’ Apostles locked the doors and hid in fear,
And would have been there still, but Jesus came.

Their terror fled away when He drew near;
He “Peace be with you” said and spoke no blame.
Then forth they went to spread abroad His fame;

And when the thankless world would hostile grow,
They thought it joy to suffer for His name,

“Aeternam pacem Iesu habeo!”

16. And now that Jesus dominated death,
The martyr Stephen mocked it to its face.

He gladly yielded up his dying breath
And counted it a gain and no disgrace
To die for Christ and go to His embrace.

“The stones may fly, but He to whom I owe
My life thus sets me free from this dread place.

Aeternam pacem Iesu habeo.”

17. And I, I see the world around me rage,
The devil rear his head and truth suppress;

And in this dark, perverse, and evil age,
I feel a pull toward utter hopelessness.
But no! the Lord His saints will ever bless,

As He has always done, and make me know
And with the cloud of witnesses confess,

“Aeternam pacem Iesu habeo!”

18. Our Father in the heavens at the end
Of days will mercy have upon our sore

And weary souls and from His side will send
His Son to bring us home and end our war.
So come, Lord Jesus, come, just as You swore

And raise us up to heaven’s courts where, lo!
Your Church will bless Your name forevermore:

“Aeternam pacem Iesu habeo!”
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Classical
Education:

The Path to
Lutheranism?

am a member of that generation of
Christian students who benefited
tremendously from the return to classi-
cal education that has blossomed in the
last decades. I had taken all the prosaic
subjects at the small, rural Christian

school I attended since early childhood, but as I entered
high school my mother and others were laboring, success-
fully, to transform the school into a classical academy. I
shuddered when she showed me the formidable logic text-
book I would be using in the fall, and the literature, theol-
ogy, and history textbook (Omnibus III) was much larger.
I was prepared to hate classical education.
And yet, when I joined seven other students for the first

year of classical instruction ever offered in this small Wis-
consin town, I was fascinated. Among the first books we
read were George Orwell’s Animal Farm and the Westmin-
ster Confession of Faith, which have both made a perma-
nent mark on me. Even biblical Greek was less of a night-
mare than I imagined. For the first time in my life, I was
being challenged academically and loving it. So when it
came time to look at colleges, it only made sense to apply
to New Saint Andrews, the only college I knew of that used
a classical model. I joined the freshman class of 2010, lustily
singing the psalms and reading all sorts of books that no
other college dared assign to freshmen, from Quintilian’s
Institutio Oratoria to Calvin’s Institutes of the Christian Reli-
gion.
One of the tenets of classical education, I learned, was

the concept of ad fontes, to the sources. Rhetoric, for exam-
ple, was the ancient art of speaking, refined and mastered
over years, not the artless political shouting matches the
term brings to mind. Until 1850 or so, the art of rhetoric
was taught with the help of Quintilian and the Roman
masters, and was a key part of any education worth the
name. But in the years before the revival of classical educa-

tion, it had been almost entirely forgotten, replaced by
new concepts like “political science,” or worse, “market-
ing.”
I was told that mastering rhetoric as the ancients under-

stood it would give me depth as a person, create fertile
ground in my mind in which new skills could grow, and
make me, in the language used by the college, “copious.”
And so it turned out to be. Eight years of classical educa-
tion fired my historical imagination and helped me under-
stand how the church and the world had lost at least as
much as we gained in the last few centuries of “progress.” I
developed a sensitivity to older ways of seeing the world,
something which finally led me to pursue graduate studies
in history. If, as one historian has concluded, “the past is a
different country; they do things differently there,” then
classical education helped me become a citizen of that
country (or at least obtain a tourist visa). Nothing was
more welcome than the prospect of escaping the absurdity
of late modernity by diving into the past—ad fontes.
As I began to study history systematically in the years

after college, and finally enrolled in a graduate program in
the field, I realized that there had been a surprising hole in
my religious education. His name was Martin Luther. Of
course we talked about Luther whenever the Reformation
came up, but he was always portrayed as John the Baptist—
someone who made a straight path in the desert for the
coming of Zwingli and Calvin.
When I read Diarmaid MacCulloch’s The Reformation: A

History, I realized that not everyone shared this view. In
certain parts of Reformed Christianity, Luther’s relevance
is limited to the 95 Theses and The Bondage of the Will. By
1525, he had made his world-changing statements on justi-
fication by faith alone and salvation by God’s will, not our
own. But in the Reformed narrative, he needed to leave the
stage as Zwingli and Calvin entered it. They and their fel-
lows would bring true evangelical religion to Europe, with-

QUEMADMODUM DESIDERAT

CERVUS AD FONTES AQUARUM ITA

DESIDERAT ANIMA MEA AD TE DEUS.

As a deer pants for springs of water, so
pants my soul for You, O God.

Psalm 42:1
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out any medieval ceremonies.
Luther’s great battle, however, was just beginning. One

of the keys to his theology, which defined his work after
1529, was his theology of the sacraments. This is the part of
Luther’s theology that I would never have known in detail
if I hadn’t married a sweet Lutheran girl. Her family was
frustratingly certain that the Lord’s Supper was not a mere
act of remembrance, as I had grown up believing, an awk-
ward ceremony to be hurried through four times a year.
Her family was equally clear that the Lord’s Supper did not
include the miracle of transubstantiation insisted on by
Roman Catholics. In this way, I became slowly aware of
Luther’s view, but it did not tempt me. It was “too
Catholic,” as I would have described it.
Instead, like many Reformed Christians with an interest

in church history and liturgy, I clung to John Calvin’s for-
mulation of the Lord’s Supper in which Christ is “spiritu-
ally present” over Zwingli’s insistence that the Sacrament
was a mere memorial. For some Calvinists, the Lord’s Sup-
per becomes a completely spiritual exercise, in which our
spirits are whisked up to the throne room of God (Scots
Confession 21) and Communion takes place there—the eat-
ing of the elements hardly matters. The only “meaning” for
it is in heaven.
I read what every Reformed creed and confession had to

say on the subject and fancied that I knew a little about it.
Then, a half-educated student of the sacraments, I would
robustly defend Calvin’s view to my wife’s family. But in a
conversation with my brother-in-law, a newly-minted
Lutheran pastor in his first call, my fuzzy conception of the
Supper gave out. I could find no reason why the place of
Communion would be in heaven, instead of on earth where
Christ instituted it. Nor could I defend the Calvinist asser-
tion that Christ’s presence is somehow physically barred
from being present in the elements because of His human
nature. I had the uneasy sense that Calvin’s doctrine would
fall apart if subjected to Occam’s Razor. If I abandoned it,
I would be left with the Zwinglian view that Communion
is merely a memorial, not a nourishing feast. How could all
the things Christ says about Communion be true if He was
engaging in a mere figure of speech when He, the Word of
Truth and Life, declared “This is my body, this is my
blood?”
That conversation took place in October of 2020, and on

All Saints’ Day my wife and I attended University
Lutheran Chapel in Minneapolis for the first time. In the
course of my studies of church history and the Reforma-
tion, I became convinced that only one Reformational
church has maintained the majestic offer of Christ’s true

body and blood for the forgiveness of sins without the dead
ceremony of the Roman mass. By putting my classical edu-
cation into practice and returning ad fontes—to Scripture,
the church fathers, and the magisterial Reformers—I
ended up discovering the treasures of Lutheranism.
Most advocates of ad fontes have not pushed this idea

into the corners. They speak of returning to the riches of
the early church, recovering Athanasius on Christ’s incar-
nation and Augustine on original sin. But they see any ref-
erence to the real presence of Christ in the Lord’s Supper
as superstitious and outmoded, despite the near-universal
witness of the church fathers. Going back to the sources
certainly comes with dangers. The oldest traditions,
hymns, or even theological concepts are not necessarily
better than later developments. That is why Scripture, not
antiquity, must be our only standard. It must rule our in-
terpretation of everything we find in the church or in his-
tory, or we will have no defense against the Cult of the Old
or the Cult of the New, both of which have taken root in
different corners of Christendom.
What Lutheranism offers, then, is the chance to partici-

pate in the historic liturgy of the church, to eat a Supper
that has not been emptied of meaning, while clinging to
salvation by grace alone and the sole authority of Scrip-
ture—the Word of the Lord which endures forever. I have
not found another church that offers these things. After an
intense period of religious searching and prayer, my wife
and I were grateful and blessed to be received into the
Lutheran church at the Easter Vigil, AD 2021.
There is an irony to finding the Lutheran faith through

the robustly Reformed world of classical education. Since
becoming Lutheran, I have been surprised to find that
other Reformed friends and acquaintances are contem-
plating the same step, many of them involved in classical
education. I have become convinced that classical educa-
tion is a great way to take ordinary evangelicals and make
Lutherans out of them. Teaching students to appreciate the
history of the church with the eyes of the past will in-
evitably make some of them appreciate the conservative
Reformation of Luther more than that of the Reformers
who broke with him. Classical education, and specifically
the call of ad fontes, reminds us that the roots of our faith
are in the story of our past. Our most important and most
difficult duty is to pass that faith on to our children. My
wife and I have decided to use classical education to pass
that deposit of faith to our children. Will you do the same?

Moses Bratrud is completing his MSc in History at the University of Edinburgh. He and
his family attend University Lutheran Chapel in Minneapolis.
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If you can keep your head when all about you
Are losing theirs and blaming it on you;
If you can trust yourself when all men doubt you,
But make allowance for their doubting too;
If you can wait and not be tired by waiting,
Or, being lied about, don’t deal in lies,
Or, being hated, don’t give way to hating,
And yet don’t look too good, nor talk too wise;

If you can dream—and not make dreams your master;
If you can think—and not make thoughts your aim;
If you can meet with triumph and disaster
And treat those two impostors just the same;
If you can bear to hear the truth you’ve spoken
Twisted by knaves to make a trap for fools,
Or watch the things you gave your life to broken,
And stoop and build ’em up with worn-out tools;

If you can make one heap of all your winnings
And risk it on one turn of pitch-and-toss,
And lose, and start again at your beginnings
And never breathe a word about your loss;
If you can force your heart and nerve and sinew
To serve your turn long after they are gone,
And so hold on when there is nothing in you
Except the Will which says to them: “Hold on”;

If you can talk with crowds and keep your virtue,
Or walk with kings—nor lose the common touch;
If neither foes nor loving friends can hurt you;
If all men count with you, but none too much;
If you can fill the unforgiving minute
With sixty seconds’ worth of distance run—
Yours is the Earth and everything that’s in it,
And—which is more—you’ll be a Man, my son!

nlike many of the poets we have en-
countered in this magazine, Rudyard
Kipling was not a Christian. He makes
this very clear in his poem Lispeth:
“The Three in One, the One in Three?
Not so! / To my own Gods I go. / It

may be they shall give me greater ease / Than your cold
Christ and tangled Trinities.” Doctrine mattered not to
Kipling; ethics and life did. Therefore, that Kipling was a
Freemason ought not be surprising. Made a Mason in
1885 by dispensation, Kipling wrote overtly masonic po-
ems like “TheMother Lodge” and “Banquet Night,” as well
as overtly Masonic prose like “The Man Who Would be
King.”
Despite these distressing facts, we ought to enjoy

Kipling’s poetry, especially “If,” because it supports the
cardinal virtues and natural law. “If” is full of pure, if pa-
gan, virtue.
“If” promotes the virtue of prudence. Prudence is the

mother of all virtues, as the ancients rightly believed. To
be prudent is to govern yourself by reason and by ethics.
Without prudence, a man is a slave to his own wild pas-
sions and to ephemeral circumstance. The first line is a
statement of rational prudence: “If you can keep your
head when all about you / Are losing theirs and blaming
it on you.” The next few sections deal not only with ratio-
nal prudence, but also with ethical prudence: “Or, being
lied about, don’t deal in lies,/ Or, being hated, don’t give
way to hating.”
The virtue of temperance also makes an appearance in

“If.” Temperance can be described as self-control, moder-
ation, a controlling of the appetites. “If you can dream—
and not make dreams your master; / If you can think—
and not make thoughts your aim.” Appetites, even intel-
lectual ones, must be mastered. Otherwise, you will al-

Rudyard Kipling’s “If—”
Commentary on



All in all, Kipling’s “If” reminds me of a latter-day Stoic
or Cynical poem. The indifference to circumstance, the
stress on self-reliance and endurance, and the utter belief
that no one but you can hurt your virtue—all these fall
squarely into classic Hellenistic philosophy. While these
are virtues that the Christian ought to cultivate, we have
to remember that these virtues are not salvific. Indeed, as
the prophet Isaiah says, “all our righteousnesses are as
filthy rags; and we all do fade as a leaf; and our iniquities,
like the wind, have taken us away” (Isaiah 64:6, KJV).
While we do well to heed and practice these earthly
virtues, we can never forget that everything that does not
proceed from faith is sin. Christ is our righteousness.
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Rev. Travis Berg is Pastor of St. Paul’s Lutheran Church in Latimer, IA.

ways be a slave to your desires, whether they be lower or
higher appetites.
But, with Kipling, temperance is second to fortitude.

Fortitude, also known as courage, strength, or endurance,
is the main virtue in “If.” Kipling speaks of physical forti-
tude when he says; “If you can force your heart and nerve
and sinew / To serve your turn long after they are gone, /
And so hold on when there is nothing in you / Except the
Will which says to them: ‘Hold on.’” Kipling also speaks of
our fortitude in the face of failure. We ought to treat vic-
tory and defeat “just the same.” We should be ready to see
our life’s work crumble into dust and then get back to
work “with worn-out tools.” We must be able to bear “to
hear the truth you’ve spoken / Twisted by knaves to make
a trap for fools.” Whether it be physical, mental, or social,
Kipling places fortitude as his premier virtue.
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alerius Herberger (1562–1627), the “Je-
sus-Preacher” as he was formerly called,
was a faithful Lutheran pastor in the
city of Fraustadt (now Wschowa) in a
culturally German area of Greater
Poland. He has been known in Ameri-

can Lutheranism mostly as the author of the hymn “Valet
will ich dir geben” (translated by Miss Winkworth as
“Farewell I Gladly Bid Thee”), a hymnic preamble to his
last will and testament, as it were, from 1613, when in the
midst of pestilence and busied by daily burials, he tended
to the lowly Lutheran parishioners of Fraustadt with com-
forting sermons and bodily care. While in the composition
of lyrics he never attained to the heights of renown scaled
by his protegé and assistant, Johann Heermann, nor in var-
ious trials ever (perhaps) plunged to the depths of afflic-
tion endured by his twenty-year junior, Johann Gerhard,
Herberger’s pious orthodoxy, by God’s grace, also benefited
Lutherans far and near through publication of his comfort-
ing funeral sermons, Christological commentaries on the
Old Testament, and “heart-postils” on the epistles and
gospels of the church year—in the last of which he notably
emphasizes heartfelt faith in Jesus, “of the Father’s heart
begotten.”

Sentina peccatorum est radix omnium malorum;
Remissio verò peccatorum est fons omnium bonorum.
Sin and disgrace despoil both land and race,

but the forgiveness of sins is where every good begins.

In the name of our Savior Jesus Christ,
who has all authority on earth to forgive the sins of all pen-
itent hearts in the preaching of the Gospel and in the Holy

Absolution, and also has all power to deliver those who
love Him from every distress of body and soul and death;
ever most blessed and adored with God His heavenly Fa-
ther and the Holy Ghost, world without end. Amen.

My dearly beloved friends, today from the ap-
pointed Gospel we are to ground the article of the forgive-
ness of sins from our Creed on a right foundation, and to
learn properly that sin is the cause and root of every evil on
earth, while the forgiveness of sins is the undeniable source
of all blessed welfare of body and soul, possessions and rep-
utation, and wherever you properly find the forgiveness of
sins, you also receive and keep this noble treasure. Now,
that this may serve for the good, comfort, and benefit of us
all, who are up to our ears in sin and misfortune, but espe-
cially for the praise and glory of our Lord Jesus, who in His
blood has obtained for us the forgiveness of sins, from
which all our welfare springs, let us heartily pray: “Forsake
me not, O Lord, my God; be Thou not far from me. Make
haste to help me, O Lord, my salvation” (Ps. 38). “For I will
teach transgressors Thy ways, that sinners may be turned
unto Thee” (Ps. 51). “Let me hear Thy grace in the morning,
for I will hope in Thee. Declare unto me the way wherein I
should go, for I long for Thee” (Ps. 143).

Hear with devotion the entire Gospel for this day
as it has been written by the three evangelists,
Matthew, ch. 9, Mark, ch. 2, and Luke, ch. 5.

The Lord Jesus entered into a ship, and passed over
again out of the region of the Gergasenes, and came
into Capernaum, His own city; and it was noised
about that He was in a house, and straightway many
gathered together, insomuch that they had not room
even outside the door. And behold, certain men come

Valerius Herberger:
A Sermon on the Forgiveness of Sins

Introduction and translation byMatthew Carver
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unto Him, bringing to Him one sick of the palsy,
borne of four, which was lying on a bed, and they
sought means to bring him in and to lay him before
Him. And when they did not find how they might
bring him in because of the multitude, they climbed
up, uncovered the roof where He was, and when they
had broken it up, they let him down through the
tiling with the bed, into the midst before Jesus. And
when Jesus saw their faith, He said unto the sick of
the palsy, “Be of good cheer, my son, thy sins be for-
given thee.”

And behold, certain of the scribes and Pharisees
began to reason, “Why doth this man thus speak blas-
phemies? Who can forgive sins but God only?” And
immediately Jesus perceived in His spirit that they so

reasoned within themselves, and said unto them,
“Wherefore think ye evil in your heart? Whether is
easier, to say to the sick of palsy, Thy sins be forgiven
thee; or to say, Arise, take up thy bed, and walk? But
that ye may know that the Son of Man hath power on
earth to forgive sins,” He saith to the sick of the palsy,
“I say unto thee, Arise, take up thy bed, and go home.”
And immediately he arose before their eyes, and took
up the bed whereon he lay, and went home, and glori-
fied God. When the multitudes saw it, they all mar-
veled, and glorified God, which had given such power
unto men, and were filled with fear, saying, “We have
seen strange things today. We never saw it on this
fashion.”
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Encomion Evangelii—Praise of the Gospel.
The Gospel for this day is so precious, it cannot be

sufficiently praised with words, let alone bought with
money. Every word carries on its back a bundle full of
teaching and comfort. When they are addressed with good
courtesy, they yield up their weighty treasures. In the
Gospel of St. Luke, the people say, “We have seen strange
things today.”….

Ofthe Third Point.

Quomodo et ubi fons omnium bonorum recte quæratur, inve-
niatur, retineatur—How and where the fount of all good
bounties is rightly sought, found, and retained.

We know, accordingly, that sin is the root of all evil, and
that conversely, the forgiveness of sins is a strong fountain
and source of all necessary welfare in body and soul, goods
and reputation. Now the next question is how and where a
pious heart is to seek, find, and retain this desired fountain
of salvation, that it may be free from all calamity and pos-
sess every delectable good.This is shown very beautifully in
this Gospel account. Count it on five fingers:

1. All to Christ.
(1) They all turn to Christ, one no less than the other.

Some speculate and give counsel how they may come to
Christ, others actively take hold of the work. Even though
it hurts the patient, he does not cry, but rejoices that they
are taking him with them.

2. Only to Christ.
(2)They remain strictly and solely with Christ. Although

they cannot immediately reach the door, they do not run
off to another physician, but set up their ladders and climb
up to the roof (for the Israelites all put flat pavements on
top, which explains the law concerning battlements (Deut.
22) and break off tile by tile until they make the hole so big
that they can let their patient down with cords before the
feet of the Lord Jesus.

3. In ardent, visible, manifest faith.
(3) Their faith does not waver, otherwise they would

leave this work undone. Likewise, their faith is manifestly
visible in good works.Therefore the evangelists say that the
Lord Jesus saw their faith. And He also exhorts the sick
man to lively faith: “Be of good cheer.” This is the highest
level of faith.

4. They listen for the Absolution.
(4) They hear with great diligence the Word of the Lord

Jesus: “Be of good cheer, My son, thy sins be forgiven thee”;
and rejoice heartily in the fact that the Lord Jesus has
power on earth to forgive the sins of us men while we are
living in the body.

5. They all follow Christ.
(5) Each and every person (excluding the spiteful scribes)

do according to Christ’s will and pleasure. The Lord Jesus
says to the sick, “Arise,” and he does so; “Take up thy bed,”
and he takes it quickly; and “Go thy way home,” and he
proceeds to do so at once. Besides this, he glorifies God,
and all the people marvel and praise God. This is what
must be done if one would seek and find the most blessed
Fountain of all welfare, if one would have and hold the for-
giveness of sins and all good fortune.
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Applicatio.

1. All to Christ.
I. We must all run to Christ, no one must remain

outside; for He has called us all (Matt. 1) and excluded
none. It is not enough that other people have a heart for
Christ. We too must love Christ ourselves with our own
heart. “The righteous will live by his faith” (Hab. 2).

2. Alone to Christ.
II. We must remain only and solely with Christ, for

in Him is the fountain of life (Ps. 36). “In the Lord is grace,
and much redemption in Him” (Ps. 130). He alone can say,
“I, even I, blot out thy transgressions, and remember not
thy sins” (Is. 43). This saying is worthy fifty thalers, said the
Lady Elizabeth, a countess of Nassau, on her deathbed. Al-
though all manner of tribulations and attacks appear, do
not be kept back nor separated from Christ. In the text,
three hindrances arise: (1) At the door, there is a great
crowd of people. (2) From outside, it is dangerous to climb.
(3) Above on the pavement, there are many tiles and a firm
floor of cast plaster. Yet the four men pay no heed to any-
thing. In the same way, our way is often impeded, firstly, by
the thronging world with its offensive examples. They
spared Christ no nail of distress, or else held Him in con-
tempt. Next, our flesh and blood begin to strain. They will
not go when it comes to persistent prayer. They are like a
climber who is to climb a mountain. Next comes the evil
one himself, who casts many tiles of plaster in our way, es-
pecially the threefold and heavy tribulation: (1) you are not
worthy; (2) who knows if you are in the number of the
elect, (3) if you were going to be saved, it would have hap-
pened long ago. These are the sorrowful thoughts, de indig-
nitate, de particularitate, de mora—of unworthiness, particu-
larity, and delay. We must all break through the heavy plas-
ter tiles and cast them aside, one after another. We must
persevere, continue in prayer, and dig through past all
heaviness of heart.

3. In true, visible, active faith.
III. Our faith must also be visible and active in

praiseworthy works. Our faith must not waver, that the
Lord Jesus may also see His joy therein. “It is impossible to
please God without faith” (Heb. 11). For this reason the
Lord Jesus wishes to have the highest degree of faith from
the sick of the palsy. At a well, one must have a bucket.
Faith is the only proper, strong bucket that is able to draw
from the blessed well of our fortune, namely, from Bap-
tism, the forgiveness of sins which is pleasing to Him...

De aliena fide—On the faith of others.
Here note in passing what is to be regarded of the faith

of others and of believing prayer, since the text implies it.
The faith of your fellow Christians does not help you per-
sonally to have salvation nor the forgiveness of sins. If the
sick of the palsy is to have the forgiveness of sins, life, and
salvation, he must be comforted personally and believe
personally; the four men would not help him to that end.
The wise virgins cannot lend their oil (Matt. 25). The right-
eous will live by his faith (Hab. 2). What a believing heart
can do, however, by his believing prayer and devout sighs,
is to move God at last to have mercy on others also, and to
change his heart toward them out of grace, to give them
saving faith, and to appear with desired help in their time
of need. For this reason, a pious bishop once said to the be-
lieving Monica, when she was so bitterly weeping because
her son Augustine had fallen into error: “Impossibile est ut
tantarum lacrimarum filius pereat—It is impossible that a son
for whom so many believing tears have been shed, should
perish. You will see, God will soften your son’s heart and
bring him to the true faith.” Behold, what did the believing
prayer of Monica achieve? How readily Augustine cor-
rected everything that he had neglected a while in his
youth!

Usus hujus doctrinæ—Use of this teaching.
This is necessary to know for the honor of common

prayer of believing Christendom. It is not in vain, as prop-
erly shown by the account of Peter who was released from
prison by it (Acts 12). It is also very comforting to know for
all believing godparents who are invited to the Baptism of
Christians’ infants. Remember, pious godparents: when
you bring a little infant to Baptism, have these thoughts:
“Dear Lord Jesus, behold, we are bringing untoThee a spir-
itually palsied child. It lies in the bonds of its sin. It is as at
Capernaum when the four men lowered a patient on a bed
to your holy feet, and your little patient lies also on a pil-
low in its baptismal gown. Oh, say to it, “Be of good cheer,
My son, My daughter, My child, thy sins be forgiven thee,”
that it may be freed from its sins, and also be able to go
home to the fellowship of Thy Christian church, and fi-
nally take its step into life everlasting.” From such a believ-
ing prayer a godly Christian child will afterwards benefit
all the days of its life. Therefore make sure, dear parents,
that you invite such godparents for your little houseplants
as will be able to pray devoutly.
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4. We must not despise the Absolution.
IV. We must remember that the Lord Jesus has

power to forgive sins on earth, and accordingly, we must
confess on earth, and not avoid the Absolution on earth,
and not die without the Absolution on earth. In purga-
tory there is no salvation; from hell there is no redemp-
tion. Augustine says, “Nolle confiteri arrogantis est, nolle
communicare inoboedientis est—He who is ashamed to con-
fess is an arrogant fellow, but he who is ashamed to go to
the Lord’s Table is a disobedient knave.” Note well the
words “on earth.” For just as here the Pharisees oppose
these words, so there are still many self-grown saints who
snort at the notion of forgiving people’s sins on earth in
the preaching of the Gospel and in the confessional chair.
This is why we emphasize Christ’s words: “But that ye may
know” (not doubt, but believe certainly) “that the Son of
Man has the power to forgive sins.” Know that the Lord
Jesus has full power both to forgive our sins at the right
hand of God and to do so also on earth through His ap-
pointed stewards, messengers, legates, deputies, or attor-
neys, according to His established ordinance (Matt. 16; 18;
John 20). This is the privilegium, or right, of the confes-
sional chair in all evangelical churches.

Summa omnium absolutionum—
Sum of all absolutions.

But note in passing how the Lord Jesus so artfully sum-
marizes all absolutions, with whatever specific words they
may be performed: “Thy sins be forgiven thee.”—This is,
briefly put, the dialectica: “Be of good cheer, My son.” This
is the rhetorica. So says Luther very expertly when he gives
instruction to a young preacher as to how he should ex-
pound today’s Gospel. Nil potest dici brevius et simul ple-
nius—Nothing can be said more briefly and yet more fully.
It is impossible to say it more comfortingly, pleasantly,
and sweetly. “Be of good cheer,” do not doubt, do not de-
spair, do not lose hope, this is most certainly true, and a
precious, worthy word. You shall never be put to shame
with your faith. You can boldly live, pray, suffer, and die
upon it. “My Son,” God is your loving Father (Ps. 103).
Your name is written in heaven (Luke 10), in the Book of
Life, yea, in God’s hand (Is. 49). You are in the canone sanc-
torum, the fellowship of the holy elect children of God. No
father, no mother can be more favorable to her child than
God is to you (Is. 49; 66). “Thy sins be forgiven thee.” You
can cheerfully say, “Grace has come to me also” (1 Tim. 1).
Even if you were the grandfather of all sinners, like Adam,
even if you were chief among all sinners, as Paul says, yet
there is no fear for your salvation. “Thy sins,” in plurali, in

the plural, no matter how many they are, no matter how
serious they are, even if they include bloodguiltiness (Is.
1). “Thy sins,” indefinite, unnumbered, for God’s mercy is
without number. It is as great as He Himself is (Sir. 2).
This is the cooling poultice for afflicted hearts who have
a secret wound in their conscience, of which they do not
like to tell anyone in the world.The ancient doctors of the
church say that there is seldom a man who does not have
a blot on his conscience, or a hidden wound, which is
difficult to heal. It always starts to bleed again. The man
thinks, “If only this had not happened, the rest would be
easily prayed away.” Yet the learned think that St. Paul
also suffered such with his heavy case, and that meant the
same thing with his “stake in the flesh,” because nothing
else is known about him. In such cases, it is beyond all
measure comforting that the Lord Jesus has promised
grace to repentant hearts in plurali indefinite, in the plural
and without number. “Thy sins be forgiven thee,” utterly
without price. You need no money (Is. 55; Acts 4). You do
not need any purchased writ of indulgence. God is not so
miserly with His grace as the pope in Rome is, to whom
Emperor Friedrich II had to pay thousands times a thou-
sand ducats for Absolution. What would become of us
poor people?

Encomion et utilitas Absolutionis—
Praise and use of the Absolution.

This is a treasure above all treasures! If we are God’s
sons and children, how will He not hear us? Think, it
would cause me endless wonder if a child did not have the
power to speak to his father, if a pious father did not hear
his dear child. If we are to be of good cheer, the word is
Confide, trust. How shall my heart stand in doubt?

The Word to me more sure shall stay,
Although my heart say only nay.

The devil may babble about our sins as he will. In the
Absolution, we have obtained clear forgiveness of all sins.
Luther, in difficult tribulations, used to take comfort in
these words: Absolutus sum—I am absolved. Mathesius re-
ports that he often directed the evil one in difficult trials
to his father confessor, saying, “I have been absolved by
my father confessor. Leave me in peace. You can take the
matter up with him.” We absolved Christians are ready at
any moment for a blessed death, for we have the true,
powerful indulgence on the parchment of our heart,
sealed by the Holy Spirit. We have a true “paid in full” for
our debts. God is an honorable Lord; He will not call
upon a debt a second time. The laying-on of hands is like
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an exchange of hands with God whereby the forgiveness
of our sins is solemnly pledged. Thereupon we go our way
in peace.

5. We must obey Christ.
V. Finally, there must also be the resolve in us to be

good, to conform our life according to Christ’s will inso-
far as we will partake of the spring of all welfare in Christ
and keep this treasure.

Surge—Arise.
The sick man arises when Christ has forgiven his sins.

He takes his bed and goes his way home. Do the same
yourself. When you have received the Absolution, arise in
the name of Jesus Christ from your stinking filth of sin
and polluted pillows of the devil. Do not remain wallow-
ing in the mud like a pig. Do not act like dogs that lick up
again what they have vomited up. From what you have re-
pented of once, guard yourself your whole life.

Tolle. Abi in domum tuam—
Take up. Go into your house.

Furthermore, be diligent to take up a new life. Carry
away from Christ’s sight all that may smell vile to Him.
Go in humility to the Most Worthy Supper. Receive the
great pledge of His salvation with a joyful heart, and go
your way into the house of devout Christendom, into the
house of your appointed office. Remain in your calling.
Do not leap over your bounds. Do not willfully stroll
around in the streets of sin, of the perverse world, lest a
worse thing befall you (John 5).

Marvel. Glorify God.
Marvel at God’s works of grace, as the multitude does

in the Gospel. Say with King David, Ps. 8, “What is man,
thatThou art mindful of him?” Praise and glorify God (Ps.
50; 103; 2 Chr. 20), and you will rightly seek, rightly find,
and rightly enjoy the noble treasure of the forgiveness of
sins, the blessed fountain of your temporal and eternal
happiness.

Summa Praxis. Summary application.
Summa summarum. Summary of everything: If you are

godly and penitent, you are acceptable. If you are wicked,
“sin lieth at the door” (Gen. 4).

Thus you have heard (1) whence there arises all this
evil in every corner of the world. Sin and disgrace despoil
both land and race; (2) how we may be rid of it: the for-
giveness of sins is the source of all salvation; and finally

(3), how we must act so that we may find the desired well
of fortune. Therefore “if ye know this, blessed are ye if ye
do accordingly” (John 13). Then you will be free from all
calamity and partake of all necessary welfare in body and
soul, and through a blessed death go home into eternal
life, where you will truly see strange things, where you
have never seen it on that fashion, and will praise and glo-
rify God without ceasing. Amen.

Closing Benediction.
The Lord Jesus, who has power on earth to forgive sins,

grant that we may guard ourselves diligently from sin, as
from the detestable, noxious, poisonous root of all evil,
and that we may every day and moment with repentant
hearts seek the noblest treasure, the forgiveness of sins, as
the certain source of all necessary welfare of body and
soul, and accordingly run all of us to Christ, remain only
and solely in Christ, break through all tribulation, not
waver in the faith, not neglect the Absolution on earth,
but have a true resolve to obey Him, and to glorify God,
that we too may hear the comforting word, and feel the
power in our heart: “Be of good cheer, My child, thy sins
be forgiven thee”; and so in the life of the body depart
from sin for a new conduct, and by a blessed death be
freed from all evil, and finally at the Last Day rise with joy
from our grave, and go our way into our true heavenly fa-
therland, where we will glorify God forever, and see far
stranger things than the citizens of Capernaum see in the
Gospel for this day. Amen. Amen.

Matthew Carver is a translator and independent scholar based in Nashville, Tennessee.
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“A World Split Apart”

We cannot do justice to this excellent address by the
great Russian author and exile from the former Soviet Union
without printing it in its entirety. Nevertheless, we will have to
be satisfied with some particularly prescient and accurate
quotes, which identify from an outside view many of the prob-
lems of the West which we are engaging today. Solzhenitsyn’s
clarity, drawing on natural law, is often jarring, but also eluci-
dating. - Rev. Mark Preus

f I were today addressing an audience in
my country, examining the overall pattern
of the world’s rifts, I would have concen-
trated on the East’s calamities. But since
my forced exile in theWest has now lasted
four years and since my audience is a

Western one, I think it may be of greater interest to con-
centrate on certain aspects of the West, in our days, such
as I see them.
A decline in courage may be the most striking feature

which an outside observer notices in the West in our days.
The Western world has lost its civil courage, both as a
whole and separately, in each country, each government,
each political party, and, of course, in the United Nations.
Such a decline in courage is particularly noticeable among
the ruling groups and the intellectual elite, causing an im-
pression of loss of courage by the entire society. Of course,
there are many courageous individuals, but they have no
determining influence on public life.
Political and intellectual bureaucrats show depression,

passivity, and perplexity in their actions and in their state-
ments, and even more so in theoretical reflections to ex-
plain how realistic, reasonable, as well as intellectually and
even morally worn it is to base state policies on weakness
and cowardice. And decline in courage is ironically em-
phasized by occasional explosions of anger and inflexibil-
ity on the part of the same bureaucrats when dealing with

weak governments and with countries not supported by
anyone, or with currents which cannot offer any resistance.
But they get tongue-tied and paralyzed when they deal
with powerful governments and threatening forces, with
aggressors and international terrorists.
Should one point out that from ancient times declining

courage has been considered the beginning of the end?
When the modernWestern states were created, the prin-

ciple was proclaimed that governments are meant to serve
man and man lives to be free and to pursue happiness. See,
for example, the American Declaration of Independence.
Now, at last, during past decades technical and social
progress has permitted the realization of such aspirations:
the welfare state.
Every citizen has been granted the desired freedom and

material goods in such quantity and of such quality as to
guarantee in theory the achievement of happiness—in the
morally inferior sense of the word which has come into be-
ing during those same decades. In the process, however,
one psychological detail has been overlooked: the constant
desire to have still more things and a still better life and the
struggle to attain them imprint many Western faces with
worry and even depression, though it is customary to con-
ceal such feelings. Active and tense competition fills all hu-
man thoughts without opening a way to free spiritual de-
velopment.
The individual’s independence from many types of state

pressure has been guaranteed. The majority of people have
been granted well-being to an extent their fathers and
grandfathers could not even dream about. It has become
possible to raise young people according to these ideals,
leaving them to physical splendor, happiness, possession of
material goods, money, and leisure, to an almost unlimited
freedom of enjoyment. So who should now renounce all
this? Why? And for what should one risk one’s precious life
in defense of common values and particularly in such neb-

Excerpts from Alexandr Solzhenitsyn’s address to the Harvard class of 1978
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ulous cases when the security of one’s nation must be de-
fended in a distant country? Even biology knows that ha-
bitual, extreme safety and well-being are not advantageous
for a living organism. Today, well-being in the life of West-
ern society has begun to reveal its pernicious mask.
Western society has given itself the organization best

suited to its purposes based, I would say, on the letter of
the law. The limits of human rights and righteousness are
determined by a system of laws; such limits are very broad.
People in the West have acquired considerable skill in in-
terpreting and manipulating law. Any conflict is solved ac-
cording to the letter of the law and this is considered to be
the supreme solution. If one is right from a legal point of
view, nothing more is required. Nobody will mention that
one could still not be entirely right, and urge self-restraint,
a willingness to renounce such legal rights, sacrifice and
selfless risk. It would sound simply absurd. One almost
never sees voluntary self-restraint. Everybody operates at
the extreme limit of those legal frames.
I have spent all my life under a Communist regime and

I will tell you that a society without any objective legal
scale is a terrible one indeed. But a society with no other
scale than the legal one is not quite worthy of man either.
A society which is based on the letter of the law and never
reaches any higher is taking very scarce advantage of the
high level of human possibilities. The letter of the law is
too cold and formal to have a beneficial influence on soci-
ety. Whenever the tissue of life is woven of legalistic rela-
tions, there is an atmosphere of moral mediocrity, paralyz-
ing man’s noblest impulses. And it will be simply impossi-
ble to stand through the trials of this threatening century
with only the support of a legalistic structure.
In today’s Western society the inequality has been re-

vealed [in] freedom for good deeds and freedom for evil
deeds. A statesman who wants to achieve something im-
portant and highly constructive for his country has to
move cautiously and even timidly. There are thousands of
hasty and irresponsible critics around him; parliament
and the press keep rebuffing him. As he moves ahead, he
has to prove that each single step of his is well-founded
and absolutely flawless. Actually, an outstanding and par-
ticularly gifted person who has unusual and unexpected
initiatives in mind hardly gets a chance to assert himself.
From the very beginning, dozens of traps will be set out
for him. Thus, mediocrity triumphs with the excuse of re-
strictions imposed by democracy.
It is feasible and easy everywhere to undermine admin-

istrative power and in fact it has been drastically weak-
ened in all Western countries. The defense of individual

rights has reached such extremes as to make society as a
whole defenseless against certain individuals…It is time, in
the West, to defend not so much human rights as human
obligations.
Destructive and irresponsible freedom has been granted

boundless space. Society appears to have little defense
against the abyss of human decadence, such as, for exam-
ple, misuse of liberty for moral violence against young peo-
ple, such as motion pictures full of pornography, crime,
and horror. It is considered to be part of freedom and the-
oretically counterbalanced by the young people’s right not
to look or not to accept. Life organized legalistically has
thus shown its inability to defend itself against the corro-
sion of evil.
And what shall we say criminality as such? Legal frames,

especially in the United States, are broad enough to en-
courage not only individual freedom but also certain indi-
vidual crimes. The culprit can go unpunished or obtain un-
deserved leniency with the support of thousands of public
defenders. When a government starts an earnest fight
against terrorism, public opinion immediately accuses it of
violating the terrorist’s civil rights. There are many such
cases.
Such a tilt of freedom in the direction of evil has come

about gradually, but it was evidently born primarily out of
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a humanistic and benevolent concept according to which
there is no evil inherent to human nature. The world be-
longs to mankind and all the defects of life are caused by
wrong social systems, which must be corrected. Strangely
enough, though the best social conditions have been
achieved in the West, there still is criminality and there
even is considerably more of it than in the pauper and law-
less Soviet society.
… How has this unfavorable relation of forces come

about? How did the West decline from its triumphal
march to its present sickness? Have there been fatal turns
and losses of direction in its development? It does not
seem so. The West kept advancing socially in accordance
with its proclaimed intentions, with the help of brilliant
technological progress. And all of a sudden it found itself
in its present state of weakness.
This means that the mistake must be at the root, at the

very basis of human thinking in the past centuries. I refer
to the prevailing Western view of the world which was
first born during the Renaissance and found its political
expression from the period of the Enlightenment. It be-
came the basis for government and social science and
could be defined as rationalistic humanism or humanistic
autonomy: the proclaimed and enforced autonomy of man
from any higher force above him. It could also be called
anthropocentricity, with man seen as the center of every-
thing that exists.
… However, in early democracies, as in the American

democracy at the time of its birth, all individual human
rights were granted because man is God’s creature. That is,
freedom was given to the individual conditionally, in the
assumption of his constant religious responsibility. Such
was the heritage of the preceding thousand years. Two
hundred or even fifty years ago, it would have seemed

quite impossible, in America, that an individual could be
granted boundless freedom simply for the satisfaction of
his instincts or whims. Subsequently, however, all such
limitations were discarded everywhere in the West; a total
liberation occurred from the moral heritage of Christian
centuries with their great reserves of mercy and sacrifice.
State systems were—State systems were becoming increas-
ingly and totally materialistic. The West ended up by truly
enforcing human rights, sometimes even excessively, but
man’s sense of responsibility to God and society grew dim-
mer and dimmer. In the past decades, the legalistically
selfish aspect of Western approach and thinking has
reached its final dimension and the world wound up in a
harsh spiritual crisis and a political impasse. All the glori-
fied technological achievements of Progress, including the
conquest of outer space, do not redeem the 20th century’s
moral poverty which no one could imagine even as late as
in the 19th Century.
… If humanism were right in declaring that man is born

only to be happy, he would not be born to die. Since his
body is doomed to die, his task on earth evidently must be
of a more spiritual nature. It cannot be unrestrained enjoy-
ment of everyday life. It cannot be the search for the best
ways to obtain material goods and then cheerfully get the
most of them. It has to be the fulfillment of a permanent,
earnest duty so that one’s life journey may become an expe-
rience of moral growth, so that one may leave life a better
human being than one started it. It is imperative to review
the table of widespread human values. Its present incor-
rectness is astounding. It is not possible that assessment of
the President’s performance be reduced to the question
how much money one makes or of unlimited availability of
gasoline. Only voluntary, inspired self-restraint can raise
man above the world stream of materialism.
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Call for Support
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nities, and churches. We need the next generation of Lutherans to be prepared to fight the good
fight of faith in a country hostile to their faith, to find their pride in being Christ’s, to raise up
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Cranach Altarpiece
By Lucas Cranach the Elder (AD c. 1472-1553)

oil on hardwood, 176 by 221¼ in.
located at Evangelische Stadtkirche St. Marien, Wittenberg

ucas Cranach—artist, printer, pharma-
cist, and mayor of Wittenberg—was a
close friend of Martin Luther. He was
the printer and illustrator of Luther’s
translation of the Bible, his printed
woodcuts helped spread the Reforma-

tion far and near, and he helped arrange Luther’s marriage
to Katharine von Bora.
Long known as “the artist of the Reformation” for his

paintings of Luther and his associates, Cranach combined
symbolism with realism and helped create the genre of
portraiture with his highly realistic and expressive paint-
ings of the human face. Today we are in the midst of a
“Cranach revival,” as scholars are discovering more facets
of his genius.
This is the altarpiece that Cranach and his workshop

made for St. Mary’s Church in Wittenberg—Luther’s
church, though the work was installed in 1547, the year
after the Reformer’s death. The large middle panel shows
Jesus at the Last Supper, with Luther and other townspeo-
ple taking the place of the disciples. The left panel shows
Philip Melanchthon, though a layman, baptizing a baby.
The right panel shows the pastor of the church, Johannes
Bugenhagen, exercising the Office of the Keys, forgiving
one man’s sins and excluding a man who is impenitent.
The bottom panel shows Martin Luther in the pulpit
preaching Christ crucified to the congregation.
The work is a vivid portrayal of Lutheran sacramental-

ism, as well as depicting the key figures of the Reforma-
tion associated with this historic church. But that is not
all.
Most medieval altarpieces evoked transcendence, often

depicting the “Queen of Heaven” against a background of
beaten gold, as if presenting a window into the spiritual
kingdom. This altarpiece, though, is different. The back-
ground to each of the panels, as scholars have noticed,
consists of the same grey stone walls, tan floor, and circle-

patterned windows of St. Mary’s Church.
Worshippers in that church, contemplating the sacra-

mental mysteries, are gazing not into Heaven. Rather,
they are gazing at and contemplating their own congrega-
tion: not just the decor of the sanctuary in which they are
present, but their fellow members and their pastors.
Cranach depicts not just the heroes of the Reformation,
but also the ordinary parishioners of St. Mary’s.
“Look!” the worshippers must have thought. “There is

Dr. Luther! There is Pastor Bugenhagen! There is Herr
Cranach with his long forked mustache listening to the
sermon!There is my mother!There is my neighbor! Is that
me?”
“Here is where we find the Kingdom of Heaven! We are

with Jesus when He gives us His body and blood, just as
much as the Disciples were! Baptism and the Office of the
Keys bring Christ’s forgiveness to ordinary folks like those
of us assembled here! The sermon really brings Jesus on
the Cross to each of us!”
The message is dramatic. We find the Kingdom of

Heaven not in leaving the world behind, not in mystical
experience, not in the intercession of saints, but in our lo-
cal congregation. We sinners are the saints. The sacra-
ments are not about our ascending into Heaven, but
about Jesus descending to us. We peasants, merchants,
mothers, babies, pastors, theologians, artists, and chil-
dren are the Church of Jesus Christ!
To decorate a church interior with a painting of the

church’s interior sounds “meta-,” the sort of self-referen-
tial game-playing that postmodernist artists are fond of.
But Cranach, anticipating that technique by nearly 500
years, employs that device creatively to express theologi-
cal and eternal truth.

Facing page: Top, Altarpiece by Lu-
cas Cranach the Elder; Lower Left,
detail of the congregation; Lower
Right, detail of the Last Supper.

Dr. Gene Edward Veith, Jr. is a writer, retired literature professor, and member of the
Board for the Consortium for Classical Lutheran Education (CCLE)
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sure hope of treasures eternal. While the world drifts into a kind of cultural amnesia, we must
equip our young people to be soldiers of the cross, true scribes of the kingdom.
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